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What is the basis for the practice on NA¥ morning after 77T NNAP to recite a blessing for
the local government and when did the practice begin? Those two questions were asked and
answered by Rabbi Mordechai Fogelman!, ‘?”T, in the following MW :
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Translation: With the establishment of the State of Israel, thanks to G-d’s help, a need to pray for its security and
for the welfare of its officials developed. In composing a special prayer for the security of the State of Israel, it was
necessary to highlight what the establishment of the State of Lsrael meant for the Jewish People and for the Land of
Israel by acknowledging G-d’s graciousness in the past and by offering a prayer that G-d continue to support the
State of Israel in the future. Accordingly, the Chief Rabbinate composed a special prayer for the welfare of the
State of Israel. To understand the basis upon which the Chief Rabbinate composed a prayer for the welfare of the
State of Israel, it wonld be useful to review what prompted the composition of and what contributed to the evolution
of the prayer known as: “Ha’Nosain Teshua” that is customarily recited in Jewish communities within the
Diaspora through which the communities pray for the welfare of the rulers and government officials of the countries
in which they live.
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Translation: The prayer for the welfare of the King and his family, his advisors and ministers, that is recited in
Jewish commmunities within the Diaspora begins with the words: Ha’Nosain Teshua La’Milachim Oo’Menshala
La’Nisichin and ends with the line: B'Y amav Oo’Biyameinu Tosha Yehudah V""Y isroel Yishkon La’l  etach
Oo0’Vah L'Tzion Go’Ail. This prayer is recited in Ashkenazic synagogues and Sephardic synagogues on
Shabbos and on Y om Tov after the reading of the Torah. Among the Sephardim, it is customary to recite the
prayer on Yom Kippur, after Kol Nidrei, as well.
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1. Rabbi Mordechai Fogelman was born in 1899 in Chernovitz to family belonging to the Hassidic sect of Husi'atin. He was
the son-in-law of Rabbi Zvi Judah Lau of Lemberg. He was ordained by the Maharsham of Berzon, and was close to his
brother-in-law, R. Moshe Chaim Lau, the Rabbi of Pietrekov and his cousin R. Meir Shapiro, head of the Yeshiva of Lublin.
From 1928 he served as the Rabbi of Katowitz, Poland, and with the outbreak of the World War II, he succeeded to escape
and made his way to Eretz Yisrael. In 1940, he was appointed to be Rabbi of Kiryat Motzkin, next to Haifa. He died in 1984
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Translation: The prayer is not an original composition. It consists of parts of several verses; i.e. Tehillim 144, 10;
Yehoshua 13, 21; Tebillim 145, 13; Yebayahu 43, 16; Tehillim 18, 48; Yirmiyahu 23, 6; Yeshayahu 59, 20.
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Translation: 1t is difficult to estimate when the prayer was composed or the name of the author or where the prayer
was composed. In none of the early Siddurim, whether it be Seder Rav Amrom Gaon, the Siddur of Rav Saadiya
Gaon or the Machzor Vitry that served as the basis for the prayer practices in the Middle Ages for the former
centers of Jewish life in Babylonia, Ashkenag and France, do we find any hint to the prayer: Ha’Nosain Teshua
or to any similar prayer. 1t is also not found in the book: Shibbolei Ha'l ekket written by Rabbi Tzidkiya son of
Avrobom the doctor or the book: Ha’Manhig written by Rabbi Avrohom son of Nason Ha’Y archi, both of whom
were among the first Poskim. Moreover, neither of them refer to any form of prayer that was recited on behalf of
the local government or the need fo pray for its welfare.
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Translation: However, in the book: the Kolbo, who was among the religious leaders of the Jewish communities in
Ashkenaz and in France, in the generation of the Ra’Ab, Ha’Kobain from Lunel who anthored the book: Orchos
Chayim, we find a short reference to the practice of praying for the welfare of the king. In Hilchos Kriyas
Ha’Torah, Siman 19 it is written: On Shabbos in Shacharis it was the practice to recite after the Haftorah a
Mz’Sh’Bairach, while in other places a practice existed to pray for the welfare of the king and for the welfare of the
community. Each community followed its own practice. From the words of the Kolbo that: “in some places it was
the practice to pray for the welfare of the king” we can conclude that not in all Ashkenazic communities did the
practice to pray for the welfare of the king take hold.
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Translation: From the words of Rabbi Dovid Avodrohom, one the great scholars of Spain and a student of Rabbi
Yaakov, Ba’Al Ha Turim, we can conclude that in Spain it was customary to pray for the welfare of the king, not
Just on Shabbos and on the holidays but on every Monday and Thursday after reading of the Torah. The following
are his words in his section on the daily Tefilas Shacharis: After completing Kriyas HaI'orah the prayer leader
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recites Half-Kaddish . . . and then they follow the practice of praying for the welfare of the king and that G-d
should provide him proper guidance.
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Translation: Although both the Kolbo and the Avudrohom mention the practice to pray for the welfare of the king,
neither of them provide the wording of the prayer.
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Translation: Rabbi Aryeb 1eib Frumkin in his commentary: Mikor Ha’Brachos, in his two volume edition of

Seder Rav Amrom Gaon, in Volume 2, 39, 2, claims that in the Pinkas Germeyza written at the time of the

Crusades we find a reference to a prayer for the welfare of the king that is completely different from the standard
wording of today: i.e. Mi Sh’Bairach Avoseinu Avrobom Yitzehok and Y aakov Hu Yivarech Es Adoneinu

Ha’Kaisar, Yarum Hodo, (G-d should bless the Emperor and raise his honor) . . . that be rule his people with
Justice and fairness, for life and peace. May peace come to him and his descendants. 1et us say: Amen.
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Translation: Rabbi Azaeriya Min Ha’Adumim in bis book M’ Obr Aiynayim, in the section entitled: Inmrei
Binah, Chapter 52, expands on the requirement to pray on behalf of the welfare of the governments in the
Duaispora. He opens by quoting a verse from Yirmiyahu 29, 7: They shall seek the welfare of the city. He then
quotes the verse from Ezra 6, 10 that at the time of the Second Temple, it was the practice to bring sacrifices and
pray on behalf of the King and his family. In addition, he cites sources from within Megilas Ta’Anis, from the
Apocrypha, from the Books of the Macabees and from Josephus Flavius testifying to the fact that it was customary

for the Jewish People to pray on behalf of the welfare of the Kings of Greece and the Emperors of Rome. He then
concludes: And so a custom was adopted in some conmunities to bless their government officials and their staffs.
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Translation: From his words we learn that in some communities in Italy, as well, it was customary to pray for the
welfare of the King. However, he too fails to include any sources which explain the origin of the wording of the

prayer.
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Translation: Rabbi Moshe 1bn Machir, one of the great scholars of Safed and the head of the Yeshiva in Ein
Zeisim, one of the students of the AR”I and Rabbi Y osef Karo, in bis important book: Seder Ha’Y om, effusively
praises the practice of blessing the King. In his eyes, the blessing for the King is so important that he deems it to be
a positive commandment that was passed on orally, as it is written in Y irmiyahu 29, 7: They shall seek the welfare
of the city. Using a similar phrase, the Rayvad in his comments to the Rambam, Hilchos Chanukab, chapter 3,
Halacha 6, describes the Mitzvah of reciting Hallel on Channkal as being based on the verse: The song shall be
for you totally as a sanctification of the holiday (Y ishayan 30, 29).
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Translation: In terms of estimating the period in which the prayer of Ha’Nosain Teshua was composed, we can
surmise that the wording of the prayer as it appears today has been recited in this manner for the last 500 years.
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Translation: The verse in Y irmiyah 29, 7: They shall seek the welfare of the city to which I have exiled them and
they shall pray on its behalf to G-d and the words of Rav Chanina, assistant Chief Kobain in Avos, Chapter 3,
Mishnah 2: Be among those who pray for the welfare of the local government, are the primary sources on which the
Poskin and Commentators have relied in creating a duty to pray for the welfare of the government. However in
neither of these sources, do we find a reference to any specific wording that should be included within the prayer.
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Translation: In truth we may be able to trace the origin of the practice to bless the king to a section of the Tosefta

which may be proof that such a practice existed at the time of the First Beis Hamikdash. Upon King Solomon
completing the eight day inanguration of the First Temple we learn: On the eighth day he sent in the people and
they blessed the King (Melachim 1, 8, 66). In Tosefta Succah Chapter 4 the verse is quoted as the reference
alluded to by the letter “Beis” in the abbreviation known as: Pay, Zayin, Reish. Kuf, Shin, Beis. They are the
first letters of a set of rules that distinguish the observance of Shemini Atzeres from the seven days of Succos. "This

25 what is tanght: The letter “Pay” represents the rule that on Shemini Atzeres the Kobanim hold an independent

lottery to determine what work each Kohain would perform in the Beis Hamikdash. The letter “Zayin”

represents the rule that Shemini Atzeres is be viewed as an independent holiday. The letter “Reish” represents the

rule that there is an independent obligation to come to Yerushalayim on Shemini Atzeres. The letter “Kuf”
represents the rule that Shemini Atzeres has its own set of sacrifices. The letter “Shin” represents the rule that
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Shemini Atzeres has its own set of songs to be sung in the Beis Hamikdash when the sacrifices are brought and the
letter “Beis” represents the rule that on Shemini Atzeres there is an obligation to recite a special blessing, as it is
written: On the eighth day, King Solomon sent in the people and they blessed the King.
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Translation: In many places in the Babylonian Talmud, we find references to the abbreviation: Pay, Zayin, Reish.
Kuf, Shin, Beis. Rashi excplains in bis comments to this Tosefta that the word: Bracha, being the last letter in the
abbreviation, represents the following: A Bracha for itself. "They would bless the King as a memorial to the
inaugnration of the Beis Hamikdash, as it is written: On the eighth day, King Solomon sent in the people and
they blessed the King. "That is how it is explained in the Tosefta, Succah, Chapter 4. A Bracha for itself is
explained as the practice of blessing the King, as we find in the Tosefta, Yuma Chapter 3, 1, re: the abbreviation:
Pay, Zayin, Reish. Kuf, Shin, Beis. Similarly we find in Chagiga 17a; Succah 48a. However in Succah 47,
the Gemara comes to the conclusion that the word Bracha in the abbreviation: Pay, Zayin, Reish. Kuf, Shin,
Beis, represents Birkas Hamazone and Shemona Esrei; i.e. that for the first seven days of Succos we say: Y om
Chag Ha'Succos Ha'Zeh and for Shemini Atzeres we say: Y om Shemini Atzeres Ha'Zeb. So Rashi explains
and so do the Gaonim and the Rif and Rabbenu Chananel. It is also the opinion of Tosefos in several places in
the Gemara. However, the Tosefta Succah upon which Rashi relies does support the fact that it is a reference to a
Bracha for the King.
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Translation: "The Meiri in his commentary on Maseches Succah includes both explanations withont expressing a
preference for either explanation. This is what he says: An independent Bracha in which we do not refer to Y om
Chag Ha'Succos but instead we refer to Yom Ha'Shemini Chag Ha’Atzeres Ha'Zeh. Others excplain it to mean
a blessing for the King. "They would follow the practice of blessing the King on each Yom Tov.

Rabbi Fogelman may not have uncovered all evidence of practices that involved expressing good
wishes on behalf of local governments. In many versions of the prayer, 2255 N 10,
we find that the name of the ruler is mentioned and after his name, the words: Y777 217, may his
glory grow greater, appears. A search of that phrase reveals that starting with the period of the
D2INJ, adding the words: Y77 B after a person’s name was a common practice when referring
to an important religious leader: We find the following reference in a YN by 1IN "N 39:
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Translation: Our teacher and master, Yosef, the great Rabbi, head of a session of the Yeshiva, may his glory grow
and his honor increase.

In some of the MWD of B”21277 12 BANAN 11°27, he is addressed as follows:
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Translation: We ask of our teacher, may his glory grow, to explain how to act by issuing a response.

Starting in the 1100’s we begin to find references to names of political leaders after which the
words: Y7 217 are added: In aletter dated 1109 CE we find the following:
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Translation: Y erushalayim, the holy city, a center for Muslims and all those who believe in one G-d. Upon the
elevation of the Sultan, may his glory grow, upon his seat of power.

Similarly we find that the N”2¥9 includes the following in one of his MW :
AT 1,79 30N B
Transtation: Our master, the King, may his glory grow.
The &N includes the following:
AT 21,50 S DDMmaRY M1 PR 1hapw
Translation: We received in onr location from the agent of the King, may bis glory gromw.
The ©”23°7 includes the following:
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Translation: Let him pay the fine to our master the King,, may his glory grow, and his Kingdom be successful.

In addition, a review of R'M8D that were published before World War I and can be viewed at

www.hebrewbooks.org.?, shows that on many of the cover pages of the R'M8D that were being
published, a reference is made to the presiding ruler of the location where the book was
published and the notation of Y1 BY7Y, appears after his name. We can therefore suggest that

the prayer: 092515 MmN ]M7 is only one example of the several methods by which the
Jewish community prayed for the welfare of their local government. Why did the Jewish
community regularly pray for the welfare of their local governments? History shows that when
the local government was at peace and was prosperous, the Jewish community lived in peace and
was prosperous as well. Warring among nations and other difficulties usually resulted in
problems for Jewish communities.

It is interesting to note that since World War I, R¥98D stopped including references to local

political leaders. Undoubtedly, this resulted from the fact that the countries in which many Jews
lived were becoming democratic countries. It may be worth asking whether it is true that the
basis for including such references no longer exists? Perhaps we may yet see the following

notation on the title page of a 19D:
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Translation: Published under the Presidency of Barack Obama, may bis glory grow and bis government prosper.

2. Samples of these pages can be found in this week’s Newsletter Supplement.
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