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THE MIDDLE dkxa OF dxyr dpeny sqen ON zay
A review of the history of the middle dkxa of dxyr dpeny sqen on zay reveals that two versions
of the dkxa exist.  The more popular version is the following:
miig dinreh ,elgpi ceak mlerl dibprn .dikqp ixecq mr diyext ziev ,dizepaxw zivx ,zay zpkz

oaxw da aixwdl ,epidl-` i-i ,epevze .dilr eehvp ipiqn f` ,exga dlcb dixac miade`d mbe ,ekf
eprhze ,epvx`l dgnya eplrzy ,epizea` idl`e epidl-` i-i ,jiptln oevx idi .ie`xk zay sqen
mei sqen z`e .mzkldk mitqene mxcqk micinz ,epizeaeg zepaxw z` jiptl dyrp mye ,epleaba
dyn ici lr ,jzxeza epilr zazky enk ,jpevx zevnk ,dad`a jiptl aixwpe dyrp ,dfd zayd

dgpn zlq mipxyr ipye ,mninz dpy ipa miyak ipy ,zayd meiae :xen`k ,jceak itn ,jcar
i`xewe zay ixney jzeklna egnyi  .dkqpe cinzd zlr lr ,ezaya zay zlr .ekqpe onya dlela

eze` mini zcng ,ezycwe ea zivx iriayae ,jaehn ebprzie erayi mlk ,iriay iycwn mr ,bpr
'eke ,epzgepna dvx ,epizea` idl-`e epidl-`  .ziy`xa dyrnl xkf ,z`xw

The m"anx presents a second version.  It is a version that is still recited today by those who follow
oniz gqep:

xd lr ziev dynl :zay sqen ly zirvn` dkxa-zeirvn`d zekxad gqep zelitz xcq m"anx
jiptln oevx idi ie`xk sqen oaxw jl aixwdl epidl-` i-i epziev eae xekfe xeny zay zevn ipiq
jcar dyn ici lr cr 'ek aixwpe dyrp dfd gepnd mei sqen z`e 'eke epvx`l eplrzy epidl-` i-i

milxr epkyi `l ezgepna mb milil` icaerl epkln epzlgpd `le zevx`d iiebl epkln ezzp `le
dvx epizea` idl-`e epidl-` z`xw eze` mini zcng zxga ma xy` oexeyi rxf ezzp l`xyi zial

.zayd ycwn i-i dz` jexa cr 'ek epzgepna `p
Translation: The following represents the middle Bracha of Shabbos Mussaf Shemona Esrei: To Moshe on Mount
Sinai You delivered the commandment to fulfill the Mitzvah of Shabbos with the words: Shomor and Zachor (observe
and remember).  And as part of that Mitzvah, You commanded us to bring the Mussaf sacrifice in the appropriate
manner . . . 

This version of the dkxa is not found in oe`b mxnr ax xcq nor in the xeciq of oe`b dicrq ax.
Professor Ezra Fleischer presents the dkxa on page 23 of his book: ux` dltz ibdpne dltz
dfipbd ztewza miil`xyi.  His only comment as to the dkxa is the following:

.m"anxd xeciqa dpey`xl `aen ,xzeia mecw d`xpd ,gqepd
Translation:  The wording, which appears to be very ancient, is found for the first time in the Siddur of the Rambam.
Professor Fleischer believes that the dkxa is very old based on the fact that the opening lines are in
the form of a heit:

 xekfe xeny/ zay zevn / ipiq xd lr / ziev dynl
.ie`xk sqen oaxw / jl aixwdl / epidl-` i-i / epziev eae

Although the version of the dkxa provided by the m"anx is currently recited only by those who
follow oniz gqep, it had a greater following earlier in Jewish History:
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elltzie yicw xeaiv gily xn`i xtqd exfgiy xg`le-'etx oniq zay zekld miig gxe` xeh
xnel cxtqa oibdepe  .rvn`a meid zyecwe zepexg` ylye zepey`x yly sqen zltz xeaivd

  .zay zpkz xnel oibdep fpky`ae ,ziev dynl
Translation: After returning the Torah scroll the prayer leader should say Kaddish.  The congregation should then recite
Shemona Esrei of Tefilas Mussaf; the three opening Brachos, the three closing Brachos and the Bracha in the middle
whose theme is the sanctity of the day.  In Spain it is customary to recite the middle Bracha that begins: L’Moshe
Tzivisa while in Ashkenaz, it is customary to recite the Bracha that begins: Tikanta Shabbos.

A survey of older mixeciq reveals that some mixeciq that followed cxtq bdpn included  both
versions of the dkxa and presented each congregation with a choice as to which version to recite1.
Two questions: Concerning each of the middle zekxa of  dxyr dpeny on zay we learned of
alternate versions of the zekxa and yet we never saw a xeciq which presented its readers a choice
between the zekxa.  Why was this dkxa treated differently?  Second question: Why did most
Sephardic congregations abandon the practice of reciting ziev dynl as the middle dkxa of sqen
dxyr dpeny on zay?  Apparently two of the central leaders of the great era of Kabbalah in ztv,
the w"nx, Rabbi Moshe Cordevero, l"vf and the i"x`, Rabbi Isaac Luria, l"vf, disagreed as to which
version of the dkxa should be recited2.  Each one found a basis in Kabbalah to support his position.
Rabbi Cordevero advocated for the recital of ziev dynl and Rabbi Luria advocated for the recital of
zay zpkz.  It appears that over the years, the majority of  Sephardic congregations moved towards
accepting the position of the i"x`3.  Because the dispute involved two great Kabbalistic leaders, some
congregations attempted to follow a practice that included reciting both versions.  A clue to such a
dual practice is found on page 6 of the  book: dcedi zix`y4  written by Rabbi Yehudah Chaim Ben
Ezra haKohen Tarav.  On that page he answers the following question:  what was his opinion of the
custom followed in some Sephardic synagogues to have the congregation recite the version of the
middle dkxa of dxyr dpeny sqen on zay that begins: zay zpkz when reciting the silent dpeny
dxyr while the xeaiv gily recited the version of the middle dkxa that begins: ziev dynl when
he repeated dxyr dpeny5?  From the question we can conclude that some congregations followed
such a practice in order to comply with both the opinion of the w"nx, Rabbi Moshe Cordevero, l"vf
and the opinion of the i"x`, Rabbi Isaac Luria, l"vf.

Those who included the paragraph of ziev dynl differed in one respect from the version presented
by the m"anx. They included the verses that described the sqen oaxw while the m"anx and gqep
oniz did not.  Why did the m"anx omit the miweqt?

 zen` 'c jldne lltzn mc`y dpin rny-e"d/ b xeh g sc c wxt zekxa zkqn inlyexi cenlz

1. The same mixeciq presented two versions of xn`y jexa as well; one version that contained 87 letters and a second longer
version that provided for inserts for zay and aeh mei.

2. We will look at the basis of their disagreement when we examine the wording of the dkxa of zay zpkz.
3. A similar move was made towards accepting the version of  xn`y jexa that contains only 87 words.
4. Available at www.hebrewbooks.org.
5. Rabbi Tarav answered that in his opinion such a practice should not be followed.
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rax` jelid ick `dy 'it` `l` zen` 'c jldiy cr xac seq `le `a` iax xn`  .sqen ly lltzne

iax inew ira `xirf iax xac da ycgl jixv oi` xn` l`enye xac da ycgl jixv xn` ax zen`
 .`vi sqen oaxwe mei icinz epizeaeg z` jiptl dyrpe xn` elit` dil xn` xac da ycgl edn iqei
Translation: We can conclude that a person must walk four Amos and then recite Tefilas Mussaf after concluding
Tefilas Shacharis.  Rabbi Abbah said: He does not necessarily have to walk four Amos provided that he waits the
amount of time it would take to walk four Amos.  Rav said: It is necessary to include new wording when reciting
Tefilas Mussaf.  Shmuel said: It is not necessary to include new wording when reciting Tefilas Mussaf. Rabbi Zeira
came before Rav Yossi and asked: What did Rav mean when he said that it is necessary to include a new thought when
reciting Tefilas Mussaf.?  Rav Yossi told him: even if he said simply: and we will fulfill our obligation before You by
bringing the daily sacrifices and the Mussaf sacrifice, fulfilled his obligation.

According to this excerpt, it was not necessary to include the miweqt that described the sqen oaxw in
order to fulfill the requirement of epizty qixt dnlype, allow the product of our lips to be a
substitute for the sacrifices.  It was sufficient to refer to the  sqen oaxw by way of a general
statement.  What would have motivated the m"anx to omit the miweqt that describe the sqen oaxw?
He may been acting out of concern that including miweqt in dxyr dpeny would lend support to the
Karaite movement.  The Karaites accepted the truth of only the written law, j"pz, and rejected the
truth of  dt lray dxez, the Oral Law.  As a result, their xeciq contained very little original wording
and instead, consisted almost entirely of verses from j"pz6 .  The m"anx may have taken advantage of
the ruling of the inlyexi cenlz that it was not necessary to include the verses that described the
sqen oaxw as an means of reinforcing the fact that the interpretations that our Rabbinical leaders had
given to the words of the Written Law were to be given equal validity with the words of the Written
Law.
 
The mdxcea`’s version of the dkxa of ziev dynl differs from that of the m"anx:  

 k"g`e zepey`x yly xne` sqen zltz-zay ly zixgy mdxcea` xtqipiq xd lr dziev dynl
itle .dizepaxw zivx zay zpkz ef dltz eligd dicrq epiaxe mxnr axe .zcxi ipiq xd lre my lr

 .dyexita jix`dl izivx `l dxn`l epibdpn oi`yxenye xekf zay zevnxenye xekf opixn`ck 
 .exn`p cg` xeacaepidl-` 'd epziev eae .xkfy ipiq xd lr xfeg zay sqen oaxw da aixwdl

 zaya dk`ln da zeyrl zxq`e zayd zycwy t"r` xnelk
 l"fx exn`e .zayd z` zegcle zepaxwd aixwdl ziev dnvrezaya zay zleref zay zler `le 

 .zay lelig meyn aiig dpyi m`e .zxg` zayaeplrzy epizea` idl`e epidl` 'd jiptln oevx idi
 epvx`le .mewnd l` zilre znwe y"r epileaba eprhzmyd my lre jzlgp xda enrhze my lr

 .mely jleaboxcqk oicinz epizeaeg zepaxw z` jiptl dyrp mye.dxeza oiaezkd xcqk 'it 
ozkldk oitqene .dxeza oiaezkd  sqen z` ,'ekedad`a .mkz` 'd zad`n ik my lr jpevx zevnk

 xn`e .zaya aezky jev xy`k my lrjpevx'd m`p mkz` izivxe zepaxwa aezky my lr 
 .midl-`jzxeza epilr zazky enkeze` ziev xy` icar dyn zxez exkf y"r epilr oeyl xn` 

 .'ebe l`xyi lk lr axegajcar dyn ici lr.jcar dyn cia mdl ziev dxeze miwege zevne y"r 
 xne`e epzgepna `p dvxe jzeklna egnyi .'eke

6. A sample of a Karaite xeciq is available at the Beurei Hatefila Institute website.
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Translation:  For Tefilas Mussaf, he says the first three Brachos of Shemona Esrei and then: L’Mosheh Tzivias Al
Har Sinai.  This is based on the verse: from Har Sinai you came down.  Rav Amrom Gaon and Rav Saadiya Gaon
provided that the fourth Bracha of Mussaf Shemona Esrei on Shabbos begin with the words: Tikanta Shabbos
Ratzisa Korbonoseha. Since it is not our custom to recite that version of the Bracha I will not spend time explaining it.
The words: Mitzvas Shabbos Zachor V’Shamor are based on what we learned in the Gemara that the words: Zachor
V’Shmor were said simultaneously by G-d.  The words: Oo’Vo Tzivisa Hashem Elokeinu represent a return to the
theme of Har Sinai.  L’Hakriv Bah Korban Musaf Shabbos means that although Shabbos was given a special
sanctity in that work was prohibited, G-d still ordered that Korbanos be brought on Shabbos even though the work
necessary to bring those Korbanos violated the general prohibition of work on Shabbos.  Our Sages said: Olas Shabbos
B’Shabbato meaning bring this week’s sacrifice this week and not next week.  If you do delay it, you are then violating
the rules of Shabbos. Yihei Ratzon . . . Sh’Ta’Aleinu L’Artzeinu is based on the verse: and you will rise and you will
go to the place.  V’Tita’Einu B’Givuleinu is based on the verse: and you will plant them on the mountain of your
heritage and based on the verse: who makes your place peaceful.  The words: V’Shom Na’Aseh . . . K’Sidrom mean:
in the order they are written in the Torah.  The words: Oo’Mussafim K’Hilchosom mean those written in the Torah.
The word: B’Ahava is based on the verse: out of G-d’s love for you.  K’Mitzvas Ritzonecha is based on the word that
G-d commanded you concerning Shabbos.  And we say: Ritzoncha because concerning the sacrifices G-d says and I
wanted you.  Kmo Sh’Kasavta Aleinu B’Tororosecha-the word Aleinu is used based on the verse: remember the Torah
of Moshe my servant that I commanded him in Choreb on behalf of all the Jewish People. The words: Al Yidei Moshe
Avdecha are based on the verse: and the Mitzvos that I commanded by way of Moshe.  Then say: Yismichu
B’Malchusecha.

The major difference between the version presented by the mdxcea` and the one provided by the
m"anx is in the order of the words: xenye xekf.  That is the order that the  mdxcea`provides and is
based on the order in which the words appear in the dxez; i.e. the word: xekf is found in the
commandment for zay that is included in the zexacd zxyr in exzi zyxt while the word: xeny
appears in the commandment for zay that is included in the zexacd zxyr in opgz`e zyxt. The
order of the word as it appears in the m"anx later became the order of the words as used by Rabbi
Shlomo Alkabetz in composing the heit of icec dkl.  Kabbalists explain the basis for that order on
the following: that the word: xeny represents Friday night and the word: xekf represents zay day.  

ynye xe`n7ilrnc zay ;zezay ixz ('a ,'d dncwd) yecwd xdefa `zi`e-opgz`e zyxt mixac 
.`zay `nei `ed xekfe ,`zay ilrnc zay zekln zcn `ed xenye ,`zay `neic zaye `zay

xry `ed miny z`xi ik ,xekf xcde xeny `yixa ,cg` xeaica xekfe xeny heitd cqi xity df itle
 .ea e`eai miwicv xy` oey`xd

Translation: We find in the Zohar (Introduction 5, 2) that two Shabbosim exist: Shabbos of Friday night and
Shabbos of Saturday day.  The word: Shamor represents the attribute of Shabbos as King which is on Friday night.
The word: Zachor represents the day of Shabbos.  Based on this order of events, the composer of the Piyut of Lecha
Dodi was correct in putting the word: Shamor before the word: Zachor in the line that reads: the words: Shamor and
Zachor were recited by G-d simultaneously.   This follows the rule that fear of G-d (because G-d is king) is the first
gate through which the righteous pass through.

7. Rabbi Kalonymos Kalman haLevi Epstein was born in Cracow in 1751. He was a disciple of Rabbi Elimelech of Lizensk,
the Seer of Lublin, and other great Chassidic leaders. He died in 1823. His work Ma'or VaShemesh is considered one of the
foundations of Chassidic thought. (Bar Ilan Digital Library)
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ד . י ח ׳צ}  מקה :
ל ולפארך ינקליכךונזכ^שטך כ ך ב י ס ח ן ן י כ ר ^ ף כ 3 

. מלבנואלד!יניזיחידחיהע1למיפ ^ - Q — ץ . ^ 
 י r י י יי 'u.. מלך משבח ומפואר עדי עד
י *מו הגדיל • כריךאתהיה^ד * ה ז ל י ג ז < ל י ח ^ ד י י  ג

מלך מהלל בתשבחות: י : : * IP ™ ישראל ביום 
ת אח יום השבח הןה •  (גיי״טאיתריס ברוך עזבתן לעמו לשךאל נסנ

 ואת יום בכסח חג המצית נסנימית חג השבועוח נסיכית חג הסבות
c ת שמיני חג עצרח היה • אח יום טוב מקרא קידש הזה י  נסשינ• מנ

 כרוך הוא וברוך שמו • וברוך זכרו לעולמי עד: ברוך
 אתה יהוה אלהינו מלך העולם המלך הנדול
 והכןדוש אב הרחמן מהלל בפי עמו משבת ומפואר
 בלשון כל חקיךו_ו_עבךו י ובשירי דוד עבדך נהללך
 יהוה אלהינו בשבתות ובזמירורת נהוךך י נגדלך י
; נרוממך • ונמליכך • ונקךישך • ך ר א פ  נשבחך י נ
ו זיחיד חי נ  ונעריצך ״' 'ונזכיר שמך* מדרכנו אלהי
 העולמיים י משכה ומפואר שמו עדי עד • בתף אתה

 יחוד• מלך מהלל בתשבחות :
 א בשבת ויום טוב אין אומרים מזמור לתודה ואומרים במקומו מזמור שיר

 ליום השנת :
 כ המנהנ הנכון הוא שלא לומר כיו׳יט פסוק הראשון אלא כמו שנוהגין בכמה
 מקומות וכאדן הצכי תוב״ב להתחיל כיו״טמטוכ להודות וכמ״ש בש״עואף
 שנתנו הרכ לחם חמודות והרכ שכ״הג נ' סי' נ״א כ' טעמים להנוהגיס לומד
 נס כיו׳׳ט מתחלת המזמור כמו כשכת • הטעם האחד לאין לשנות המזמור לאין
 חשש ־ וסול דגם יו״ס נקרא שבת כדכתיכ וספרתם לכס ממחרת השכת ע״כ ־
 נ״ל דאין כ' טעמים אלו מפסיקים עם הטעם הראשון כיון למפני שהוא יו״ט
 ולא שבת הוא למשנים לית לן כה והכי עדיף כדי להורות להיום יו״ט לא
 שכת • נס הטעם הבי אינו נכין שהרי כ' מהרי״ל ז״ל סוף הלכות יו״ט לאע״ג
 דיי״ט שבת נמי מתיךי יום השבת מיה ז לא מתקרי ע״ש • כ׳ על כן לסנ׳יד

 המנהג



 מוסף של שבת
 םי׳ קי״ר כלא הזכיר מוריל הגשם והבא נמי הוא לומה בלומה י הרב זרע

 אמת ח״ג בליקוטי א״ח אשר לו שס אתר הש״ות סי' רס״ח :
 ח אס נסתפק אס התפלל מוסף של שבת או אס התפלל תפלה של חול איגו
 חוזר על הספק לחומרו של יום גורס לרמי אנפשיה כאותה שעה ימלכו־

: ׳  משבת ־ הרמ״ע בסי אלפסי זוטא כ״י מח״בר סי' רס״ח אות ה
 ט ספק התפלל תוסף או לא התפלל אינו חוזר ומתפלל אפילו בתורת כלבה

 לאין מוסף בא בנלבה ופול לאין מתפללץ נלבה בשבת וי״ט ־ מח״בר :
 י אס טעה והתחיל ישמח משה או אתה קלשת או אתה אחל בתקיס תכנת
 שכת למוסף ונזכר כאמצע הכרכה שהתחילה בטעות פוסק ומתחיל תכנת

 שבת ־ ת״הל • מג״א :

 א האיהבי דבריה • כן הוא כספרים האוהבי בה״א • ואף שאין ה״א הידיעה
 באה על הסמיכות ־ י״ל מאחר שבאה לתשלום אותיות תשר״ק י צא מן הכלל
 כמו שמצינו האלהי מקרוב אני האמור בירמיה כ״ג שבא בדרך הסמיכות מס

 ה״א הידיעה • ש״צ לר״ב ע״א :
 נכו; ליתר תמת יאיויכ יהי רצון

קך?נותיה ת שבת רצית ז ר תכנ  למשה צוית עד־1 דז
0 ז ציירת פיריישיד־ז ע  סיני מצות שבת '
 זכור ו0מ1ר~וב1־~צן-י^נו סיורי נסנניח ?זזגנ.?יה לעילם
ן ל ^ כבוד % טועקיה חיים זכי נ י ^ ה א ו ה ; 
ם האיחבי ךבדיה ^דילי־ז נ • * ו • ^ — -
י ״ בחרו מסיני נצ^יי צוויי  ^ •י ^ ־

״ ־ : * ־ — * T T T ן 

קךבן מוסף י להקריב בה ז נ  פעליה כראוי יתצינו להוה אלהי
 שכת כראיי:

T T T ־־ 

3  ב תמיליס כסלרן • צ״ל תמיליס במ״ם בסוף כי כך הוא כלשון זכר יברו
 הספרים נדפס בנו״ן והוא טעות • ש״צ שם:

 ג ואת מוסף ־ כצ״ל כוא״ו כתחלה כי כן הוא כסלורים מלוייקים וכן כתבו
 האחרונים • ש״צ שם:

ו ואלהי אבורתינו • נ י רצון מלפניך יהוה אלהי ק  י
 שתעלנו בשמהדת לארצנו • ותטענו בגבולנו •
ם נעשה לפניך את קךבנות חובותינו • תמידיס #  ו
ח ״ ז  כסךךן ״ ומוספין כהלכתן •ואת מוסף יום השבת ה
ה בםצורז ךצונף 3מ1 ב ה ^  נע^רז ונקריב לפניך' ב
ר ג  שכתבת עלינו בתורתך'על ידי משה עבךך כאסו

״ T ז י וכיופ T '־' 
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