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THE 12393 RECITED BEFORE READING THE 7257

The wording of the 272 that we recite before reading the MM has been universally
uniform throughout the years with two exceptions. The first involves a minor variation.
Some close the M272 with the words: P78 NANT *N*2121 and some close with the words:

PR NINF 'N21D). The second variation is more significant. It is found in the 7D
of N3 MIYD 2":
N?3321 DRI M BN TP 1TP-N, =0 AN N3 PN YD 29 D
FeiNy

The version found in the 7D of [INI M*IYD 27 has its roots in a version of the M272
tound among the Geniza material. Professor Naftali Wieder in his book AP MW 2307
27P22) AMAa PENM in a chapter entitled: TYPNYIY TABOTT N1DT22 AP DY A0,
on page 221, identifies this version of the M272:
a2 N B '[‘7?3 ISR = 1NN 193 :Or. 1080,13/55 727972312%p 7° 21D
~man ahwn '[5?3 WK, 0= NN T2 LNBPN DTN2T3 DR AR ,RY2WT BN
PINTONY2IDY DN
Professor Wieder notes that in this version of the 373, the word: NN appears to be out
of place. He further points out that even in the current version of the 12373, the words:
DIND DYNIT, (that were said in truth), seem to be unnecessary, a difficulty that early
commentators to the MT'D already noticed:
v 095 ,0mnaTa ASN=IPN TAY [BEAT M272 18] HPT'I'? 2907 D D

L2TPR M2, NN DYABNIT .0TAYT2 789,22

Translation: The words: 1"Ratzah B’Divreibem mean that G-d found the words of the Prophets pleasing
because their words presented a good message. 'The words: Ha’Ne’Emarim B ’Emes mean that the words
were said throngh divine revelation.

DYN°332 M2 N B9 90 12 TP-R A NN TNa-Naw S nm BTN 98D
Y ,IIBND DBNIT BTN TR PR IR SIBNRD 1 e v o by oo

JAND ISR R NI DTS, N3M 92T X2 DS N2 N NY2IT oY

Translation: Baruch Ata Hashen: . . . Asher Bachar B’ Neveiim Tovim. Those words mean throngh
Moshe who was chosen for that purpose to the exclusion of the false prophets of bis time. The words:
V"Ratzah B Divreihem: Ha’Ne’Emarim B’Emes mean that when a Prophet spoke of the coming of peace
and peace came, all knew that he was a Prophet that was truly sent by G-d.

Professor Wieder then explains the purpose of including the word: NN within the 3723
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as it was found in the Geniza and as it is worded today:
FAIYYAND WN INRNRY 12037 12T DY 205 DYTP A7 AP 1177 ADAT D AT

NI .TIN DN OBRDY TWND 0032 AN DY IR M08 N 71200 N
;73001 DRI MATANDY DINY2I DM N3N 5P 1 112002 TEn nenT 1o
,2 BT DAY 1137277 127 DY 2T TIM MIPHI W NN NI I YN 0

AT AN DRANEA M2NT QY MRY qnw‘a T2 NI 2T P0Y T 101 nDnn N

Translation: 1t appears to me that the wording of the Bracha as found in the Geniza reflects an early
custom in which the congregation would respond to the words in the Bracha as recited by the reader by
calling out the word: Emes (true) as a means of expressing their agreement with what was being said in the
Bracha. They were ratifying and affirming the truth of the words. In this situation, the one reciting the
Haftoralh declared by means of the words in the Bracha bis belief that G-d chose the Prophets and the truth
of their prophecies. Presumably, from the time the Bracha was composed, the response of Emes was
intended to be a ratification by those present of the truth of the statement that G-d chose the Prophets and
that their words were true as well and then the one reciting the Haftorah would repeat the word: Emes so
that he would declare his agreement with their statement.

b 111 HY DT 1307 KD T3 T 2w 9D, 2vh0 mnowa 75w MmN o
VRAND D MO 00 1T uPBY QNS SIS IO AN 5D a0 552 amann
DY VAN MDA S anNTNT TR0 NN B 100 N 1972 PDEM AN 119720
VAT, TN ANEMD 20N MDY NN NN N2 TN TN IR 10D JNnND
DN N 97,2059 1D AN BDABA ANYAW 17 NI 122 NN TR

P05 RRED TR B 5T AN 1a8 Aema ,nTMa

Translation: The response by the congregation of the word: Emes was discontinued and the practice was
entirely forgotten. If not for the two sources in the Geniza, we would not know of the existence of such a
custom. 1t seems that the practice ended out of concern that the response of: Emes as the reader was reciting
the Bracha before the Haftorah was causing an impermissible interruption of the Bracha. With that in
mind one can trace the source of the inclusion of the words: Ha’Nemarim B’ Emes’. _Although the word:
Emes was stripped of its initial liturgical purpose of representing a response of faith to what was being said
by the reader, the word “Emes” won a place within the Bracha. Because the practice of answering with the
word: Emes was so ingrained, the word was given a place within the Bracha instead of having the word
float aimlessly like a loose limb.

,AY2MNT TR NN 2NN ARIYT N 0T0 5 AR DBNITY L INOm
AP LD LM AR 1350 T, M phr ARy 191 19930 TNk eaw
S INBIN KON IR NI, INDNAN 0930 NODHI NIDN 1IN KD NN DN

B DI 2 B DM NN [PINNIY BDIB PN

Translation: As so the word: Emes was combined with the word: Ha’Ne’Emarim to create the phrase:
Ha’Ne’Emarim B’Emes. In doing so the word: Emes found a place within the Bracha itself. It became
an essential part of the Bracha and avoided being eliminated from the Bracha forever. We can conclude

1. Professor Wieder cites to a second example from among the Geniza material on page 221 of his book.
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that

the phrase: Ha’Ne’Emarim B’Emes was not initially woven into the words of the Bracha. It was created
as the result of a need to amend the text to properly reflect a practice that had been discontinued.

Professor Wieder points to our practice of adding the word: NAN to the words: "I 71N
02°117—N at the end of Y NN*TD and the repetition of the word NN in the paragraph
of 13°MAN N in the third 72392 of MY MNP in DAL N8N as other examples of

where the word NN was at first a response by the congregation which later entered into

the prayer itself.

The concern that a congregational response was creating an impermissible interruption
within a 292 may have led to the discontinuance of another practice that involved the
first 272 that follows the reading of the MAMAM. In that practice as well the response by
the congregation was viewed as a signal that the congregation was ratifying a statement
made by the M2 M5 in the 173
WWP—R = AN N3 ,77a0 02— 17957 2 DD 2IDID NODM MBS MNoH
DY) 2T TP VAN PANIT D—NT 1T 503 PR a5 i o 7on
1TH9—N 0= NI NN TN DYDY QYA PYIRY T ably L8 NN 1YA2T bow
MRS Y33 MDYSFIE TN T LT DS 115Y TI0BN TN D51 1 NI, TN DN
nw 'lP‘?ﬂJW m)/pla ©221;71 7Y 290 2131, TN PPV A 1A ,27D0 1)
1O 9 ,0AraT N2 1399I a0 TN NN2DT TS 502 NDY, DONTIAN I 1N, DINAN
SpD 5o NI meYnd mabn Maed a3 nbn 3T 2w o S oM mawa
Aapn5 -

Translation: After completing the Haftorah, he recites: Baruch Ata Hashem . . . Emes Va’lzedek.
Immediately those congregated stand and respond: Ne’Eman Ata Hashen: . . . 1.'Olam Va’Ed. This
practice was one area in which those Jews who lived in Babylonia and those who lived in Eretz Yisroel
differed. "The Jews of Babylonia responded to the reader while remaining in a seated position. The Jews of
Eretz Yisroel responded to the reader after rising from their seats. When two personalities in the Mishna
or the Gemara disagreed and no decision was recorded as to whom to follow, we follow the one who espoused
the more stringent position. We should certainly apply that rule to a matter that involves praise that we
recite concerning G-d, which depends on one’s emotions, as the verse says: (Mishlei 16, 4) The Lord has
made all things for himself.

The above practice was discontinued because waiting for a congregational response was
deemed to be a PDOM, an interruption, in the recital of the 7273, In fact, some

commentators complained that publishers of R¥7°D in their day, were still lining up the

lines of the first 272 that was recited after completing the MAT as the lines were
presented when the practice included the congregational response. In other words, the
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layout of the 12372 led the MY M2 to think that he should stop after saying the words:

P8 NBN and before continuing with the words: 1PN = NI ON 1AN1. By pausing,
he was indicating to the congregation that they should say something after the words: NAN
PR, In fact some congregations took the bait and created a response as in the following:

NI plininla) PIRTY DN AN TN DWW D B-naw b MM DFTIAN 9D

NN ANPNTT TR LOAN BN Y2 RN MID72 N &R Qa0 07 02 N NN

™15 5on I"?’.ﬁ AP DYIDID NIDID (INT DWW M2 DPIDHDE 1Y .73 NMM

J3TMANTD M7 myaw pllo)-l 13PN A N AAN [2727 DI M8 AW 12T IND

SINN2 PPY AP 7132 M2 AW DN DD NIDRA

Translation: There are those who answer: Amen after they hear the words: Ha’Emes V" Hatzedek and
before the reader begins the words: Ne’Eman Ata Hu. They do so because they interpret the pause by the
reader as an indication that the first Bracha that was recited after the Haftorah was really two Brachos. In
truth, it was one Bracha. Notice that the first part of the Bracha did not end with a line that began
Baruch. Some stopped at that point because of what we learned in Maseches Sofrim that it was their
practice to stop at that point to give the congregation an opportunity to respond with words of praise of G-d.
You should recognize that it was one Bracha based on the fact that they required the one who read the
Mafftir to recite seven Brachos (two during bis aliya to the Torah, one before the Haftorah and four after the
Haftorah). 'The seven represent the seven Aliyos that were required during Kriyas Ha’Torah on Shabbos.

The fact that publishers laid out the lines of the M2372 to be read after the MO in such
a way that the words: 1IP-N =Y NI NN ANJ began a new paragraph, a practice that
can still be found today in some older RYMT'D and MM, hearkened back to the days
when the words: 13°79—R = N1 10N 1AN] were first said by the congregation and then
were repeated by the reader. The practice was discontinued but publishers apparently did
not change the page layout. This same issue was noted by MBDIN as well.
M12737 12 N7 A70eAT Na73 bw NN JANRI—2 T M AT M2IA2 N2DD MEDIN
5193 1951 5o Do Tk 15037 11 DN DA D118 2003 NI 75 Iy

LT DD PN AR DY NN DN B9

Translation: "The line that began with the words: Ne’Eman Ata in the first Bracha that follows the
reading of the Haftorah was part of the Bracha that preceded it. "The word appeared in Siddurim with an
enlarged first letter becanse in the ancient times the congregation would rise and would recite the line that
begins Ne’Eman Ata first and then the young boy who was reading the Haftorah wonld read it.

The comment of the RAMNTIAN above introduces a difficulty that many commentators

raised concerning the construction of the 272 that was recited before reading the

ML i.e. is it one 273 or two M3, A question was raised because of the following
issue: if the second part of the 292 was related to the first part of the 7393 then why did
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the second part of the 1272 begin immediately with the words: "1 NN 027

1355 T2 Y213 BDPA-R [997 /30 DD 055 NN 120N Mabn mawn Ao
031313 T332 ©F3 AMD MD127 52 933 ('3 T7p) DMDSII BIDID /DI LNMAN 71572
D3N3 12) DN 093721 1N 133731 5Y B/21 .NAR 1372 MR 11957 meoina
972 NN MIBD BYY TN 12WM NTAD [FNWE 1378 DN MYDRT ADRa D1 aan
MIO%A MW 1IN NDYD IND MO TN D NI DN 1208 .82aw Monan b

122 MNeh 05 I NS 378 N A% oD N DM 1N
Translation: The one who recites the Maftir from the book of Prophets recites one Bracha before starting o
read the Haftorah. In Maseches Sofrim and in Maseches Pesachim 104 we learn that all Brachos must
begin with the word: Baruch. Tosafos wrote that before reading the Haftorah it was necessary to recite only
one Bracha. 1 find it difficult that we appear to be reciting two Brachos before reading the Haftorah which
zs the way the Rambam presented them in his Nusach Ha Tefila. 1f we want to insist that the two lines
represent only one Bracha, we have to explain why this Bracha does not have to follow the rules that other
Brachos follow. Similarly if you view the lines as representing two Brachos, you have to explain why we do
not include Malchus in the second Bracha. You may want to answer that the second Bracha is related to
the first, then you need to explain why it opens with the word: Baruch.

YIDND 170 221 N1 M N TN AN N 1503 NI 9107 D

W3 5T MY D127 DD N D02 DN NI 290 NIWNT DI DR N0
PYTI IR0 019927 2 9190 NN DYVANIT D17 [T NP 091 Dwn e
11377 D 02 W 00000 S DT 12T NS NS AN 0137 0 12021 ™A
MBI TN 9MAN 21O DN D 130 Sy ANk a0 p1hnk N AN
N 15 NP 7M23 112 ND DINTAIMT NN DI 1O INTY NS 099 1Y
FN7°aMR oD N 11D DM KDY TN 72 PR T /N B8P 2183 11903

0k 15p@h? 91D DTRM MR NI OIS AN N AT I 10

Translation: We therefore must conclude that the two lines represent one Bracha. First we say: Asher
Bachar B’Nevim Tovim meaning that we are excluding false prophets. We then add a second line to
prevent anyone from saying that because there are valuable messages in the words of the prophets that
appear to be only advice and lack holiness, those words are not on an equal footing with words of holiness.
So Chazal added to the Bracha that G-d found favor with all their words which were told in truth. In
other words, all that the Prophets said were accepted by G-d and were written with G-d’s consent and were
true, not like the words of kings on Earth which constantly change. Chazal decided to show honor to the
Torah and to Moshe, teacher of all the Prophets and then added that G-d chose the Torah and Moshe his
servant. In order not to make it appear that Moshe was being mentioned after the Prophets, Chazal began
the second part of the Bracha with the word: Baruch but not to indicate that it was the beginning of a
separate Bracha. 1f that was Chazal’s intention, Chazal would have closed with a Bracha and not opened
with a Bracha. Since Chazal mention the Torah and Moshe they returned to mentioning the Prophets who
were true and to mention what was above in a place below.

W 95 IMIND 1PDRY D O DD PPMA AN N2 MARa MND NEYNT VN
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DWHY TP NN DTN PRI PO 0O N2 02 AN KD mawd ud

TP AN SPIDRD NN TR NN N3 T PPN D PR MR PO pa
YN DY QPPN QIPTIND DYI2T O DINJINDY INI2IT 3T al~i PIsm
ANDT OND NPT NI 12072 BTN NIYS AN DININD DN PN 'Hya ome N5
BRI PO POMT 1A WD NN 12712 NON 1N DI Doy D2 INY2
D1 39 5233 199K M PO M2 1R 2RI POM TN SaN 12y Pt T2 N
PP 01 D22 DN TINM 233N N PIDD HY SN 131 HRD 13m3 B3 A N
DWW 1Y
Translation: An alternate explanation: the first part of the Bracha began with praise for the words of the
Prophets in instances when the Prophets provided narrative. "That was to teach us that even narrative
provided by the Prophets was worth praising becanse G-d chose them to perform that function. And when
Chazal came to discuss the prophetic function of the Prophets, Chazal began first with the Torah and then
Moshe from whom flowed the prophetic function. Chazal were careful that in this section they mentioned
that they were true and just prophets; true to the exclusion of false prophets and just to teach that the words
of prophecy that they prophesied were correct and refined seventy fold. A second alternate answer: To the
prophets who were upright men and not haughty in their prophecy. They did not incite men to fight. That
25 why the Bracha began with the words “good” prophets. In conclusion, the two lines represent one
Bracha as Rashi explains. In the part of the Bracha that describes the narrative function of the Prophets,
Chazal selected the word: “Chose” in the past tense but concerning the Torah and the prophetic function of
the Prophets, Chazal selected the word: “Chooses” in the present tense to teach us that we should consider
their prophecies as having been delivered today and that we are hearing them on a daily basis. G-d chooses

them daily just as Chazal said on the verse: Asher Anochi Mitzavcha Ha'Y om, each day those words
should appear to be new to yon.

V11.29. copyright. 2010. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



