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We have already reviewed several aspects of the 373 of 127 MAAN. Our concern this
week is to understand the Talmudic source for the opening words of the 393, Does it
not appear from the N2 that the opening words of the 1293 should be: 02 NanN?
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These are the issues that arise out of this N7tJ: 1) When there is a dispute between an
individual PN and the 1337, do we not follow the majority, i.e. the }337? 2) Should we

not follow the 337 who provide a Biblical source for their position as opposed to SN
who provides no source for his position?

The 5”97 uses this N2 as support for his holding like the 1327.
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Several RYIWZNT view the practice of reciting 137 F3AN in DAY as a compromise:
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The 5N ¥ 2P D presents a practical explanation for the compromise.
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The 1252 presents a passionate defense for reciting only D2 NanN
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The F7172 MW tries to find Biblical support to the practice of reciting 137 MAAN.
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The P2 21D argues that the Biblical support for reciting 2y NAMN is a valid argument
only as to reciting 02 NanN at night.
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May our Study of 7737 /737N Bring a /937 13 5299 09985 582 8197
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TRANSLATION OF SOURCES

'RV NY AT MIT3-MISHNAH. In the morning two blessings are to be said before Kiriyat
Shma and one after it. In the evening two are said before Kriyat Shma and two after it, one long
and one short. Where the Sages ruled that a long Bracha should be said, it is not permitted to say
a short one. Where they ordained a short Bracha, a long one is not permitted. A prayer which they
ordered to be concluded with a Bracha must not be left without such a conclusion; one which they
ordered to be left without such a conclusion must not be so concluded. GEMARA. What
Brachot does one say in the morning? R. Jacob said in the name of R. Oshaia: Blessed are You
who forms light and creates darkness’. .. Which is the other Bracha— Rab Judah said in the
name of Samuel: ‘With abounding love’. So also did R. Eleazar instruct his son R. Pedath to say:
‘With abounding love’. It has been taught to the same effect: We do not say, ‘With everlasting
love’, but ‘With abounding love’. The Rabbis, however, say that “‘With everlasting love’ is said; and
it is based on the verse: Yes, I have loved you with an everlasting love; therefore with affection I
have drawn you. Rab Judah said in the name of Samuel: If one rose eatly to study the Torah
before he had recited the Shema’, he must say a Bracha over the study. But if he had already
recited the Shema’, he need not say a Bracha, because he has already fulfilled his obligation by
saying ‘With abounding love’.

‘27120 A QT M2 NODA 5"9-What is the second Bracha? Rav Yehuda said in the name of
Shmuel: Ahava Rabbah. Rabbanan said: Ahavat Olam. We learned similarly elsewhere: We do
not say Ahavah Rabbah but we do say Ahavat Olam. This position is supported by the verse:
Ahavat Olam Ahavateech. We follow the holding of the Rabbanan. The fact that later in the
gemara we learn Rav Yehudah said in the name of Shmuel: one who rose from his sleep and
wanted to learn before reciting Kriyat Shma he should make a Bracha before commencing to
learn. However if he learns for the first time after reciting Kriyat Shma, he does not need to make
a Bracha . Why not? Because he fulfilled his obligation to make a Bracha when he recited the
prayer Ahava Rabba. This ruling is accordance with the position of Shmuel. The Rabbanan
disagree. We already saw that the Rabbanan disagreed and that the holding followed their
position. If you should find any further reference to Ahavah Rabbah, know that it expresses the
position of Shmuel.

2 TRY N AT M2A2 MBDIN-Therefore they began the practice to recite Ahavah Rabbah in

Tefilat Schacharit and to recite Ahavat Olam in Tefilat Maariv. ’2% 112D 'R "5 02723 ¥”N7- The

Goanim wrote that we should follow both the position of Shmuel and the position of Rabbanan.
That is the practice in Ashkenaz and France to recite Ahavah Rabbah in Tefilat Schacharit and
Ahavat Olam in Maariv. 7% 18D 119D 1739 BP9 Y912 “5D-Rav Tzemach HaGaon wrote:
there are places where they recite Ahavah Rabbah and there are places where they recite Ahavat
Olam. Rav Yaakov asked Rav Chanuni why do they recite Ahavah Rabbah. Did we not learn that
the Rabbanan said to recite Ahavat Olam? They answered him that in the morning we recite
Ahavah Rabbah and in the evening we recite Ahavat Olam. Hilchot Gedolot, Rabbi Chananel and
Rabbenu Yitzchak Passi held like the Rabbanan. So wrote Rabbi Yeshaya that since the gemara
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said like Rabbanan, the Halacha follows the Rabbanan. For what reason should we follow Shmuel
as well.

BN NTIAY NTD-To me, the small one, it appears that they compromised between the
position of Shmuel and the Rabbanan for a different reason; i.e. in order to avoid mixing up the
Brachot and to not accidently recite the Bracha that accompanies the Maariv service during the
Schacharit service and visa versa. This is also the reason that after Kriyat Shma in the morning
service we recite Emet V’Yaatziv and in the Maaariv service we recite Emet V’Emunah even
though the words mean the same thing in that the word Yatziv means the same thing as the word
Emunah. That is why they did not have the practice of reciting Emes V’Emunah in the Schacharit
service. Instead they chose other words to avoid a person making a mistake because the words
that follow flow easily from his lips and he could accidentally recite Emes V’Emunah during the
Schacharit service and Emes V’Yatzviv in the Maariv service. It therefore appears that was
Shmuel’s reason for reciting Ahavah Rabbah and not Ahavat Olam in Tephilat Schacharit. That is
the real reason why it is a good idea to follow Nusach Ashkenaz.

M2727 AN T M0 1252 DD-After reciting Yotzair Ha’M’Orot, we begin the second
Bracha of Kriyat Shma, Ahavat Olam. This Bracha does not open with the words Baruch because
it is connected to another Bracha. The Gaonim held like the position of the Rabanan that the
second Bracha of Kriyat Shma should begin with the words: Ahavat Olam which is not the
position of Shmuel who advocated reciting the words: Ahavah Rabbah. We follow the Rabanan
because when there is a dispute between many and one, we follow the many. There is another
reason to follow Rabanan. Their choice of words reflects the idea that G-d loves us with a
permanent love that has never stopped and will never end. Itis G-d’s desire to chastise us that
has caused us to be sent into exile. It will be G-d’s love for us that will cause Him to return to us
what we once had. G-d will once again have a home that will be on a hill that everyone will turn
to.

'R AUD DD QMR AN T ]ﬂ'?ﬂW—The Second Bracha-Ahavat Olam (RAMAH-Others hold
that it is Ahavah Rabbah. That is how we practice in the Ashkenazic world). 'D 112D [™02 MWD

'3 P"D-The RAMAH’s comment pertains to Tephilat Schacharit but in Tephilat Maariv we recite
Ahavat Olam. The reason they wanted to recite Ahavah Rabbah in the morning service was
because of the verse: Chadashim LaB’Karim Rabbah Emunasecha (the connection is the word:
Rabbah). That is the practice one should follow but if by accident one recited the blessing Ahavat
Olam in Tephilat Schacharit, he still fulfilled his obligation.

271V /NS AT M2A2 YT 21D-Tosaphot in the comment beginning with the words: V’Rabbanan
Omrei states: and so they resolved to recite Ahavah Rabbah in the morning and Ahavat Olam in
the night. The reason why that practice evolved is because it appears from the gemara that the
conclusion was to recite Ahavah Rabbah in the morning . The reason why they did not decide to
recite Ahavah Rabbah at night is because of the verse attributed to the Rabbanan wherein it is
written: Ahavat Olam Ahavtich Al Kain MiShachtich Chesed. This verse has special relevance to
learning at night in accordance with an adage that appears in several places: all who are involved in
Torah study at night, is extended a thread of kindness during the day.

1. The Y27 %19 makes a connection between the word “J'NI¥M” found in the verse and the word “|*2¥” found in
the adage.
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