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INTRODUCTION TO 22197 2N

Reciting the paragraph of QM7 2N before |mpla) n55M on NAY is another example of a

practice followed by Ashkenazim and not by Sephardim. In order to understand the origin
of the custom, we have to review another tradition; the practice followed by Ashkenazim

during the Middle Ages to recite M1 NI each NAW after TNNT NNY2:
PIMI BNAM NPAD MBI I UM RIM-ND 119D Naw 1Y 1R Y)W 15D
DT 17D NI T DI SNNED .07 DY DR N TPTRY Mps Donni 112y
PIDINRY 2NN 1PN YT TN DM 9N DN Y5 950 WA B sy 1

Nuihininiplalals)
Translation: Concerning the practice of remembering the deceased and having the living contribute money to

charity on their behalf after their deaths to benefit them, I found in the name of Rabbi Shneur Kobain
Tzedek who said that be heard of a Midrash on the words in the verse: Forgive Y our nation Israel; that is
a reference to the living. The words: that You rescued; that represents the deceased who receive their
forgiveness through the charitable contributions of the living.

DY MR is still preformed each NAW by those who follow the N217 %12 7D, the
Roman Rite. It is recited after the T3 %2 for those men and women who contribute to
the needs of the synagogue. The following is said:
SMIRY DMNAN W1 oY DN 1y 202 53 w3 NN 12mh D1P-N 91-R™IN 113 D
WIDM O DS I WY LANDY 50 ,A0a0 T D3 YY1 MaN 3Py
JBN NN 1TV 132 DMawn S

Translation: May G-d remember in a positive manner, the souls of all those Jews who have died, as He
remembers the souls of Avrohom, Yitzchok and Y aakov, our forefathers, and the souls of Sarah, Rivka,
Rochel and Leab, onr foremothers, and who left a holy memorial for their souls, may they rest in their final
resting place in Gan Eden. Let us say Amen.

Why was the practice of reciting M2 N1 on NAY discontinued among
Ashkenazim?
D7 DA 1YaMA PN, DBan: DT N2 2113 DaN—BDN f7- YN new)
YD NI PO 7D NI XD D DB NG, DY DY) DD BNl
PSRBT .02 D92 PN Y PN TID 0D Dy M3 e ;02 D0 D1 ovhann
LABY 9P 137 oyon HBANY 2303 (7D §°YD) TN TR M2

Translation: In most synagogues the practice of reciting Yizkor each Shabbos has been discontinued.
Instead they follow the practice of remembering the deceased on Y om Kippur and on holidays. They

1. Authored by Rabbi Tzvi Rosenberg, Brooklyn, NY, 1996; available at hebrewbooks.org.
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discontinued the custom because the Kabbalists (followers of the AR”I) did not provide in their Siddurim
that Yizkor be recited on Shabbos althongh they did provide that Yizkor be said on Y omim Tovim. We
can conclude that a mystical tradition must have provided that Yizkor should be said only on Y omim
Tovim. Moreover, in the Responsa found in the book: Eisan Aryeh (section 68) it was written that the
practice to recite Yizkor on Shabbos was discontinued because the recital of Yizkor caused distress.

Why was the "N opposed to saying NA¥1 72112 27D each Naw?
STRD 1R 519N 27 085 1 198N T yaw Nyt @ —pan -8 Nl
F12131) MW DIVNMNT 5P 19 M HINNAR (0N /D) AR AP /D2 NN
PP H3) NPT Y NINT DT WD PR DN 1278 NOR DR 10pn PR (2993
DVAWPY,L(N3) SN DY TN2DWN DUND DY M2OWN B TN 1P W TV D
Sy miam w1 NN MbYAS M paa DR Tae 11907 PIVT N 175 D M) 29D 21
ORI 1PHY 211D0 DI PRENY VD [ PR NI 09291921 B0arhY Mbpm nmpn
DM 892 5P N5ona o3 XYl @y 770 15 D 2% MINT nen el PN
WO DI DI IS DYDY 2R MhYna nnm 2wnh D pam oo
55197 YW /D2 WD TV, O NP AN) DVIINT NPT 1N yanb
;3% 12P /'DIR) 1333 ML NYDNH MY NI DA K9P O nADRe (72 PID)
55 NN 555 9013 KD NPPL IRFME RN, M DT 37N (TAPN 0N TEING
SY3 D2 KD 121 LA QAR PR MDY NI TN 2TD2 DA KO

NIRA

Translation: Y ou should know that in the opinion of the AR”L, prayers for the deceased should not be
recited as 1t is explained in the book: Sha’Ar Ha'Mitzvos (Parshas 1VVa’Yechi) that the AR mocked
those who recited Hashkavos (Menncha Nichona). He said that if the souls were not worthy of what was
being prayed for, then instead of causing the souls to improve their condition, the person praying was causing
their condition to worsen. (Every prayer for the deceased is known as a Hashkava based on the verse:
V" Shachvti Im Avosez, and 1 will rest with my ancestors). The Rav P’Alim in his Responsa (Section 4,
chapter 35) explained that asking G-d to improve the condition of the deceased cansed a review of the
deceased person’s life to be undertaken. During that process, his sins were recalled as well. If he was not a
person who was worthy of having bis condition improved, his condition would then worsen). For that
reason, reciting the Kail Maleh prayer in which the family asked that the deceased person’s condition be
improved was also disconraged by the AR”I (even during the Yizkor service). It was further explained in
the book: Sha’Ar Ha’Kolail (Chapter 26) that the Kail Maleh prayer was a shortened version of the
Menucha Nichona prayer (found in the book: Maver Yabok, to be recited after a burial). As a result, the
rule that disconraged the recital of the Menucha Nichona prayer was applied to the Kail Maleh prayer as
well. This concern explains why the Shilah omitted the Kail Maleh prayer from the Yizkor service in bis
Siddur and why it was omitted from the Siddur of the Ba’Al Ha’Tanya.

Given the link between M2 N1 and the 2127 K512 5-N prayer, we need to restate
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what we stated earlier; i.e Ashkenazim have not discontinued the practice of remembering
the deceased on NAW. Instead, they simply perform ML NI in an alternate manner.

We witness both forms of M3 N2 during the M2 service that is performed in 2732
132¥WN when both the paragraph that begins: 25N 7991 and the paragraph that begins:

091" NP1 9N are recited. Why did two alternate means of performing NAEI NI

develop? If you pay close attention to the wording of each prayer, you will notice that the
wording contains a difference in “person’:

DY MDD D1P2) TN T 537 MBI 999 A0 P M7 — AP AT-9Nw Nt
1O DM RO H-N NN 1PN 191 215K 51 DNnT %000 P N (202D

N TP MY 1130) DOIDN DO3ATY NG DYIND 9P (P03 101 D2
SO I DIPHI TN AR PN T MINaw 53 Mve mhen minnNw
DT NI N2 MOWI AN N R I eI DOnnT NN Naw 5oa
MNAPI NN P MO PR NI O NDDAM ADRT T2 11D ,(19) BIRINT
1290190 NI ,AND IS NIT A1 DA MDD H-K nhEN NRos v (7T N
NI PRI MU DI DYDY DNIMNI 3 DD 1Y ()27 Maya b

Nuiniin)ialvaR pieiplvabla R intininh i inihiy Nbw Pwan TOIN T2 FINRNRE MY mows
Translation:  The wording of the standard Yizkor prayer was composed so that individuals could recite a
prayer on bebalf of their deceased relatives on Y om Kippur and on holidays. That prayer is represented by
the paragraph that begins: Yizkor Elokim etc. The paragraph that begins Kail Maleh Rachamim Shochen
Ba’Miromim ete. was composed for others to recite at specific times such as at the time of burial or for the
prayer leader to recite each Shabbos after Kriyas HaT'orah in places where they follow the custom of
remenmbering those who died in the current year or for the prayer leader to recite on behalf of those whose
Yahrzeits for family members fall in that week. That explains why the wording of the Yizkor prayer is
first person (the soul of my mother or my father because I pledge) while the wording of the Kail Maleh
Rachamim prayer is in third person, i.e the soul of this person son of this person because bis family pledged.
The Kail Maleh prayer appears in Siddurim and Machzorim next to the Yigkor prayer so that the prayer
leader can recite the paragraph on bebalf of individuals who died leaving no relatives and who left no one to
recite Yigkor on their behalf.

The N2 B2 75D provides us with an important clue as to why the paragraph of 2N
RYAMAM was composed.  RYAMAT AN is a modified version of the prayer: No? 5-N
DM, It is well known that the prayer of Y1777 2N was composed to act as a
memorial to those who lost their lives Q¥ 217D by during the Crusades. But that was
not its only purpose. 9"t had a greater goal in mind; to provide a means of remembering

those who died during the Crusades who left no living relatives to recite 21" on their

2. Notice that DM K91 5—N begins D171 191 D11 821 5—N while the paragraph that begins: D77 AN begins:
DOMIIM 1N M AN,
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behalf. We who live in the generation that was born after the Holocaust can empathize
with that concern. Millions of people lost their lives during the Holocaust and left no

living relatives to say 7121 on their behalf. We have the responsibility to perform N7217
MBI for them. As a result, the D17 K91 5-N prayer that we recite for the victims of

the Holocaust serves more than as a memorial. It is being recited as a 3! prayer on
behalf of victims of the Holocaust who left no family.

Although most RYMT°D that currently label themselves: TA2WN MDY provide that the

paragraph: RYAM77 2N is to be recited almost every NA¥, QYNTD that follow
German-Jewish customs (let us not forget that German Jews are the geographic
descendants of the Jews who died during the Crusades), provide that B2 AN should

not be recited every NA¥. The DN NTAY T presents the following note before: AN
DYM:
DY IFIAE DT AN AN NAW 533 0N 191D M 2172-5812 NTaY 9D
0Y2M2D NDY 119021 AN I3 KDY I8 DN PN 2 1 b Ho0m
21927 RD INTD MZIP NYP 1AM AR WM PONARY Y 00D M P B

AN YN D% NAw) MW 23058 DAY ON YD NN DN PR 1wN D

Translation: In most communities in Poland, Av Harachamim is recited each Shabbos before the prayer
leader carries the Sefer Torah back to the Aron Kodesh except on those days when we omit Tidkaska
Tzedek in Tefilas Mincha on Shabbos or when a groom is present or a circumcision is taking place. It is
also omitted on a Shabbos on which the new month is being announced except when the announcement
takes place during the weeks between Pesach and Shavuos. Communities in Prague say Av Harachamim
only when they announce the month of Av. In most communities in Ashkenaz (Germany) they do not
recite Av Harachamim except on the Shabbos before Shavuos and the Shabbos before Tisha B’Av.

The custom of reciting the paragraph: RY2M77 2N only on the NAY before MM and
the N3Y¥ before AN2 AYYN dates from the time of the Crusades:
523 N D% NP IINDI-MIPIAWS MDD P2 DO DTN 13T DA 19D
P 23058 NAWIY MR T T BT SR 19— TIT TOIN N30 Mnoy Mnaw

DOAMNT AN N PN 0T DY A 0o

Translation: Once the month of Nissan passes, we recite a Piyut such as Ezkara Dodi every Shabbos nntil
Shavuos and on the Shabbos before Shavnos we recall those who died during the Crusades by saying Av

Harachamin.
PO 1AW MDY AR MRS I UNN-TINND WY AW 07900 23T 22 5D

DYRART AN VIIN PR MIDIPRD WM PANT 2N DINY MDY 172 1972110 2N m5 1na

3. Rabbi Meir ben Baruch of Rothenburg was born ca. 1215 in Worms, Germany, and died in captivity in the Ansheim prison
in Germany in 1293. Rabbi Meir was a leading German Tosafist, and he was considered the outstanding Ashkenazic halachic
authority of his generation. (Bar-Ilan Digital Library).
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N2 /1% DM Naa KON

Translation: We follow the practice of reciting a special Piyut each Shabbos between the 17th day of
Tamuz, and the Ninth day of Av. On each Shabbos, we remember the deceased and say: Av
Harachamim. Other communities say Av Harachamim only on the Shabbos that falls just before Tisha
B’Ay.
The following source includes a third custom:
NI DO 33 A1 05 Snnn21 —1991,97 AT1—15% KT D IN T R-N 1
270 91952 Naw) MPaR 115 NI 1M M MNa 2 PN DDIN 1IN
922 1IN DN BAINAYIND ]’515 D252 %28 RYTDDM N”5P D2 T7aRER WD
MY TP MDD 70D 1 5D IMIN FIMNG DM DN M MmN

LTI AN R 2R 7Y

Translation: 1 have uncovered three customs concerning the recital of Av Harachamim. 1t is the custom of
German Jews to recite it only on two Shabbosim a year; i.e. the Shabbos before Shavuos and the Shabbos
before Tisha B’Av, as the Pri Migadim wrote. "Those who follow Nusach Sefarad living in Poland and

Maramarosh say Av Harachamim every Shabbos. Others follow a middle course. "They recite Av
Harachamim on every Shabbos during Sefira and on every Shabbos during the three weeks.
The 97712, in presenting the German custom, adds an additional fact about the practice:
NON DM 2N DN 1PN D139 N Doa-nwaw Mo (@aman) o7 AeD
Q3 P2V 1M N2V VINN D DWTRA AN PPOMT Maw 1957 Nawa

JMAPBI VAP AT 71T 1D .MM 2N MIN DWTRT ININ D
Translation: The communities of the Rhineland follow the practice of reciting Av Harachamin: only on the
Shabbos before Shavuos on which they read of the names of the communities where Jews were massacred
during the Crusades. On the Shabbos before Tisha B’Av, they follow the same custom. Rabbi Yent in
Troyes followed that practice as well.
The 9”771 added that in the communities of the Rhineland, they remembered the
DYYMTP, those who died BT DE¥ITP ‘737, on the NAY before MYIAY and the the DAY
before AN2 AYYN. In what form did that 77217, remembrance, take?
DBANT AN NN NN N RO -1 TR 22—y phr —BmDRInD s
2032580 NS WBEDY DY AN FYR N 1Y NAYIY MY 355 Nawa NON
Y MMM NN 2R B N2y BN MNAwT N L ERT NN 12
252 MMM AN 7D AN AN ..'IB’.'IP"I TP b N2 DD 2N

4. Rabbi Isaac Tyrnau lived in Austria duting the fourteenth and fifteenth centuries. He wrote about a book on customs (Sefer
Ha-Minhagim).

5. The “Memorbuch” is one of the characteristic historical creations of German Jewry, documenting the deaths of

important members of the community. The notations are generally in the form of the yizkor prayer “May G-d remember the

soul of ...” followed by biographical data, much of which is a description of the piety and good qualities of the deceased.

The Frankfurt Memorbuch is an impressive example of this genre. It lists deceased of the Frankfurt am Main Jewish community
between the years 1628-1907. The manuscript, on vellum comprises 537 leaves (1073 pages) 36.4 x 26 cm. in size.
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351

Translation: In Frankfurt, it was their practice not to recite Av Harachamim except on the Shabbos before
Shavuos and the Shabbos before Tisha B’Au, the period of the year when the armies of the Crusades
adpanced and destroyed the Jewish commmunities of the Rhineland. On those two Shabbosim, the prayer
leader, after the Haftorah was read, would read from the “Memorbuch”, the book that memorialized the
holy ones of those communities. Upon witnessing that practice, the significance of the recital of Av
Harachamim became eternally etched into the hearts of all of us.

The layout of the Frankfurt Memorbuch, available for viewing at the The Jewish National
and University Library website: www.jnul.huji.ac.il/dl/mss/heb1092/page_index_eng.html,

lends itself to the argument that Q77 AN was composed to be recited only if
immediately thereafter, the Memorbuch was read. Take a look at the page on which AN
DM appears and the page that follows. The link between the words: 21 ﬂ'l")’ﬂp
mlveninlivaeiw DY WD DM that are recited in DM 2N and the paragraphs that

follow in the Memorbuch is clear. Here is what follows 2197 AN in the Frankfort
Memorbuch:
APV PANY DANAN NRWI QY MW IMILIN ﬂ'l‘?’ﬂp MDY AT PN D’P‘?N =il

DWT TN 5P DARY DB DN AR DY 1AM Ay AN oA apan T

19D TN 1TV 133 NPT OPYTR OY 37 2PN 0o 1 1owa
Translation: May G-d remember those who died and who were burned, in the community of Augsburg, and
its environs, together with the souls of Avrohom, Yitzchok, Yaakov, Sarah, Rivka, Rochel and I eab,
because they were killed during the course of sanctifying G-d’s name and while sacrificing themselves to
protect the belief in one G-d. In the merit of their actions, may G-d remember them positively together with
the righteons men and women who are in Gan Eden. Amen Selab.
TN BT M D 21T NN DPDN Ian

Translation: May G-d remember those who died and who were burned, in the community of Tirent, and its
environs.

CoLTTIRNN RN MDD 1D 210 AN DophN 1o
Translation: May G-d remember those who died and who were burned, in the community of Omla, and its
environs.

The Memorbuch opens with a poem written in 1712 telling of a 1711 fire in the Frankfurt synagogue which destroyed the old
Memorbuch. The poem goes on to relate how, at the initiative of Eliezer Leizer Oppenheim, a new Memorbuch was prepared,
and that the entries for 1628 to 1711 were copied into it from the communal burial records (leaves 5a-57a). The new entries
begin on leaf 57a with the death of Frumet, the wife of Eliezer Leizer Oppenheim.

The entries brought over from the burial records are very brief. Those written for the Memorbuch record primarily important
members of the community (entry in the Memorbuch required payment). Deaths of infants, strangers and the poor were
generally not recorded.

The latest entry is from 1907, however, the final page commemorates the death of Baron Wilhelm von Rothschild in 1901.
(Extracted from the article: Introduction to the Frankfurt Memorbuch, found at the Jewish National and University Library
website).
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