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None of the MW provide a detailed description of MY MM except for the ML in
'NRBY M AT NN NODNY, (see Appendix) that portrays the AAY MM of a NIV
M2%% and the following TR in NODM MW WA that portrays ITIEY MWL 5O
IR WNAS:
D@ NPT MM MIAN VAN MIDT3 270 MR, DD M WX NoDn e
SBINT;IPIN MDY ;YDA MIINT ;IDIN BT AR ;IO 130K NP0 1Y 59
YD 1N DN NP 137 7D N 71313 13 927 91927 ,203M0 N1 NI 1Ay
Oy NP1 59101 D2 AR MIMAN MAN N RO 27001 NI D nrabnd

0372 N7 ANRTIT ATIAY DN ;YN MDD j U2 MDD IPIN DY DEITP

Translation: Mishnah. The order of the Brachos in the Mussaf Shemona Esrei is as follows: the leader
says the Bracha of the patriarchs, that of mightiness and that of the sanctification of the name and includes
Malchiyos, the kingship-verses with them and does not sound the Shofar. He then says the Bracha of the
sanctification of the day and sounds the Shofar; Zichronos, the remembrance-verses and sounds the Shofar,
and Shofaros, the shofar-verses and sounds the Shofar; and he then says the Bracha of Avoda, the temple
service, the one of thanfksgiving and the Bracha of the Kobanim. That represents the view of Rabbi
Yochanan ben Nuri. Said Rabbi Akiva to him: if he does not sound the Shofar for the kingship-verses,
why does he say the kingship-verses? Therefore the rule is as follows: be says the Bracha of the patriarchs
and of the mightiness and of the sanctification of the name, and says the kingship-verses along with the
sanctification of the day and sounds the Shofar; then he says the remembrance-verses and sounds the Shofar,
and the Shofar-verses and sounds the Shofar. Then he says the Bracha for the temple service, the
thanksgiving Bracha and the Bracha that contains the blessing of the Kobaninm.

The wording of the M0 does not limit the recital of this version of MAEY AL to
=)t~ n%9n. The MN@A HYa opines that initially the text that we recite as part of DM
AR AN of MAWT WNT was the text of IIRY AL for all the prayer services on
AT PN
MIDTD YW 11773 1N 1A% 2 00 N AN (F-Ta T N NoDn IR bya
DTD2 FINTNY 1 MM P2 DD 13 MM 10 NY2YD 13 0Rwh 11 v NON
21 T332 7175 MIDT2 PN AT M T30 NNAWD IYaw 237 M T30 170 031 e Noen
2 p1m% 12 P s D1 MPeN 555 M1 yrna p1vrk b RE 1RO 135 /N2
93 F13°17 *3D9 127 130T ADMA2 NON PYPIN PR 27YNY LNaR Sw paw sy hin by
I TN T DN Paph NT LY PN s v e

1. This note is found on the last page of the commentary of the NI 5Y3 to AT N NODH.
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Translation: In my opinion, the initial version of Shemona Esrei for all the Tefilos of Rosh Hashonabh did
not consist of seven Brachos but was made up of nine Brachos. That version was recited as part of Tefilas
Aprvis, Shacharis, Mussaf and Mincha. I reached that conclusion from the following excerpt found in the
chapter entitled: Tefilas Ha'Shachar (Maseches Brachos): why do we recite 18 Brachos as part of the daily
Shemona Esrei, seven Brachos as part of the Shabbos Shemona Esrei and nine Brachos as part of the
Rosh Hashona Shemona Esrei. That excerpt does not distinguish between the Tefilos of Rosh Hashonab.
In other words, we should be reciting nine Brachos in Shemona Esrei as part of every Tefila on Rosh
Hashonal just as we never deviate from reciting 18 Brachos as part of the daily Shemona Esrei and we
never deviate from reciting seven Brachos as part of the Shabbos Shemona Esrei. Although we do not
sound the Shofar except during Mussaf Shemona Esrei on Rosh Hashonab that fact does not diminish
that Shemona Esrei in all the Tefilos of Rosh Hashonah should contain the same number of Brachos.

That the 7322 in 7@ YN NIDA provides a detailed description of ARWY A A0
of MV WNA is one reason to view MIEY AN ADM of NIV YN as being unique. So
is the fact that it is the longest MY MY that we recite during the course of the year.
Nevertheless, four other features of that MY NIV truly make it unique:

1. The role that R'PYDD play in the M7 of NN ,A1251 and NMEW. We
include ten RPIDD in each of those M2M2; three from the MMM, three from QY212 three
from the B'NY21 and we close with one additional PYDD from the M™MN. To appreciate the
uniqueness of reciting B'PIDD as part of the M2 of MWD MIML, ask yourself the
following question: how many complete R¥2ID5 do we recite as part of the daily ML
mAYY? Answer: none.

2. That we interrupt the recital of ALY ANML in order to perform a non-verbal act of
prayer; i.e. VD NYPN. Initially, 99 PPN was performed during the recital of the
silent IARY ANAY after each of the MDA of NN ,ﬂ1’35b and MDY, That
practice is still followed in some synagogues. Each one present waits after finishing each of
those M272 until the YPIN 5va performs 9DW NYPN. In other synagogues, NY'PN
D is performed during *"€7 NAMM. On no other occasion during the year is either the
silent ALY Y or €7 NAIM interrupted by a similar non-verbal act of prayer.

3. We combine M2372 in APY ANDL, not once but twice; once by combining the
1272 of @Y NYMTP with the 7292 of n1ab and once by combining the 7393 of
R DEMTP with the 7372 of PPa%1. We do so twice in order to be in compliance with
both the opinion of N2*PY Y27 and the opinion of Y11 12 13M° °27 found in the MW
cited above. In no other version of MY NI that we recite during the year do we
combine M273. Why do we combine M2 in ALY ANDY ADMD of ML WNA? In
truth, we should be reciting ten M1273 in ALY AN ADM of NIV LNT-the seven that

IX:41. copyright. 2012. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



m%90m NN 1A

we usually recite as part of MY MY ADI on a W QY plus the three special M1272
that we add for M3 ¥NI- M0 ,ﬂ'l’35?3 and MDY, How did 5”11 magically
convert ten MN273 into nine? By combining M373. Why is it necessary to recite only nine
M2"3? Because MM, whose MM was answered, referred to G-d’s name nine times in
her 11290, (See Appendix for the source in the N7A23). The nine NM272 that we recite are
meant to correspond to each of the times that 1137 mentioned G-d’s name. (Note - her
1750 is read as part of the MO for the first day of MW WNT.)

4. We change the 237237 N2 for three M2T2 in MAEY AL A0 of BNT
P, We change the 113727 NN of ¥TPR 5-Ni to WP 797, We amend the
F3727 NN in the fourth 71372 to read: 13T M SR WM 1INT 52 DY 791 in
place of RY3ATM DN WapM. Lastly, in many synagogues that follow 1I2¥WN 17312, they
modify the 2727 MMM of DY B from DY DN 1Y NN T2 to M2
.

Let us now examine each of those unique features found in Y MDY ADY2 of N7
MW beginning with the last issue.

1. Changing the 11273/7 JD7/7

Why are the N12727 MM of EMYTIPN b—Nm1, DY BN YIPR and NN 702057
D1Pw 2 DN MY in many Ashkenazic communities modified? Explaining the change in
the 713727 NBYNM of WP 5N to WP 790 is not difficult nor is it hard to
provide the basis for modifying the 27277 FIYAM of DY DR W2 to 23 5y o1
11721 M PRRle WIPR "INF. A challenge is posed in presenting the grounds for
changing the 137377 NN of D9 DR 1Y NN 7135 to D Y. The
change from ¥R 5N to WTPM 790 and the change from D3I SR 2791 to
MMM O DR W 1N 5D BY 791 can easily be explained because both
modifications are based on a rule that concerns M273; i.e. (MY AN MD737 5.
(See Appendix for the source in the NI!A2). That rule is interpreted in one of two
ways-that you must mention words that are included within the 729237 RYNM just before
the M12727 NYAM and that each 127237 NYNM must reflect the theme of the M273.
Since we add 22105 of N19958 to the third F1272 of 1Y MY, we must include a
reference to the theme of N1Y291 within the 13727 NAM of the third 272 of MY
MY, That is why we change the 13727 NB*NM from PYTRM 59— to 2R T2,
Similarly we add R'PW05D of N1Pa58 to the fourth F272 of ALY MIMBY. Asa result, we
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must include the theme of M1Y2391 within the 3721 NAYPM of the fourth 373 of 131
MY, Therefore, we change the 13727 PN from D23 DNAZY w98 to DY 91
NI O DN WD 1N 5.

When 911 modified those two F13737 DM they were careful not to violate a second
rule of M272;i.e. QXN MMM *R-we do not recite a closing 373 in which we
enunciate two distinct themes (See Appendix for the source in the N7%22). If you pay close
attention to the wording of the M2372 of ¥R '[‘?Dﬂ and &R0 PINT b2 5y 15D
11721 M '7&'\?2/", you will notice that the theme of 119291 was included but not as a
distinct theme. Instead, 511 blended the additional theme of M35 into the M273. In
the case of TP '[‘7?37!, pliln simply changed the description of G-d from 5—Nm to

79, In the case of 13T M DR WM 1INT 92 DY 79, the theme of 17251
was added as an adjective describing G-d.

Our explanation for the changes to the M2373 of ENIPA D—NMand DO SN Ipn
cannot serve as the basis for 2”1 modifying the M23727 NN of DPw 2% from pplan
25w DN Y NN to P Y. While we do add MY to the 1273 of D
D5 by including the words: 77399 31231 7213 ,7 1250 (DD , M52 11972 01 19D3
D5H 2310 01D ORI 13 TBY 931 1BMIN, no part of that addition adds a new
theme to the 71273, The theme of the 1273 of DI D is D372 ND73 and the 12372
acts as a substitute for 2372 N272. The words that we add to the 12723 beginning with
R 9DD2 are already subsumed within the words of R332 N292. Therefore the addition
of the paragraph of 211 9DD1 did not add a new theme to the 273, If the theme of the
1272 did not change, then what spurred the practice of modifying the M2727 NYNM of
DIow Dw?

Let us begin our analysis by establishing that Sephardim do not change the 23727 NYNM
of DY B from DD DN 1Y NN 727 to DIPW FRNY while Ashkenazim
have a long history of modifying the 72923:
BN DUNN PR3N Y B9 93 5y 7on (5p1 b m9enm D s
vD 83725 9130 10K £13935 95 b a SRR 1Y MR TN27 DD B Y I

2. Rabbi Elazar of Worms (the Rokeach) was born in Magentzia circa 4920 (1160 CE). He received his early Torah
education from his father, Rabbi Yehuda bar Klonimus (Ribak of Magentzia); subsequently he moved to Metz, where he studied
under Rabbi Eliezer, the author of the Yereim. Later, he moved to Shpera, where he studied under his primary teacher Rabbi
Yehuda bar Klonimus bar Meir, the author of Yichusei Tanaim VaAmoraim (Ribak of Shpera, apparently not related). In Shpera
he was educated in the hidden Torah by his relative Rabbi Yehuda HaChassid, whom he stayed by in Regensberg for a period of
time He lost his wife and children during the Crusades, and he himself and many of his students were badly wounded. Rabbi
Elazar died in Worms at the end of the fifth millenium (circa 4990 - 1230 CE), and was buried there. (Bar Ilan Digital Library)
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,022 D5 WY 1Ewn MY DUYNY DD Y BN IR AT PPN DEwn DIpna
210 52 530 150 AN 1ANA 52 1025 150 (5,1 N7TT) PN

Translation: We do not say the Bracha of Ha'Mivarech Es Amo Yisroel Ba'Shalom in Shemona Esrei
beginning on Rosh Hashonah and continuing until after Yom Kippur becanse in theory during those days
G-d cannot provide us with a blessing. 1f G-d is engaged in judging us, we cannot expect G-d to show us
compassion. Instead we say: Oseh Ha'Shalom. Although G-d is engaged in judging us, G-d can still
provide peace to the world, as it is written: Tremble before Him, all the world; the world shall remain
stable, that it not be moved.

7355 231231 7513 11291 FDINDY DT L1913 DY 0P IDDI-TAL (19D BN NN
Y =0 AR N2 .15 ek 15735 DY 2D SN 1t Y 551 1N
ity

DA AP 77D DUNMN N AT BRD S MPEN 97D (203730) 97 e
NI 578100 /a2 ey 08% ,DI%wa DNAZY MY AN TR0 IR DY N

DB 2921 0D MN 2N AP IMIN 1IN 1IN, Y nmen s

Translation: Our practice of changing the ending Bracha of Sim Shalom to Oseb ha'Shalon: on Rosh
Hashona while during the remainder of the year we say: Ha Mivarech Es Amo Yisroel Ba'Shalom: is
based on the Gematria of the words: Oseh Ha Shalom. The Gematria equals the name: Safra’El. He is
the angel who is in charge of keeping records in Heaven. We want to make references to him on Rosh
Hashona in order to egg him on to record us as having been rewarded with a good and peaceful life.

Now that we have established that the change in the 172927 N2AYNM of DY D is based

on strong Halachic authority, we can begin to examine the change from a historical
perspective. The explanation I am about to present was offered by Professor Lawrence
Schiffman, former chairman of the Jewish Studies Department at New York University,
who retired from that position and who then became Provost at Yeshiva University. He
provided this explanation during a six week lecture series he delivered on the Talmud

Yerushalmi at the JCC of Manhattan. Professor Schiffman suggested that the NN
973 of @A Y is the original 373 PABM of the 11373 of DY B and that
on the QYN DY, %M wanted our prayers to revert as much as possible to the earliest
forms of MY AL, Professor Schiffman’s statement is in conflict with a line of
rabbinic authorities who hold that the original m2727 Y20 of the M372 of DYoY D
was D922 DNT2 1Y PN 77217 and that as a result, because there is no Halachic basis
to change the 2727 N2YNM of Do Do DIV MY, the change should not be

made. In truth the two opinions are not in conflict. The opinions that hold that the
otiginal 137277 YA of the 11372 of DPL D was 21PN MY AN 1217 are in

3. Rabbi Jacob ben Moses Moellin was born in Mainz, Germany, ca. 1360, but studied in Austria. He founded a yeshiva
in Mainz in 1387 after his father's death, and soon became recognized as the spiritual leader of Ashkenazic Jewry. Maharil died
in Worms in 1427. (Bar Ilan Digital Library)
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line with 923 37731, the practices of the Jews who lived in Babylonia during the period of
the NI and the B'3IWNJ.  Professor Schiffman’s opinion that the original 23927 Y2WA of
the 71373 of D9 D was DI MY is in line with PN 1IN 273, the practices of
the Jews who lived in SN "N, during the period of the N7} and the R*3WN.. This

conflict in practice between 5223 37721 and BN "IN 3731 continues today but as a
difference in practice between Sephardim and Ashkenazim.

Why would 132¥N 278 follow a practice that is linked to DN PN 27T? To

understand the conflict between the R332 it is necessary to explain the origin of the
Sephardic customs and the Ashkenazic customs. The Sephardic customs can be traced to
the link that Sephardim have with the first 17D known as JWN1 B72Y 39 97D, DAY 27
YN was head of the Yeshiva in 923 in the mid-800’s. He received a question from a
community in Spain in which he was asked to provide the community instructions as what
they should be reciting as part of the prayer services each say. His 2N, response, ran
several hundred pages and inadvertently became the first 17°D. Since that event,

Sephardim, which literally means Jews from Spain, have remained very loyal to 523 M.

The fact that a community in Spain was able to communicate with the Q%312 in Baghdad is
the result of the political realities of that time. A map showing the extent of the Islamic
Empire as it existed in the year 750 CE, found in the Appendix to this article, demonstrates
that the Empire extended from Turkey, south through Israel into the Arabian Peninsula;
then from Egypt across North Africa into Spain. All that territory was under a centralized
government. As a result, messengers carrying a question from a community in Spain to
Baghdad did not need to cross any borders in order to reach Baghdad.

The origin of the Ashkenazic customs can also be traced to a political reality. A map
showing the migration of Jews from Italy to the Rhineland between the years 500 and 1000
CE is also included in the Appendix. Jews migrated into the Rhineland from Italy because
the local governments in the Rhineland promised the Jews economic and religious
freedoms. The Jews who migrated brought with them the customs they followed in Italy.

From where did the Jews who lived in Italy originate? They came to Italy from }*IN
DN during the time that the Roman Empire ruled over Israel. They brought with them
the practices of DN "IN 3738, Today, the rite that most closely follows }*IN 2731
DN is the Roman Rite. That link can best be experienced during Friday night 29D,
The first 7272 of Y MNP is different. The third 72372 of Y MNP is different

and the middle M2723 of MY AN is different. Copies of those M7 are included in
the Appendix.
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Some practices of DN "IN 2738 entered into 1IN 373N, For example, the practice
in TA2WN I to interrupt € N with 2Y1°0 while Sephardim do not, can be traced
to PN "IN 3731, So too is the fact that Ashkenazim never open ME&YTP with the line
of 13N AN2.

Thanks to the discovery of the Geniza in a synagogue in Fustat, Old Cairo, in the late
1800’s, we can now confirm that the 72927 N1 of the 7272 of DY DO in 3D

DN "IN was DR R o1 V12 in many fragments while in other fragments,
the MMM was simply DYbw T . A complete copy of one version of the daily MM
FAWY in SN PN 1732 is included in the Appendix. Being familiar with the contents
of the daily MY MM in DN 1IN 27731 helps to understand various aspects of our
M5*9n. The excerpt from the following ¥971 includes references to MMM NN of
AP AN that represent SNEw PN 2732, The complete 771 is included in the
Appendix. The following represents references to the MIT2T NI of AWY ALY
that are different in PN 1IN 3721 -
DRN W (90 N A R 2210 130 —1a1-nD M (1213) 22hnn s
,(3 25 2137) 1075-R5 572137 RN 702 0D M MANE DD e 13D 11 130
B MINDIN 1D INT DD VAN 2700 PYTI N 1315 18N 0105 mben 19hen
T2 AN 795, M1 Y mane 190NN BnR T35 ;A mane 15 1N 2meea
WD T INT DD N 29903 10T 1T 1IN I 12 1IN Y a0 00
TP—R FINZNT 1373 1073 DAN AN 30PN PR DNAN 13 09N 33 A9 130 2
LONAD Dy YTRr M S0 B L L L 30w DN PR 9—N BNAN
29021,01 /2 DRI ) DYPINT DR IN 1285 T T 20007, MmN e
YW A 1937 DT DY NN A 200,079 20 2 DR mieD han s
P31 NI AP Y 15w 2N MIBIN DB 1AM Wy Ny N (1,23
YD MR N2 1190, a0 N 19D 1530 (TR, ) B1maa ape 00D

co L 2ODRMTY T2 T TP N 1A% 323 WD 102 T, D5 DY P
Transtation: Havu 1.’ Ashem K'vod Shmo. At the moment I mention G-d’s name, you shall honor His
name. 1This directive is line with what Moshe Rabbeinu said: when I call out G-d’s name, exalt His name
(Devarim 32, 3). That means that we should recite prayers to G-d. "They asked: how do we know how
many Brachos we should recite? He answered: count the number of times that G-d’s name appears in this
chapter of Tebillim. They told him: G-d’s name appears 18 times. He then said: Therefore you should
recite 18 Brachos. 'That is what is meant by the words: the honor of His name and it is further written:
honor and strength. They then said to bim: what should be the opening statement in this prayer? He
answered: follow the order found in this chapter of Tebillim. The chapter begins: ascribe to G-d, you sons of
the powerfuly those words represent the descendants of Avrohom, Yitzchok and Yaakov. Yon shonld begin

4. The complete text of the @27 is found in the Appendix.
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Shemona Esrei with a statement that G-d is the G-d of Avrohom, the G-d of Yitzchok and the G-d of
Yaakov . . . the words: the voice of G-d frightens the animals represents the fact that the saviors of the
Jewish people have been born. The Jewish People are compared to gazelles as it is written: my Beloved is
like a gazelle or a young hart (Shir Ha'Shirim 2,9) and it is written: He mafkes my feet like hinds’ feet;
and it is written: How beantiful upon the mountains are the feet of him who brings good news; and it is
written and He strips the forests bare. "The brave ones of onr enemies give up. They who are compared to
the trees in the forest, as it is written: And He shall cut down the thickets of the forest with iron, and
Lebanon shall fall by a mighty one. While in His temple all proclaim. That means that when the
Moshiach comes, He shall take revenge on the other nations and then immediately the Beis Hamikdash
will be rebuilt. "That is why we end the Bracha with the words: Elokei Dovid Boneb Y erushalayin.

1A AR, B9 Do By o M B 112002 YT mawnaw 25 7o e
,I0Y MAYS MY M L TIap N2 7735 TRINE T30 ,0ND T WNND) AT v N
TP 27 AR 75,03, 5w m) 0% SAN3 21 APY 03 MR TN S 72w 1D

D5wH Ay 7230 ,215% 3 vy NN 7120 1 .TA N T
Translation And G-d will be left as ruler of the world. "Those words are a reminder that G-d’s mind was
put to rest by the sacrifice brought by Noah when its odor filled the world, as it is written: and G-d smelled
the odor (Bereishis 8, 21). That is why we end the Bracha of Avoda with the words: $h’Oscha Levadcha
B’Yira Na’Avod. That G-d provides strength to His people corresponds to the good brought by the Torah,
as it is written: A good present I gave to you (Mishlei 4, 2). "That is why we close the Bracha of Modinm
with the words: Ha’Tov Shimeha Oo’Lecha Na’Eh 1."Hodos. The words: G-d blesses His Nation with
peace corresponds to the closing Bracha of Osebh Ha'Shalom.

Knowing the variations in the M2727 NN found in DN PN 2738 is an aid to
understanding the words found in MAN 128, M2IN 131 is an abbreviated version of N2W
APY AL that is recited as part of 127 N5 on Friday nights. It consists of
abridged versions of all seven M272 of MWY MY that are recited as part of nben
N°27Y on Friday nights including the first three and last three N12373. Notice the wording
within 3N 138 that represents the 273 of DY9Y DO
MR MR PRY 2P ("[5?3-7 :BYR) D-NT NGBS DD MR 0272 MAN 1R
532 M5 71,71 N2 Tap: 1Ieh .omb M0 AR 03 9D TP Naw OPa wyd
M98 ,DYa N2 NART BRR 2w PIN, INTIAN D—R 015730 Pyl e o
JIPRAD sk o1 3y s ayh Pl

The origin of the words: M27237 1°V1 and DY 1IN in MAN 1312 can be traced to the
F2M2M DA of RPN MY MoNan 1A found in SN 1IN 2731, Because of the
influence of the rule of QYW 1PN PPN, PRl "IN 2738 eventually shortened the
YN of the FD73 of DIPW B to just DD ARMY. It is important to note that one
other 11272 in SN 1IN 330D TORY MM contained two themes; L.e. M2 T PON

IX:41. copyright. 2012. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



m%90m NN 1A

2'9¥17°. That 27277 NN contains two themes because it ends a 71273 that is a
combination of the M3 of T ALY NN and T Doowe, Why were those two
1272 combined? Because in N2 "IN 1731, they never deviated from reciting only 18
M2A2 in ALY AL, How did they accomplish that feat while still including D272
2°297? They combined the M372 of T MY NN and Y 291797, The MM of
that 11373 reflected both the theme of the 11373 of T FM™Y NN and %Y DHwYH,
The practice of combining M1292 which is an important feature of MY AW ADID
MW WNAY represents an additional manner in which I @RI Y ALY A0
reflects MY MY as it was recited as part of DN PON 273n.

Ashkenazim make one more change in a 2927 NRYAM of MY MY that reflects 2D
P lval "IN, On 2% O while reciting {71 N for ALY A ADM, the mbw
MY changes the N33 NI of the M272 of AMAY from 11’35 WNIDW NI to
TV N2 '['Ilb JOWNRY. This is done in anticipation of the B3 performing N2723
29372, The T2927 DM of T2V N2 '|'Il'7 TOINY as we learned from the 29710
2910 was the standard F97377 PN of the 11373 of TT12Y in PN 1N M.
Sephardim who perform Q%372 N272 every day never change the 23727 NN of the
11293 of IMAY from ﬁ’}!?? YD NPT to TIAYI INTY2 '['i:b TOINE Ashkenazim
do make the change because when they perform Q%3772 D292, they want to return to what
they view as the original 3927 VAWM of the M272 of MMAY.

One last point. Professor Naftali Wieder in an article entitled: bR RN NN
532 2ma2 /2% NOD DD on page 106 of his book: MMM M9HAM D NN
2913, Volume 1, suggests that the 573 of 21923 DN 1Y MR 1211 reflects the
original MMM of DYPwr MYy Ma1an 1. He maintains that it was changed to meet
the requirements of the rule: R'NE2 1M PN, The words: DN MY NN =l
reflect the words: M2727 1W; a second theme that was blended into the M27237 NYAM.
In support of Professor Wiedet’s position, we can point to how 911 included the theme of
1291 in the the 2727 NN of the 1273 of D1 DN2YTP on MIWT YNT by adding
the words: 1IN 92 HY 791 to the standard closing of 117217 O PN W2 without
violating the rule of Y2 1AM PN, In that case, the words: }*INT 5o by '[‘7?3 serve as
an adjective describing G-d. In the same manner, plil incorporated the theme of 1V
272 into the 13737 NYAM of the 272 of 7w D by adding the description of
G-d as: PN 1Y NN 7130,
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2. The Role of 292108 In Early Jewish Prayer

That we recite ten Y2108 from "N in each of the M272 of NN ,ﬂ'l’35?3 and
MDY added to MARY ANAY ADID of NIV WNA serves as a second indication that
MRy TR ADIM of MW WNA represents a return to an old form of Jewish prayer.
Let us begin by reviewing the role that R'PDD played in early Jewish prayer.

Zev Yavets (Wolf Jawitz), a Jewish historian from the late 19th Century and early 20th
Century, on page 2 of his book: M2727 MPM, wrote the following as an introduction to

early Jewish prayer:
MDY 7M1 DN BTN DINTPR 12T N YT MIWNRAT M>%5nm Manan

12102 BN 3,0k M 8D (71,8 Mana

Translation: The earliest Brachos and prayers consisted primarily of verses from Tanach and chapters of
Tebillim. They were not accompanied by the recital of a form of Bracha except at the conclusion of reciting
them.

551 is the classic example of a prayer that fits into the description provided by Yavets.
The N3P in the tenth P75 of DD N2DM provide for the recital of 95 at the 77D,
The NI do not describe an obligation to open 55 with a 11372 but do require that a
closing 1272, W N272 be said. & N273, the paragraph that begins with the word:
11‘7‘7-‘!’ or the word NI, is an example of a N12M2 DO that follows the recital of a
series of chapters from =iininl

Why did plily provide for the recital of a closing 272 after reading 220D and P70
from ”3N? The recital of Q¥20D and B'PD from T”3N in any context always constitutes
A7 T2, When recited during the course of a prayer service, the same QP10 and
R°P7D serve a second function; i.e. prayer. How did 5 distinguish between the recital of
R'PIDD and BYPAD from "IN that are meant to be 7N %% from the recital of mpp)im}-y
and QP8 from T"AN that are meant to be part of m2on? By requiring that a closing
1272 be recited. In that closing 12723, a statement is made that indicates that we recited
those @'PDD and B'PID from F"1N not only as MM 1% but also as praise of G-d who
is worthy of praise. That is why after reciting 55 we say:

TR MRS 23 75 00 L L TR0 2 DIPR PTOM s 5 bR 1 e

AN 55 00 /1 ARR TN .5-8 0N 89 T 2w 00 b N

And after reciting 7217 PIDD, we say:
1,7 TS 00 1INDY DB BT DYTam 79mm 5—N 12050 b e manws
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LIRTIET -8, mmana H1ma Thm 58 -0 AR N3 L L L MaR TN 10N
LR om 5= Thn At e a 9man , INDDIT NN

Two other ancient prayers that consist of R'PIDD or RY27D from T"3N are YW NNP
and R°372 N272. Those are examples of prayers that are followed not by a 1293 but by
prose that plie! composed to affirm that what was just recited was not done as N pil=ib
alone but also as (199, For example, after reciting VA% NNYID, we make the following
statements:

.'[ﬂ'?ﬂ Dm9-N PN e oown N N .. 2P 11231 ,298% NN
We can point to the following source as confirming that 28 NAN was recited after

fulfilling the MY2 of VY NNYAP as early as the period in which the Second ¥TPIR N°2
stood:
AD72 1M, AP 11973 1972 MM O IAR—N s POD TN N0 MY

2090 PBN D73 BOY DY NN 1373 AN DY BN [ YR 23T NNy INTP

NI BRBnS NAN 02 12D NALrDY .02 N2A2Y ATaIn

Translation: The appointed one says: Recite one Bracha and they recited the Bracha of Abhava Rabbah.
Recite the Ten Commandments; the first chapter of Shma, the second chapter of Shma and then the third
chapter of Shma. Bless the people with three blessings. Recite: Emet VY atziv; Ritzei and Sim Shalom.
On Shabbos they wonld add an extra blessing for the group of Kobanim that had just completed their tour

of duty.

After @372 recite 372 N273, they say:
MDY INMBIME MDD 1Y WY TN AN IPHY NN mm ey 85 b 12939
ARD 117 NN N TETRT DN, SN NN TAY AN T2, D00 1 T e
2371 357 1A PN 1 MaND nyaw

5, P10 and R%372 N2721 all represent very old forms of Jewish prayer. The
original structure of the N33 of MA2IT ,m’:‘m and MDY consisted of BPIDD that
were followed by a 2727 NAYNMA. They too fall into the category of very old forms of
Jewish prayer. As evidence, we can point to the fact that the M2393 of MDY and
DD also appeared in the MAEY MY of a MY NYIVN that was declared because of a
drought. In their original form, the M372 of MM 710951 and MDY represented
the recital of R'PDD followed by a M272 DOW. They too concluded with M1272 that
were meant to be statements that what was just said was not recited solely as F17 e
but as an integral part of our F5DN on MW ¥NA. The introductions to the M373 of
32,019 and MMEW as part of MAEY ALY ADID on ML WNA were not
composed until the era of 27, a first generation NN,
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One question remains. Why was early 1750 and the current form of the fixed text built
around B'PIDD and P75 from ”AN? Rabbi Joseph Soloveitchik, 9731, (the “Rav”) in a
lecture entitled MM MD12 and printed in a 720 called: 57 71 NN 7210 Dy pow,
dealt with this issue as it concerns the recital of T N1272 within MW M373 . He
began by establishing two rules concerning M°N12921 77N TS, 1) It is unlawful to study
AN without first making a 2373, The study of MM is like any other NN, pleasure, that
we experience in this world. We may not enjoy that N1 without first reciting a i1293; 2)
There is an obligation each day to recite the 7T M7 and to learn immediately
thereafter. The Rav quotes the M1373 197 N22: RPN 121 590NN 0N TP N7 3N
179N 52 127 TN, a person should not recite Shemona Esrei without first studying some
Torah. He then explores the basis for that rule and concludes that not only is 175N an
integral part of abaw 113D, service of the heart, but that 77 1% is also a necessary
clement of 272® MY, These are some of his thoughts:
M17Y2231.252 ATaY B ATRN MM QPP NAN TR0 03NN 95N 1IN 00 KRN
T2 K57 N M %00 S 0P AN TInEN 1w 23 @Rk onh Y mran
FTIAY MISH 95N BY TN 20 SR TN 2P 1w 195,031 1352 17a0n NN
25 P, meRa aY TN, MInn oY Tabn 0TNA R aN mnwbea nmpnn 2w
,ANMIN2 3MTaY—"00225% 552 17ap5Y 200975 , w3 2o 25 1ram ay 1a5ma
TN 7137 TN NOR HHDAES Dy PN 79005 awTpna Ty

Translation: You find that Torah and Tefila meld and become one obligation of service of the heart. In
Sfurtherance of this idea, one must add and explain that in participating in the study of Torab, there is the
Sfulfillment of the obligation to pray. The way to perform the obligation of service of the heart in its most

complete form is by combining the study of Torah with supplication, Torah with personal requests, an

intense involvement in Halacha with heartfelt feelings and an outpouring of the soul as it is written: “to
serve Him with all your heart”-serve Him through His Torab, serve Him in His Mikdash. Therefore, one
should not begin to pray except after studying words of Torah.

It is Rabbi Soloveitchik’s position that in order to propetly perform the ¥ of 7T2AY
253 cach day we must involve ourselves in both 1290 and 70 TS, But in truth,

the issue has deeper roots. What is it about 1N % that clevates it to 392 MMAY?
We may find an answer to that question in another lecture by Rabbi Soloveitchik which is
reported in the 19191 BTN =190 in an article entitled: 777 1A% ONY AN T1202:

DRIN DY AN, TIRYA N2, TN (DTN 12 TN [1207 DT Tinhn anen
I0W DY 7@ IDMAM SR 0amD NI NDIDM ALY 3 M PN o N
23D TIND PR TP ANTPS 70r15 , 0505 131 10RE YOS INT TS N T
W ION
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Translation: The Mitzvah of studying Torah demands much from Man, concentration, intense involvement,
persistence and other intellectual efforts but all that work is worthwhile becanse its ultimate goal is to reach
“a meeting with the Shechinah.” The study of Torah is similar to a jonrney that never ends, to a walk
towards a destination that is difficult to reach....
WONT MRS (3,5 ©¥137) PRON T Y NAWY ARIapT N YT Aepwna
b 12102 2N NTIAYY 12% NPAN YAk, Mynt MmNk a0 hRaen
WPITA D DNMD TPEON AN D@D DA PIY PEOR DN 2w 1o 1% mnaws 12T
;211727 P10 920% RD /RN PIY 18T NIT RS (1D T a) wel 5331 7235 a3
S [ DIMNA 1297 10 P1DYR BN DYDY M DD 002N Y13 DIDBND 1IN 0D
N3N ?7’anwpayY M5 133N DN DY P72373 B0 1N 1T ?7’anepay
2315 o3 N TV ,0RWR TN NP ANSnA PIDY? T ANRD YT
7225 5027 1M yh [ T DR, D TOAN T AT 0D NNy b
YO .10 DN ADING 15N 12,7 nNenY 8 7ernn nehbon e ns 5o
M EPLEY I91D ANSHBT DD MINARD Own NEDIN N WA TR NaRDRa
n5150 5y AN MPAR 7Y %A N 02 DIDYD DA Aa5MT BN AN 29D
YATM— PIPNT @R S 703 s PSR RPN Npa 130 NYSRePhneN
ST
Translation: In the Jewish view there exists the rule (Devarim 30, 2) “and you will return to your G-d.”
After a Jew begins to wander and to involve himself in activities that are not appropriate for a Jew-in the
end, he is promised that he will be worthy to return to G-d: “and you will seek from there your G-d and
you will find Him if you pursue Him with all your heart and all your soul (Devarim 4, 29). The
commandment to “seek” is surprising because it is well known that we are believers, the children of
believers. What purpose is there to our expending effort to “seek”? After all, we have recognized G-d as
the Supreme Being since the time of Avrobom our father? Why do we need to “seek?” It is my opinion that
a Jew is commanded to expend effort “to seek” at all times and forever until he reaches the status of one
“who sought and then found.” This is a journey that is hard and long, and because of that, it must be
undertaken “with all your heart and with all your soul.” The purpose of the jonrney is “to find” and the
redemption of the Jewish people is dependent on each of us making that journey. The effort involved in
seeking and asking is the element that completes our faith and the fulfillment of the mitzvot. For that
reason, even a ‘Quintessential Man of Halacha” must undertake that effort. A Man of Halacha must
therefore be a man with substantial intellectual abilities. Seeking out G-d is an inseparable part of the
emotional religions bond between Man and G-d that a Jew needs to feel.
5221132235 53211275 22 773P7 B PANRG PH NPT DYANI DTN 1N

N°TT PO DPIBR M B 1 12,11 37001 123D MmN NN 2y e
b MM NanTR wean KD DIPBRDM 05T W IN-DT0N —DYHNGA 53 DY
29PN R 03,2775 13910 2231 77apT NN RNDY DY NPha o b
PEYSW W 0YTYYH NN NIBRT IR RN NI LN 10RTD 533 15N
Balnivd-N0yi
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Translation: We Jews are committed to perform the commandments of G-d and to seek G-d with all of onr
hearts and with all of onr souls, and to feel that G-d is close and by our side. 1t is for that reason that the
obligation to seek G-d is thrust upon all believers, teachers, Men of Halacha and even believers who have
not reached a high level of study who are part of the average Jewish population. We are all obligated to seek
G-d because in that way G-d will alhways be close to us when we need to call out to Him. Our faith will
then be sincere. Our effort will bring us closer to fulfilling our goal of having the closest possible relationship
with G-d.

We can conclude from the Rav’s remarks that R'PYDD have always played an integral part in
Jewish prayer because it is through the integration of 1290 and 71N T that we reach
a closeness to G-d that will result in His responding to our prayers.

Despite the fact that we do not include any complete R'PIDD in the daily silent MY
ALY today, R'PDD play a very important role in "% N7, the repetition of the daily
Y A, We can point to the QPIDD that we recite as part of &P and to the
D'PIDD that the MY MY recites when he reads the D'P0D of @372 D372, In
addition, 13%3Y which we add on a 2% NN and DR which we include on AN2 FY¥N
both include the recital of a PYDB before the M2727 NYAMA. In the case of 1%V we recite
the following PYDD:

SRR IR DT OF Y, TADN NI INTDY DA 70 (72,0 VYY)
In the case of BM, we recite the following PYDD:

LRWRINYDNIT0 DT Y TN CINYINTDY DA 7 (B /2 197N

As part of DN PN 37302 FRY AW, BYPIDD played a large role in the following
mana:
SN AT NI LDTPDDY WTR 72w N '["7& TAWA (NI T NIN) »

DM TOAM ML 52 HY 1 MIAN TIP-N1 127N TR AAN 77 NN DT .
13539 TN 1IN DR (70T D99FN) 1303051 101N DY 13AY PRI 1N
TS % 20 83 3D 1 70N

In conclusion, the fact that we recite over 30 R'PDD in the middle M1272 in ANDY ADW
AO2Y of ML WNT is clearly intended as a means by which we return to early forms of
Jewish prayer.

3. Combining 71293

The fact that we combine M272 in ALY AN ADM of MIWT ¥NT is further evidence
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that MY AL ADIM of ML WNA represents a return to early Jewish prayer. As we
learned eatlier, P lval PN 27312 never deviated from reciting only 18 M272 in the
weekday Y VAL, A complete copy of one version of that A&Y A is included
in the Appendix. We also noted that DN PN 2738 included 2%3°37 N272 but that
DN "IN 2738 did not increase the number of M371 in the weekday WY AL
beyond 18. They maintained that number by combining the M2372 of T MY NN and
Do A Combining those M272 was sanctioned by the following source:

DYMOM BNY MDT3 Ty M —ro 1251 ) Poa (ID'\J"?) M1293 NoDR2 NN5DIN

0993 52,10 Swa 203 S 5910 ;005K 213 /% 1313w MNOIN Ry mane a1

ANBY1ARYS 19N 1Rph BN AN OR o5 322 T Sen ot bl

Translation: The 18 Brachos that must be inciuded in Shemona Esrei, a practice which our Sages
established, correspond to the 18 times G-d’s name appears in Tebillim Chapter 29 (Note that the

NIBDIA points to the same source as did the D 1577 770 quoted above). In order to maintain 18

Brachos, it is permitted to combine the Brachos of Minim with that of the Perushaim (Al HaI'zadkkim);
the Bracha of the righteons converts with the Bracha of Zekanim (Al Ha’lzadikkin) or Ety Zemach
Dovid with Boneh Y erushalayim. However, it is permissible to recite each of the Brachos individually.

In 9N 1N 3738 they opted for the combination of "B92M7 13132 117 YWY, Its

12731 NN was DRI M392) T 19—N. The tollowing eatly source confirms that

such a combination was a part of Y MML:

,A1E50% N33 (7,7 DM M) NAN TR—T 575 M19N2 10! (R15°) m5enn Timon
M2'D12 B%W1Y 1313 119723 19BN P NYPA 13732 1o 1ohenn nren Yaw bn
527 51 SRR 1Y 5p1 1205y DI%W NoD wD P NP OhET 2121 T TON

Translation: Rabbi Abun said: the words in the verse: “built with turrets,” represents a hill
(Yerushalayim) to which all mouths direct their prayers; in Birkat Ha'mazone, in the Brachos of Kriyas
Shema and in the Brachos of Shemona Esrer. In Birkat Ha’Mazone, we say: Boneb Y erushalayim. In
Shemona Esrei when we say: Elokei Dovid Oo’Boneb Yerushalayim and in the Brachos of Kriyas Shema
in Tefilas Arvis we say: Porais Succas Shalom Aleinn VAl Amo Yisroel VAl Y erushalayins.

From this source we learn not only that as part of DN PN 27312 the 72727 DM of
the combined M99 of M7 M™Y NN and QWD 11312 was DWHEIN? F1392) 17 *119—N but
also that the 2727 MM of 13299 in PN 1IN 31121 was always D19 N0 271D
252 SPY SN WY DY 1395y,

Here are some other combinations that were part of DN PN 2732
D3 N2 73 130 177 RO 92 3PP /Y= 21D MW wNT NoDN (815°) 1521 15N

5. That 19927 N™PM is found in the D¥SMN BT quoted above and included in the Appendix.
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M MSD5 M2 BTN 5N D8 3IM 37 93 AN DA K2 1 e BN Dy an
TN NI NI .DORNTY F1312Y T RN N NIT ADENA MY N2 NAN DA N2
T FPRR TN
Translation: Rabbi Y aakov son of Echa, Rabbi Chanin son of Rabbi Babh in the name of Rav said: you
must say: Ha’Kail Ha’Kadosh in Shemona Esrei of Rosh Hashonah. Rabbi Bah in the name of Abba
son of Rabbi Chuna said: yon must say: Ha’Kail Ha’Kadosh Oo’Marbeh Lisloach. Rabbi Babh in the
name of Rabbi Abba son of Yirmiya said: in Shemona Esrei we say Elokei Dovid Oo’Boneb
Yerushalayim. After reciting the Haftorah, he should say Eloke: Dovid Matzmiach Ye'Shua (G-d of
David, the One who brings forth the Redemption).
L0, 2 DRaw) 1 2T ows B ow '[5 YMPI-ID NS (7212) DN WA
N2W2,20P% DAY BFAN TP—K 7210 ,205217 113131 1T 5 -N DIOM AR 1N
FIARE T O19—N 1701 NY232 PBDRM MM 12N 2195 1w PN D 5y aN
DN 1P M

Translation: 1 will canse you to have a great name like the names of the great leaders (Shmmuel 2, 7, 9).
Based on that verse our Sages composed the ending Bracha of Elokei Dovid Oo’Boneh Y erushalayin.
That Bracha corresponds to the opening Bracha of Elokei Avrohom Yitzchok VY aakov. On Shabbos,
althongh the prayer leader does not include the Bracha of Elokei Dovid Oo’Boneh Y erushalayin when he

repeats Shemona Esres, the one who recites the Haftorah does include a similar theme when be says: Elokei
Dovid Matzmiach Yeshua 1.’ Amo Yisroel.

4. Interrupting [TIY TN With 191 720

To appreciate the significance of interrupting the repetition of MY MY by performing
D NYPN, it is necessary to distinguish between the 99 NYYPN that takes place before
[=hia NS5 on M YN, known as the 3WYT MYPN, the blasts sounded while
sitting, and the DI NY'PN that is performed during *"¥7 NAMM. The earliest portrayal
of the MM of D NI'PN is found in the following MIWND:
QEMT DENTRY MM MAN N M2 7701 A&7 PAD 7w WNRA N2Dn 7awn
DN IPINY MDY S YPINY NN YPIN DT DETR VPN N il Y 251
PPN N BN NIPY 229 79 N L 12 713M° 9279727 ,2%372 N2 ANTM AMAY
DY M1351 52101 D AR MM MAN IDIN KON 27001 R AR5 nratnd

0372 D272 ANRTIT ATI2Y DI ;YN DN juPIN MDD DRI DY DENTP

Translation: Mishnah. The order of the Brachos in the Mussaf Shemona Esrei is as follows: the leader
says the Bracha of the patriarchs, that of mightiness and that of the sanctification of the name and includes
Malchiyos, the kingship-verses with them and does not sound the Shofar. He then says the Bracha of the
sanctification of the day and sounds the Shofar; Zichronos, the remembrance-verses and sounds the Shofar,
and Shofaros, the shofar-verses and sounds the Shofar; and he then says the Bracha of Avoda, the temple
service, the one of thanksgiving and the Bracha of the Kohanim. That represents the view of Rabbi
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Yochanan ben Nuri. Said Rabbi Akiva to him: if e does not sound the shofar for the kingship-verses,
why does he say the kingship-verses? Therefore the rule is as follows: he says the Bracha of the patriarchs
and of the mightiness and of the sanctification of the name, and says the kingship-verses along with the
sanctification of the day and sounds the Shofar; then he says the remembrance-verses and sounds the Shofar,
and the Shofar-verses and sounds the Shofar. Then he says the Bracha for the temple service, the
thanksgiving Bracha and the Bracha that contains the blessing of the Kohanim.

The M3 confirms that the MY of 9D NYDN is inexorably tied to the three unique
D292 of AARY AN of MW WNT; m’:‘m, 19921 and MDY, The M3 further
confirms that the MY¥M of ADW? NYPN that is tied to the M2 of ALY MY does not
need to be preceded by a M¥AT N272.

Yitzchok Bernard in an article entitled: 17 el WIP0 AR =120 RIVEM PPN N in
the book: MI¥M BN™ DY DIAND P2 —1ANDY AT ¥NA2, Hotza’ At Tevunot, second
edition, 2008, beginning on page 27, distinguishes between the the 99W NYPN that is
performed during {1 NAM and the W7 NYPN:
1172 115! 10985 W 1,2 TPNA MIIANOT NP PYM MYPNT PR AYRNn
N3713) "83°717-K 1385 11715 0% v oMb smar Sy oo by Sy naRena anypnyY
2TOIA 20An LY, 29N) 7 TR 305 1T e Doy mneenar ()
N1 MM SN2 9TD LAMDN MNASNT,MPIPR-M3137 27D DY Mpsn 3pn:
NTaPn PhMA wTENna YA MPPRAR T ND 1 BYY,A13900 NTMay 305 0N
PIPIONT 27D AN NI, 1T T .MI97a0 9702 ARy 1350w ,Miaapn

2P NS YA oo

Translation: At first, the sounding of the Shofar played a role in the sacrificial practices of the Beis
Hamikdash. Its purpose on Rosh Hashonah was to be part of the ceremony celebrating G-d’s reign over
the world and His perfect memory. That is the message of the verse (Bamidbar 10, 10): With trumpets
and the sound of the Shofar while bringing the burnt offering and gift offerings. They will serve as a
memorial before G-d. With trumpets and the sound of the Shofar, matke music before G-d (Lebillin 98,
6).  Once the Beis Hamikdash was destroyed, the sounding of the Shofar became linked to the special
Brachos of Rosh Hashonah; Malchiyos, Zichronos and Shofaros. The set of Brachos served as a memorial
and as a substitute for the sacrifices once brought on Rosh Hashonab in the Beis Hamikdash. For that
reason it was appropriate that the sounds of the Shofar, once an essential element of the Temple service,
accompany a set of Brachos. That is the message delivered by the Mishna. The sounds required by the
Mishna represented the initial form of the Mitzvah of Tekias Shofar as the Mitzvah was designed to be
performed after the destruction of the Beis Hamikdash.

2T TP 120w M S aDIN,IWNTD  DINDID 1IN PR 037 S 1A

PIPOAYM 1T TPRNM T IR DY 0T AP M BN SR 1nea 90wt NN M
20rAm AT 1T AT D o N e
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Translation: In the generation of Rabbi Yitzchok we find for the first time, a collection of Midrashim, all of
which, with the fall of the Beis Hamikdash, linked the sounding of the Shofar to that aspect of Rosh
Hashonah which portrayed it as a day of judgment. Pursuant to that view of Rosh Hashonah, the sound of
the Shofar acted to prompt G-d to judge the Jewish People not based on the letter of the law but with

compassion.

:NITD 397 NAP'DDI 1RM T3

AP .(1:M 291M) 3N NN ©19-N DY (ND BP9 DY 1Am 73 AT 3
D) APINA BOF19—N 5P /00T, NI T 1T RS DY awn A apn

1T RDID TAOW RIT N2 TR PYPIM MDY 10mI e My (/7 2omrny
DY BrYhY RYBAMY (/7D 29N BR) D D1Pa v— /N7, 1nmn KD DY 2w
(72132 NIPM) WIIWF BTIMA NN DAY TG 17T 0T 875 9 2Oy or

Translation: So we find in the P'Sikta D’Rabbi Kahane:
[3] Yebuda son of Nachman, in the name of Reish Lakish, opened: concerning the verse: G-d rose with the
sound of a Terunah, ete. (Lebillim 47, 6). When G-d rises and seats Himself on the chair of judgment, He
does so anticipating that He will judge based on the strict letter of the law. That is the meaning of the verse:
G-d rose with the sound of a Teruah. Once Jews raise their Shofars and sound them, G-d rises from the
seat on which He must judge based on the letter of the law and seats Himself on the chair that allows Him
to demonstrate compassion, as it is written: G-d by the sound of the Shofar ( Tebillim 47). G-d is then
enveloped by feelings of compassion and exhibits pity for the Jewish People. G-d reverses the standard by
which He judges the Jewish People by not applying the letter of the law but by showing compassion. When
does this change occur? In the seventh month, on Rosh Hashonah (V'a’Yikra 23, 24).

2R NP AN AN (1D 11D 2O5MM) FIYINN PTY QYT R N YN 1 (7]

O PBORID M 2P NI TN PR B MR DN 1aY5 20030 1w D0t

NI MON NI IPN N AP0 NI BIN DT ORS00k 100w Denm T Aopns
Fopn B 1rebRID MIn (M /17D DY9MN) 137 DRYTR MDA 1P H-N 12 N0 1, MON
TRB NI N3 BTN 9272 w0 oNe ,mnb 70 5o mnnb om0 ow DRnem T
YW BPI W DD N TN OB /27D 009mm) 12 701D TN -2 ,m1abma oD
,05 @Y MINP RS ,YTD DT DRR DN MIBINT (D /27D DDA W) N YN
NONR T SPT DY R IBINANT DTS B0 D23'05D M B @Y DI M
(73133 RTPM) PP AWA WM 0N LIYINNA ONTI2 AN MNDY YT opn N

Translation: [4] Rabbi Yoshiya began expounding on the verse: Joyful is the nation that has experienced
the sound of Ternah (Tehillim 89, 16). Rabbi Ababu began: it happened that five elders came together to
set a leap year. What did G-d do? He left His ministers in the heavens, came down and set His presence
among the elders so as not to be noticed,. The ministering angels said: This Mighty One, this Mighty One,
This G-d, this G-d of whom it is written: A Great G-d in the council of holy ones (Tehillim 89, 8), leaves
His ministers, comes down and sets His presence among the elders so as not to be noticed. Why does G-d
magke such an effort? G-d is concerned that the elders may err so G-d wants to guide them to find the
correct manner through which to proceed. That is the meaning of the verse: G-d, they act with the guidance
of Your presence (Lebillim 89, 16). Rabbi Yoshiya said: it is written: joyful are the People who have
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experienced the sound of Teruab, etc. The other nations of the world do not experience the sound of Ternah?
Do they not have horns? Do they not have spiral trumpets and other musical instruments? And yet you
say: joyful are the People who have experienced the sound of Teruah? Instead say: joyful are the People who
know how to appease their G-d by issuing the sound of a Teruah. When do they do that? In the seventh
monthy Rosh Hashonah (V' ayikra 23, 24).

DIPIDY SN MW DI D N N9 1 DR 193907 PRI /7 99D 1T 1913 NN 1 [NY]
NDD2 WM PP NDID TN 7T PYPIM MDY 193 OF I 2N12) DNaNDBa
WM SN DA NTRR 1T 0T 2rOY O DA orhY R9PNmY v

(73 133 NTPM) WM TAND YA
Rabbi 1 evi said: all year the Jews are busy with their work. On Rosh Hashonah, they take their Shofars
and issue sounds from them. G-d then rises from the throne of strict judgment and sits on the throne of
compassion. He becomes enmwrapped with feelings of compassion for His People. He overrules the attribute
of strict judgment and substitutes the attribute of compassion. When? In the seventh month on the first day
of the month (Va'Yikra 23, 24).
LI DN P’ﬂfbﬂ'? DN 792 9500 DM NN NI AN TN —1"72M2—prY* 27
PP PYPIN AR IRDN L L. 2100 D 27 BRND PYIN ARG oMY 03 N
JBWIT 22905 9T 2N TIPS 1V YD a1 1D
Translation: Rabbi Yitzchok, like bis colleagnes referred to in the Midrashim, viewed the Shofar as a tool
in the hands of the Jewish People that can be used to bring a favorable verdict. Said Rabbi Yitzchok: why
do we sound the Shofar on Rosh Hashonah? Why do we sound the Shofar? . . . He meant: why do we
sound the Shofar while the people are seated and then do it again while the people are standing (during
Shemona Esrei). He answered: in order to confuse the Satan.
T 0HD NI DT A 1T Inawa ,17apm D 13 by Ty o mynb

5 —orys 937 S anba SN b 03 by jown S anyswm ma AN eesnnh
MDYDAM 0% D NYYN B YD 1IN (72 WNDNMY MDY — 12Ma BNNA PPN
DN N1 ;DD DYApL Q3 ,ANEYP 9w N PN 00 M3 M2 AmNAT e

"D5 MNIRMM W AYY AN M2 PR Y2 MY WP AMNT MR 01, 8n A% PN
299N PPN .MSN2 9TD HYw MPYPND NINOM IR INORY 1ON NP MmN
PYPNM ARTDS NINSM PARt 020 HY anONE wTma e 095,110 b

LAENRT NPT N0 N7 N>, MEDIN

Translation: According to Rabbi Yitzchok, the Satan stands next to G-d, as G-d is sitting in_judgment,
acting as prosecutor of the Jewish People. "The Shofar is the tool by which the Jewish People weaken the
power and the influence of the Satan. The question asked by Rabbi Yitzchok-why do we sound the Shofar
on Rosh Hashonah?-must be interpreted as follows: what is the reason to sound the Shofar, in light of the
new perspective on Rosh Hashonab enunciated by his generation? 1t is clear that the sounding the Shofar
could be traced to many ancient practices and even if there were no ancient roots to the practice, the Torah
did order that the Jews sound the Shofar. Rabbi Yitzchok thus questions the basis for the Mitzvah as it
was being practiced in his generation. 1t is evident that he was not questioning the reason to sound the

Shofar during the recital of the middle Brachos of Shemona Esrei. That practice had been established
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earlier to celebrate the hegemony of G-d and G-d’s perfect memory which was an event long conmemorated
in the Beis Hamikdash. Rabbi Yitzehok was aiming bis question towards the requirement to issue
additional set of sounds, established later-was he not questioning the purpose of the set of sounds known as
Tekios D’M:iYushav?

Y21 5 NN L7amnm APYIS-pRE 037 B M3 wnn 98 YR ,Nanon
YN W 11970 M2 M mDBNA 2wk 1T NN Mawnan 2950 9w noYen
71273 N2 MYPN NTTD (TDWDT YD) TR A0T0T 12 NP3 Aty NI
MYPN PEDMA M550 2385 NN AR ,mrhamR 10 ,MDNa 9Ton Npnun AR

v29 D 19T g 5w M NN WNRS AR eT ADYeNT 0D )T (AR 1nT) 19N
;11201 [1a%m PR DRI 3 AW N nhon-1T e (o Ny PR moen PR
F1372) D MY P I PPN (T™IWN) N197377 970 DY NI AT e
ST IDIN 1T RS MIwnn 10T 00,10 BN R 1) L(Aw) MIDNan DY NOw mmph
DM P13, A% N33 N TN9N2Y MDAM D By Ml mypn b 1y
PN FP9NT 5Y 729, 2w rna 01 RS w iomR 030 e 1T A mawnm 1 5y 803

ST ma92
Translation: 1t is logical to presume that the requirement to issue those sounds was instituted in the

generation of Rabbi Yitzchok-as the Ramban had suggested.  The new practice was established on the
basis of the view that the Shofar had the power to modify a negative judgment and to convert it into a
positive one. This new concept required that an additional set of sounds be issued; ones that were
independent and which were detached from the earlier established practice-the sounding of the Shofar during
Shemona Esrei. This additional set of sounds needed to be separate from the Brachos of Shemona Esrei
and in order to distinguish them, our Sages placed the requirement to sound them before Tefilas Mussaf.
The Tekios D’Miyushav were established in accordance with the new interpretation of the purpose of
sounding the Shofar; i.e. to weaken the influence of the Satan. In the generation of Rabbi Yitzchok, the
sounding of the Shofar began to be viewed as having a dual purpose, each based on its own _foundation -the
sounds of the Shofar that marked G-d being recognized as King of the world and as the one with an
unlimited memory, whose sounds were part of the set of unique Brachos in the Shemona Esrei of Rosh

6. The following represents the excerpt from the }”219 presented by Yitzchok Bernatd:
¥ I AM0M NP2 8D R s KO M Twm 2w ;pnt (vt 1w me—ana mawn weab
TS 1PV PPN Tk PN 1 N NAID YVANE N 13 1T PRIANT TBDAM SOM 1352 N T b
BERah b=t b by 1°2720¥ 7772 I8P Yol ooy 17272021 ,19DYan n>sn DTP P2 (A2 VDY L L ARy
SYT MPIOND IPEY 1IBD RS LZNNPND NN NN IR A% ... D127 97D 5P DN PMY D PN YN
I I [
BN5DN 5p prw KO 79D 0P 1w NN 32795 070 200 By D5 1137 13K 121 [T MID13 77D
Translation: The practice of advancing the sounding of the Shofar and to issue the sounds while seated, a practice not found in a Mishna nor in a
Baraita, and to later sound the Shofar while standing, is a practice that has a foundation in the Gemara. Our Sages of the Gemara, the Amoraim,
began the practice. That is what the Gemara meant when it declared: Rabbi Yitzchok asked: why do we sound the Shofar in a variety of sounds while
seated . . . this means while seated before Tefilas Mussaf at which time they recite a short Bracha as is the practice before performing any Mitzvah.
Then they again sound the Shofar while standing during the conrse of reciting the Brachos of Shemona Esrei . . . why did they begin the practice of
sounding the Shofar earlier in the service and did not wait to fulfill the Mitzvah of sounding the Shofar until the sounds wonld accompany the Brachos
of Shemona Esrei which is the primary obligation? By sounding the Shofar earlier they were not fulfilling the obligation to sound the Shofar with
recital of the Brachos of Shemona Esrei but to confuse the Satan before sounding the primary sounds of the Shofar during the recitation of Shemona
Esrei. By doing so they avoid the Satan arguing for a negative judgment while they are sounding the primary blasts of the Shofar.
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Hashonah (M:iUmad); and the sounds that were meant to influence the outcome of the judgment which
gained a place of its own and a Bracha of its own and which were not related to the Brachos of Shemona
Esrei (MYushav). We can therefore assert that the rules of Tekias Shofar found in the Mishna were
never altered in any way. The primary Mitzvah of sounding the Shofar remained the blasts issued during
the recitation of the Brachos of Shemona Esrei on Rosh Hashonah. The Brachos for those sounds were the
Brachos of Malchiyos, Zichronos and Shofaros. The practice that Rabbi Yitzehok suggested was added on
top of the existing practice.  Thus it became necessary to sound the Shofar before Tefilas Mussaf and to

recite a Bracha prior to issuing those sounds.
PPN NN IRRT AmYHan A2 ANa LART DY 72150 1900 FINs MM Tonna

DY AN T8 MM PR 037 B 10T N2 100 NG e 0o mabnm
PVAME PV IR D NI 3R ANTD R MPra awnaa In
PN PMINT DIYPNT D NN FYRINY APE QYNNI I AR AR
PINMINGDT MIPPOT T3 0T 12 INEN DN, 2w naw MINDIT PR NN

Sa)eiialinlniadliialel s
Translation: Over the years, the perspective on which Shofar sounds were primary took a turn. Initially,
the Mishna placed at center stage the sounds of the Shofar that were being issued to mark the celebration of
G-d as King and as the One with the perfect memory.  Thereafter, the custom initiated by Rabbi Yitzehok
to issue Shofar blasts before Tefilas Mussaf was viewed as standing side by side with the initial practice.
With the passage of further time, the sounding of the Shofar initiated by Rabbi Yitzchok gained
prominence. 1t was viewed as the primary fulfillment of the Mitzvah of Shofar, particularly becanse the
sounds were issued earlier in the service and because of the number of sounds being made. The customs of
the Gaonim reflected and perpetuated a new view of the Shofar sounds that are issued later in the service:
frst come a full set of Shofar sounds that are issued in a seated position by which all those present fulfill
their obligation to hear the sounds of the Shofar. Because the Mitzvah was fulfilled in that manner, the
later sounds of the Shofar, issued while standing during Shemona Esrei, conld be divided into three groups
of ten sounds.

The conclusion we can reach from Yitzchok Bernard’s analysis is that the 99 NY'PN that
is performed during &7 NAIM is a replication of the DI NY'PN that took place in the

WIPRA N2 on MW NA. Therefore, it too represents an effort to return to an early
form of Jewish Prayer.
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Summary

All four unique features of Y MY ADMD on NIV VN7 were instituted as part of a
plan to recite a form of MAYY MY that resembled as much as possible early forms of
Y Y.

We change the F12737 NI of the 11273 of DL DWW to DIV MY because MY
D921 was the original 13737 PYAM of the 273 of 7Y DWW,

We recite over 30 R'PIDD as part of the middle M7 in TPV ANAY ADID on N7
MAYT because Jewish prayer began as the recital of R¥PDD.

We combine M7 in AWY AW DY on NIV WNA because the number of N1272
that we recite as part of Y ML always played an important role in early Jewish
prayer and certainly as part of DN "IN 27731 as seen by the fact that they maintained
the practice of reciting only 18 M1272 in the daily @Y AW,

We perform DY NYPN during 1”@ N in order to replicate the IDW NYPN that
took place in the &P N2 on MW WNA.

Our return to early forms of Jewish prayer in Y AL ADM on ML N is our way
of demonstrating that we pine for a return to the period of early Jewish prayer, the time
when the ¥TPIA N’ once stood.
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APPENDIX

Sources Referred To In The Text- page 23-25
NI 37380 naw 5% mvany- page 26
N1 37300 Naw 957 ey manw- page 27
DN 1IN 27280 DI Y - page 28
Map-Jews Of Germany 500-1000 CE- page 29
Map-The Jews and Islam 750 CE- page 30

Sources Referred To In The Text

1.
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NI Y0370 DY IR0 DI A NN TN MIE 01T RORDYY 210 D DN MY N
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2.
Basis for reciting nine N1272 as part of MOEY ANAY ADID on ML WNRT
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3.
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4,
The origin of the rule: QY2 12NN N
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5.
The complete 091N &7 that provides the basis for each 12727 N in the daily
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| | THE JEWS OF GERMANY
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Reproduced from Jewish History Atlas by Martin Gilbert , Macmillan, 1976

IX:41. copyright. 2012. a. katz For more information and to download back issues, please visit www.beureihatefila.com



m9D0M AN 1A

page 30

wzeyoe
St o\ m_._\_,.o!:amcw_z

\ ABNe

av 0SL WVISI ANV SMIFr 3HL

AN

uoljeuiwop wisniy surebe

A|In}ss820ns 1yBno} OYM ‘ smap p|Ip 40°saqLiy
ysimep juapuadapui jo ease djqissod [FEEEH]

BUIYD O} 8IN0J puRl4aA0 BY) osfe

SBM }| "PajNES Pue paj|aARs) SMAP yaIyM

Buofe proy Ueseloyy,dus pajed | pueylewes
0} pepybeg woy SAN0J apkl} UBW OM] QY| s~
Juaiafias Ysimap jo seale [edidulld 777

salunWwod Ysimep abJel YUm saiid °

av 062 AQ weys| Jo $3S9NbU0D ol | s

wopusy) ur Buial

SMaP JO 9SIND 3y} a1eM Yolym uois|ndxe

pue Sasoessew jusnbay sy} oyl Buiyiou

dlom alal| *slOjeJBqI| WiSNA 4By} BWOdjem 0}
AJ2 8y} jo sajed sy} pausdo Opsjo] O SMIP
ayy snyL “AjueisLy) Jepun ueyy uoie.s|o)
Jayeaib punoj smap au} 8nJ WS J8pun

&

1

2

Reproduced from Jewish History Atlas by Martin Gilbert , Macmillan, 1976

Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.
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