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WHEN WAS 2919 X5 5—N COMPOSED?

Last week’s newsletter contained the following statement: B39 AN is a modified version of the
prayer: R N512 D—N. That statement was based on the premise that the prayer: B39 N5 H—N
was composed as early as the prayer: D777 AN, In truth that is a difficult assumption to defend
because there is little documentary evidence to support that premise'. That is not true about the
prayer 22777 AN, We can estimate the date of the composition of that prayer based on a reference
to the prayer by Rabbi Meir ben Baruch of Rottenberg (1215 to 1293 CE) in one of his MWD,
responses to questions, which we cited in last week’s newsletter. Is there any means of dating when
the prayer of D17 21 5N was initiated?

Let us begin by reviewing two early sources that refer to the practice of M3 N2 during nban
DAY on NAW; the DP'?H 5122 and the "M MAB. It is significant that neither source provides
the wording for the practice of NAYI NAIT:
1IN DT NP MR 109D I NIMI-ND 189D Naw Py vpbr 1aw 25D
DX 1D MINNIL I DA NN .0mD D DR nN RS Mpn DY 1ava
PIDINBY DN DN NI R DT 1PN DN Yk 50 waTna wrw sy o7
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Transiation: Concerning the practice of remembering the deceased and having the living contribute money to charity on
their bebalf after their deaths to benefit them, I found in the name of Rabbi Shneur Kohain Tzedek who said that he
heard of a Midrash on the words in the verse: Forgive Y our nation Israel; that is a reference to the living. The words:
that You rescued; that represents the deceased who receive their forgiveness through the charitable contributions of the
living.
'7:‘IP: N2 DY AT DRINY DN MIPM AMN2 DINBT DR ADM=8D 112°D 1N D
'|?JIJ'7 p==lly napn b 1PN DD 112 BTN AN RDW NOPDD SNNE 0973w 3 0N TN
RN ]ﬁ RITID AN PP DAY 1oy PRI DIN DD 11D =Y T N DN
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Translation: And we recall those deceased who tanght Torah and instituted practices among the Jewish People and
those who made contributions to the community and those for whom their families made contributions to the community.
I found in the Piska: a person might think that another has died, it is no longer possible to perforn an act that would
benefit him. For that reason the verse: Forgive Your nation, Israel, which You, G-d, rescued, is interpreted to mean
that if after a person dies, someone prays for compassion on bis bebalf, be is thrust out of Hell and placed in Gan Eden
like an arrow being shot from a bow.

Let us further compare the focus of the practice of MW NAIMT that is referred to by the MM
Y% with the focus of the practice of ML NI presented by the EP‘?;‘I "2, The form of

MaEr) N1 described by EP%‘I 121 is recited by anyone present in synagogue on NA¥ morning
who wishes to recite a prayer for the benefit of a deceased relative provided that the one

1. Editor: I want to thank my dear friend, Rabbi Dr. Dalia Marx, for not allowing me to make that statement without a
challenge.
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reciting the prayer includes a promise of a gift to charity. In contrast, the Y% MM provides for
the recital of a form of MR NI that the N2Y MY recites to honor deceased individuals who
have contributed to the benefit of the community either through the study and teaching of 171 or
by having bestowed a physical benefit to the synagogue or whose family did so after his death. The
form of M2 NAIIM presented by the YL AN shares a marked resemblance to both the prayer
of 1P DIP* and the TN2L 1 that follows. Both P70 DI2* and the form of MWL NI
presented by the Y% MM contain requests that G-d protect those involved in the study and
teaching of MMM with one difference. [P RP? is recited on behalf of Torah scholars who are
alive while M¥ I N7 is recited for Torah scholars who are deceased. In a similar manner, the "2
T7AL prayer that is said after P71 DP? is recited for the benefit of donors who contributed to the

welfare of the synagogue and who are still alive. ML NI is a prayer on behalf of those who
are deceased but who had contributed to the physical welfare of the synagogue while they were alive
or whose families made such contributions on their behalf after they were deceased.

One more difference can be found in the two forms of NWAEYI NA21T; ie. the possible wording of
the two prayers. The form of NMV2¥W3 NN portrayed by the TDP'?;'I ¥512% must have been written
in first person; i.e. my father or my mother, while the wording of the prayer presented by the M2
Y% must have been written in third person: i.e. he or she. We can draw a parallel between the
forms of MY NA2IM presented by the EP‘?:‘I 2121 and the "B MMM and the following two
forms of MW NAIMT that are recited today. The MM prayer is recited in first person:
2TV TR AR 973 05w a2, mbwb 7o (0150 13 211hD) M SaN N Y- (o
,INDY 57 M0 N, 200 PR DINAN MR DY BN TR AT W3 NN T o)
JBR NN TV 132 NPT DOPYTE N O
The prayer of NO® 5N s presented in third person:
DYIFIY DYTD MSPBI A0 203D HY FN03 M NIHB DN 13 ,D0Brn 8B 5-N
PTS 10T (1152 12 MDD M2 WMYS O (N9D) 12 ((N0D) NBWI NN DTN PP S
2173, 2P 19515 NDA T NDY UM HYA 137,00 RN 1T 133,508 NN YA
SR PN 302 DY 21w M N5AI RTINS NN 0YAT N8
Those of us who have lost relatives can well understand why 571 would have composed the M2
prayer in the first person, but why compose a memorial prayer on behalf of Torah scholars and
philanthropists?
Nawa DY S nuaws oS 2 3an B Bt o a 230 ANNEPn—205 5731355 D
LW AN YA PTE N0 PR N SN S 1n5Dn 2 PO M T INY DY oM
M7 IBMAN NP PITH 1D DN MR NN 1D PR ooy Hoannb
I N2 NN MR 20 9T 25 AmH 7R 1270 DR YTy SR TN R
A5WH RN KDY T T 2w

Translation: 1 found it written in the name of the Maharil that it is a good practice on Shabbos and on Yom Tov to
recall the memory of deceased righteous people because on those days the souls of those people accompany our prayers. It
15 also a favorable time to make a charitable donation on bebalf of the deceased and to pray on their behalf that their
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souls should become intertwined with G-d. In particular it is a good idea to refer to onr deceased ancestors and teachers
who expanded the study of Torah among the Jewish People and tanght many students. It is essential that the pledges be
redeemed soon after Shabbos or Yom Tov. One should not delay redeeming his pledge.

Today it is not our practice to recite the form of NI NI presented by the Y% L.
However, some RYM7°D from as late as the early 20th Century still provided for such a prayer:
—244 771—1906— 3 POA-"1"21D 3313 TP SN NTaY Annn
DYDY DYNTP M5PP3 95w 1513 NN M0 M NI DRI =)A=l N5 -8
Here are mentioned the names of the Departed (Chief Rabbis) N%3 NN QY71 Y997 9D
DNBEI NN D7 1R 9NE0 D515 99513 9ND2 8 NDN DA HYa NN anwh 1535
AN N, Dha DM Y
This form of 217 71 H—N prayer appears to be the type of prayer the " ANM described as
DI N1, If that be true, then the excerpt from the Y TN serves as evidence that the

D117 512 9—N prayer is as old as the M3 prayer. If indeed the 2217 N1 5—N had initially
been composed to remember Torah scholars and philanthropists, then we can also resolve the
objection that the "IN posed to reciting this form of prayer. Since the prayer was reserved for

Torah scholars and philanthropists, the community was not concerned that upon reviewing one of
these individual’s lives, G-d would worsen his condition.

We can bolster the argument that the practice of M2 NT2M began as a prayer on behalf of Torah
scholars and philanthropists by examining the wording found in the prayer. The key words in the
prayer are the following: YN NN DA MV MM, What is the source for including those
words within the MY NI prayer?
DO ML NN ITIN WO TN T3 NN PR 75T5 DTN BN (23)- 112 DI N SN
5PN A TN ISR PN w0 NN Prb-N T N

Transiation: 1f men rise up to pursue you and to seek your souly may your soul be bound in the bundle of life with the
Lord your G-dy and May G-d sling out, as from the hollow of a sling, the souls of your enemies.

The verse is interpreted as follows:
(13 3R VAN 0PI S 113 BY NI N2 TP N2 /Y /230 A7 Naw Noon 0933 TN
TN TR 3TN WO N (T2 N DRI AN R 1 Sy omases Sy i obe N2
TN NI IR Y1 2IDwR AN DD 1IN (T YD) YN NI 2w Dw 1D By .onn
DOPYTY DWW TABw AN MYIHN 137,800 .09 73 IN2 MIpYY TPaANN 201 NN (712 K D)
,A12Im Pl DY BN DT MR AR 3TN WO AT AN 71207 NDD NAN M
DRI PR MO e YD B DI T NN IR BRI D2 T TN IR
9P A2 N3 MphR TANN w3
Translation: "Thus too, with the Holy One, blessed be He; concerning the bodies of the righteous He says, He enters
into peace, they rest in their beds; while concerning their souls He says, yet the soul of my Master shall be bound up in

the bundle of life with the Lord Your G-d. But concerning the bodies of the wicked He says, There is no peace, says the
Lord, unto the wicked; while concerning their souls He says, and the souls of your eneniies, them shall He sling ont, as

2. 'This MT'D can be viewed at www.hebrewbooks.org.
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Sfrom the hollow of a sling. 1t was taught, Rabbi Eliezer said: The souls of the righteous are hidden under the Throne
of Glory, as it is said, yet the soul of Your Lord shall be bound up in the bundle of life. But those of the wicked
continue to be imprisoned, while one angel stands at one end of the world and a second stands at the other end, and they
sling the souls of the wicked to each other, for it is said, and the souls of your enemies, them shall He sking ont, as from
the hollow of a sling.

From these sources, it is clear that the words: Y21 NN QA7 MY MN8N were initially included
in the MY MO prayer on behalf of Torah scholars and philanthropists and not for benefit of

the average man. Further proof that the words: YRE NN D7 AV AV were reserved for
Torah scholars and philanthropists can be seen by the following:
LY AV DI MIIN 13937 902 TONT AN 19D DN A
DM NI WD MIN 327 D TONT AN 109D YR T
In the Middle Ages, the term: Q¥ ¥ WO MIN was reserved as a short prayer to be recited
whenever anyone referred to a deceased Torah scholar. Apparently, the phrase was added to the
prayer: DY N5 5—N once it was composed.

Our explanation for the origin of the R1M7 N5 H-N prayer may explain why traditional sources
hold that 2%2M7 821 H—N was composed at the same as time as the M2 prayer was initiated?:

PN D% — R IO INADIT DR D31, DRI N0 3man—0 110 K phr 457 ma
1 5 AN MR NP 5 — N7 D TN AR D0 By 2050 whwa namNam nnes
M1237 2537 YD 2T DY 15N LTI MY LYANN NI MTRTT A Pap ,MaR b
FIDIVR M S MR MBTRN OR DY N NONR AN M Mbrpa SN
PN DINIY 1R O MDIRT B (71273791%7) MINDIT *I5Da MW DIBNTRN DINTTT DAY
;DP9 ARG 3NN MTT DIBAP 1YY YA TR N8 W NN M 0w (pD e
— 77970 P52 ,09970 73,7903 NYBY 77T NND MPTT 5D NPT DRID TN MDD
DY 12 T PINADI DN By By M nmenan By Mot 5o Ao 13y ,venn
LT 9 oA T

Translation: The practice of remembering the deceased and the wording of Yizkor that is recited on the three Y omim
Tovim by those present in synagogue and the wording of Kail Maleh Rachamim that is recited by the prayer leader were
established during the period of the Crusades when thousands of Jews from the holy communities of Germany and
France, major centers of Jewish life in Enrope during that era, were slanghtered and burnt by the Crusaders. The
names of the deceased were recorded in memory books (“Memorbuch”) prepared by the communities. It is there that we
find the wording: in its merit may bis soul become intertwined with eternal life. Y ou can check the book: Collection of
Decrees from the Period of the Crusades by A. Yalinik; Pinkas Germayza; Sefer Ha’Di’Ma’Ot by Dr. Simon
Bronfeld, 3 1 olumes. There you will find a collection of the decrees and reports of massacres that came upon the Jewish
People and the wording of the memorial prayers that were composed by the great Rabbis of that era.

3. Ismar Elbogen on page 162 of his book: Jewish Liturgy, opines that the prayer: D27 N5 5—N was composed later than
the prayer: QY177 2N,

4. Rabbi Motdechai Fogelman was born in 1899 in Chernovitz to family belonging to the Hassidic sect of Husi'atin. He was
the son-in-law of Rabbi Zvi Judah Lau of Lemberg. He was ordained by the Maharsham of Berzon, and was close to his
brother-in-law, Rabbi Moshe Chaim Lau, the Rabbi of Pietrekov and his cousin Rabbi Meir Shapiro, head of the Yeshiva of
Lublin. From 1928 he served as the Rabbi of Katowitz, Poland, and with the outbreak of the World War II, he succeeded to
escape and made his way to Eretz Yisrael. In 1940 he was appointed to be Rabbi of Kiryat Motzkin, next to Haifa. He died
in 1984.
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