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INTRODUCTION TO D2 Nh8N-2

=)t~ n%9n differs from the other M2'2M in some additional ways:
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Translation: Rabbi Elazar son of Azaria says: One cannot recite Tefilas Mussaf except with a group of
ten men. Our Sages say: a person may recite Tefilas Mussaf whether he is with a group of ten men or be is
alone. Rabbi Yebuda says in the name of Rabbi Elazar son of Azaria: if be lives in a place where ten
men congregate, and he cannot join them, he can rely on their saying Tefilas Mussaf and does not need to
recite it himself.

What is 2°Y 12M? The following two commentators present different interpretations of the
words. Each interpretation is based on which vowels you place under the word: 127; i.e. is

the word pronounced 927 or 27?
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Translation: One cannot recite Tefilas Mussaf except with a group of ten men. This means that Tefilas
Mussaf was instituted to be recited only when a group of ten men pray together. Chever Ha'lr: A
congregation of the city and not an individnal.
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Translation: The word: Chavair means the place where scholars are found. That renders the meaning of the
term Chavair Ha'lr as the scholar of the city. 'That is another way of saying, prayer in a group of ten or
more men, joining with the scholar who lives among them for prayers services. Rabbi Elazar son of Azaria
says that Tefilas Mussaf cannot be recited except with a group of ten men. That means that a person
praying alone does not recite Tefilas Mussaf. Rabbi Y ehuda heard in the name of Rabbi Elazar son of
Agzaria that an individual is required to recite Tefilas Mussaf if he lives in an area where ten men do not
congregate for prayer services on a regular basis. However if he lives in a place where ten men congregate for
prayer services on a regular basis, he is not required to recite Tefilas Mussaf when he prays alone since the
group of ten or more men are reciting the prayer. The Halacha follows the opinion of the Sages.

VI11:47. copyright. 2010. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 2 m9D0M AN 1A

We again see a circumstance in which /D12 N8N is treated differently from the other
M550 and need to explain why some held that {122 %90 can only be recited in the
presence of ten men while the other M5'51 can be recited by an individual praying alone?
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Translation: "The Meiri said in an effort to clarify the requirements for reciting Tefilas Mussaf and to
explain the Mishna in which Rabbi Elazar son of Azaria says that Tefilas Mussaf cannot be recited
exceept with a group of ten men. This is the thinking bebind the position of Rabbi Elazar son of Azaria:
All the other prayers were instituted by onr Forefathers. A person praying alone must recite them because
the prayers were instituted by individuals . . . or because people are not accustomed to reciting Tefilas
Mussaf, an individnal does not remember its words and therefore is not required to recite it. The Sages, on
the other hand, required individuals who pray alone to recite Tefilas Mussaf becanse Tefilas Mussaf was
instituted by the Men of the Great Assembly as a memorial to the Korban Mussaf. Because they made
Tefilas Mussaf a requirement, an individual praying alone must recite it. 1t is his obligation to learn the
words just as it is his responsibility to know the words of the other prayers.
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Translation: In the Mishna we learned that Rabbi Elazar son of Azaria said that Tefilas Mussaf can
only be recited in a group of ten men. Rabbeinn Yona gave the following reason for the rule: all the other
Tefilos were established by our Forefathers and that is why individuals can recite them. Later our Sages
added a second reason to recite the Tefilos; i.e. that the Tefilos commenorate the daily sacrifices. Tefilas
Mussaf was instituted for the specific purpose of commenmorating the Korban Mussaf. 1t needed to be recited
in a group of ten men becanse the Korban Mussaf represented the sacrifice of the public.
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Translation: That is how I would explain the essence of his comment. In my opinion we can add one more
reason. That reason is based on the language used to describe the fact that Tefilas Mussaf must be recited
in a group of ten. Those words are: Chever Ha'lr. Why did they choose that langnage concerning the
requirements for reciting Tefilas Mussaf? Why not call the group of ten a Tibbur or say a group of ten?
Therefore it appears to me that the rule is based on the fact that part of the Korban Mussaf included a
Chatas offering, a sin offering, a means by which to bring forgiveness to the Jewish People. That type of
Korban has no link to individuals unless the individual is bringing the sin offering for something he did as
an individual. The Korban Mussaf is linked to the congregation which seeks forgiveness by way of a
Korban Chatas. That is the basis for the argument that Tefilas Mussaf should not be recited by an
individual alone.
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Translation: This fits well into how Rabbi Yebuda explained the position of Rabbi Elazar son of Azaria.
He said that as long as there is a group of ten praying in the community, those praying alone do not need to
recite Tefilas Mussaf. "This is similar to what we learned in Maseches Megilah concerning the sacrifices of
the community. The Gemara asks: how can a sacrifice be brought on behalf of the community when each
member of the commmunity is not present when the sacrifice is being bronght. That issue was resolved by the
Prophets instituting the practice of Ma’A’Mados. As part of that practice, representatives of the
community wonld be present at the bringing of the sacrifices of the public. This type of representative action
zs seen again in the last chapter of Maseches Megilah (Daf 27b) when the Gemara describes the Chever
Ha'lr as a distinguished person of the city. He is viewed as acting as representatives of the people of the
city. Now we can explain why the Mishna chose to call the group of ten by the term: Chever Ha'lr. They
are acting as representatives of each member of the community. That explains why an individual can rely
on the group of ten reciting Tefilas Mussaf and does not have to recite Tefilas Mussaf himself. If a person is
praying alone and his commmunity does not have a group of ten reciting Tefilas Mussaf, he has no one upon
whom to rely. He has to recite Tefilas Mussaf on his own in order to commemorate the bringing of the

Mussaf sacrifice that was brought in Y erushalayim when there were representatives of the commmunity present
acting on behalf of the total Jewish community.

The rule that DM n%50 should be recited only in a group of ten men may have
developed because of a difference between the /D2 127D that was the basis of nban
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A2 and the TN 12392 that was the basis of the MO of N and FMAD:
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Translation: "The Torah did not go on and provide the details of the Mussaf sacrifices at this point because
G-d did not want the Jewish People to bring Mussaf sacrifices while they were in the desert. Later when the
Torah counts those who will be entering into Eretg Yisroel and provides that G-d will divide the land
among them (Bamidbar 26, 53) the Torah relates the details about the Mussaf sacrifices. That occurs in
Parshas Pinchas where the Torah provides that the Mussaf sacrifices will be brought, after the Jewish
People enter Eretz Yisroel, immediately and for generations. "That is why concerning Y om Kippur, the
Torah says (Bamidbar 16, 34): and He did as G-d had directed to Moshe; that means that that the
sacrifices of Yom Kippur were performed in the desert. Only after that does the Torah refer to the Omer
sacrifice and the Atzeres sacrifice. By their nature those sacrifices conld only be brought in Eretg Yisroel
because they were based on producing bread. The bread that was the basis of the sacrifices was bread
produced in Eretg Yisroel as the verse provides: when you come to land and harvest the crops.
Notwithstanding the foregoing, they did celebrate the holidays themselves in the desert.

According to the }”217, none of the RYBDYAT MI2TP were brought while the Jews were
in the desert. They began bringing those M327P only after they settled DN I'IIN.
Rabbi Simcha Elberg in Volume 52, issue 6, Siman 32 (772% 1N ,2—K 77N), of the journal:
DI787, which Rabbi Elberg edited for many years, wrote an article entitled: D329 1*72
N27122 DD in which he suggests a basis for the }”21%’s position. He first explains the
difference between the two sacrifices that were brought on behalf of the community; the
TN 1299 and the DI 1275:
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Translation: 1t appears that we can prove that there is a major difference between two of the sacrifices that
are brought on behalf of the community; the Mussaf sacrifice and the daily Tanid sacrifice. A communal
sacrifice is an obligation of the community. In the case of the Mussaf sacrifice the commmunity as a whole is

required to bring it. However in the case of the Korban Tamid although it is described as a communal
sacrifice, the responsibility to bring it is not placed on the community as a community. Instead every person
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individually has an obligation to bring the Tamid sacrifice but the Torah allows the individuals to join
together to bring one sacrifice.

N NI 237 DI 13707 TRNT MR 1372 DM 13737 M2 12707 1T oM
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Translation: The difference between the commmunal obligation to bring the Tamid sacrifice and the commmunal
obligation to bring the Mussaf sacrifice is that each individual has no responsibility to see to it that the
Mussaf sacrifice is brought. It is wholly a communal responsibility. However, the Tamid sacrifice is the
responsibility of each individual who together make up the community. That belps us understand the
difference between Tefilas Mussaf and the other Tefilos. Since the Korban Mussaf is always viewed as the
responsibility of the community, Tefilas Mussaf is also viewed as a commmunity responsibility and can only be
said in a group of ten or more men which the Gemara describes as the Chever Ha'lr. The other Tefilos
that were instituted to commenmorate the Korban Tamid do not require Chever Ha'lr because they were
instituted to commemorate the Tamid sacrifice that was viewed as the responsibility of each individual.

Rabbi Elberg then explains why the 1D 1292 was not brought in the 12371, in the desert:
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Translation: Because the Mussaf sacrifice was the responsibility of the community, it could not be brought
until the Jewish People reached the stage of being considered a commmunity. Now we can explain why the
Ramban held the position that the Jewish People were not required to bring the Mussaf sacrifice until they
entered Eretz Yisroel. The Jewish People only received their designation as a community after they entered
Eretz Yisroel. That point was made by the Zafnas Pa’Neach that the designation of community was given
to the Jewish People only after they entered Eret Yisroel. Only with the Land of Israel becoming the home
of the Jewish People did the Jewish People become a community. The Land of Israel being the homeland of
the Jewish People transformed the individual Jewish People who lived there into a community.

A turther explanation as to why the rules for DM n990 are different than for the other
m>an:
MDD MWIN DIPN KT PODMA MDD IR NS B-"mawnk 15730 P B
72005 MNI3TD MY B920P’ M RS 1271 9PN 1T DRIMT 1PN RO 550 ATan

1. This book is available at www.hebrewbooks.org. Neither the name of the author nor the date of publication are discernable
except that the book was published in Lemberg.
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Translation: We can explain that Tefilas Mussaf is different from the other Tefilos in that the Men of the
Great Assembly did not establish Tefilas Mussaf. The ones who established Tefilas Mussaf were the Sages
who lived after the destruction of the Temple, at the time that it was no longer possible to bring the sacrifices.
That explains why our Sages included details about the Mussaf sacrifice in the Mussaf prayers but did not
require that the details of the daily sacrifices be included in the weekday prayers. They included the details
of the Mussaf sacrifice in the Mussaf prayers based on the rule that we ask G-d to accept the movements of
our lips in place of the sacrifices. That is not true about the other Tefilos. They were established by the
Men of the Great Assembly at a time when the Beis Hamikdash was still standing and the sacrifices were
still being brought. "That is why the other Tefilos do not include any words that reflect the details of the
datly sacrifices and include only supplication and praise.

&7 interprets the term: 7Y N2 as congregation when the term appears in M292 N2DNA.
When the term appears again in 17931 N2DM, he interprets the term in the same way as the
7317 did in M272 N2DM:
12X YOI POYNDT DOM TN — 7MY 132 DY 1D AT 1231 NoDk e
Translation: A sage who involyes himself in the needs of the commnnity.
The N”21'9 explains how the term can have two definitions:
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Transtation: Chever Ha’lr means congregation. But in Maseches Megilah when the Gemara uses the term,
it means a sage who was appointed to involve himself with the needs of the community. This term, Chever
Ha’lr is one of those terms found in the Gemara that has more than one definition.
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