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WHEN AND WHERE 1378 2% WAS COMPOSED

In last week’s newsletter we noted the differences in opinion as to when and where the
prayer of P78 BP* was composed. Let us review a few of those opinions:
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Translation: The prayer of Yikum Purkun was composed in Babylonia as a prayer that G-d bless the head
of the Diaspora, the leaders of the Yeshivos, the Rabbinic leaders and all those who were involved in the
study of Torah. 1t was composed in their native tongue so that all present including young children and
women would understand its words. "The Rokeach wrote in Siman 53: Y ikum Purkun was authored fo be
recited on Shabbos only and not on Yom Tov. The Sephardinm do not include the prayer in their services.
However, they did extract a part of the prayer that they use as a blessing for those congregated.

The next two sources base their opinions as to when and where the prayer: ]279 DI was
composed on the wording of the prayer. In the following article, the author, Shlomo Tal,
focuses on the words: 1173 N
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Translation: "The consensus among academic scholars is that Y tkum Purkun was composed in Babylonza.
They base their conclusion on the choice by the author to write the prayer in Aramaic and based on the job
descriptions he includes: the leaders of the Diaspora, the heads of the twice yearly scholarly gatherings, the
heads of the Yeshivos and the judges. A. Yairi has already expressed surprise that a blessing that was
allegedly composed in Babylonia is not recited in Sephardic communities and is not a part of Sephardic
Siddurim that generally follow the Babylonian Rite. Yet the prayer was accepted in Ashkenazic
communities and is still being recited today by those who follow the Ashkenazic Nusach. The prayer is
referred to in books of Responsa and customs of Ashkenazin even though Nusach Ashkenaz as a rule

Jfollows Nusach Eretz Yisroel, the Nusach that influenced Nusach Ashkenag; and its custonss.

VI11:38. copyright. 2010. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 2 m9D0M AN 1A

T BN NI IDID DY D 11200 DI 20D AwER 190 M s
DYDY SR 1IN DI APDWID N ANMNAY M R IIOWRTNDTN MDY I8
DN N 1IN W OW N D0Y 37 TR 1R NI ,923 A0 NN N e
1 T NI 01972 1291 77D L VEANY 37 2T PR 1 8D 1me-pya
12775 090, NIDIN LB IR 1IN AID1ID 1TIDNY 11DD2 RO YN 120 MY

STDD MR KDY 1OWR MR 52PN 199,58 1N N e D
Translation: From two sonrces, the Machzor Vitry and the Seder Chibbur Brachos, we can conclude that
the prayer: Yikum Purkun was composed in Israel. 1t is a fact that the French-Ashkenaz Rite and that
of the Machzor VVitry were influenced by Nusach Eretz Yisroel. In general, when the Machzor 1 itry
includes a prayer that was taken from Nusach Bavel, he notes that the prayer originated in Seder Ray
Amrom Gaon or from one of the writings of another Gaon. Concerning the prayer: Yikum Purkun, the
Machzor Vitry does not refer to it as having been borrowed from Seder Rav Anrrom Gaon. Seder
Chibbur Brachos, also known as Siddur Turin, is attributed it to Nusach Eretz Yisroel as well according
to A. Schechter in his edition of the book. Those sources present a strong basis upon which to argue that
Yikum Purkun was composed in Israel. That would explain why it was widely accepted in Ashkenazic

commmunities but not in Sephardic communities.
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Translation: The fact that Yikum Purkun was written in Aramaic is not conclusive that it was composed
in Babylonia. In Eretz Yisroel at that time the native tongue of the population was Aramaic. "They
recited Y ikum Purkun in Aramaic so that the general population would understand its words in the same
way that they said Kaddish in Aramaic so that the general population would understand its words.
Moreover, when_you compare the wording of Yikum Purkun to the words of Kaddish D 'Rabbanan, you
tmmediately notice the similarities in wording. Y ou then know that the source for Yikum Purkun was
Kaddish D’Rabbanan. Kaddish D 'Rabbanan we know was composed in Eret Yisroel as we see that the
words: Yihei Shmai Rabbah were familiar to Rav Yossi and Rav Yishmael who lived in Israel during the
time of the Mishna. Therefore the fact that Yikum Purkun was written in Aramaic is inconclusive proof
that it was composed in Babylonia.
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1. Shlomo Tal is referring to the version of P9 B found in the Y% MMM and in the N1373 M3 77D,
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Translation: If this thesis is correct we can then understand why the words: heads of the twice yearly
learning program were placed before the words: the heads of the Diaspora. Since the primary purpose of the
Yikum Purkun prayer was to bless those who provided communal services, the anthor of the prayer
preferred those who provided a learning session in synagogue that Shabbos. He was the Ba’Al Ha’Kallah.
He was named before those who lived and served in Babylonia. When the author came to bless those who
were serving in Babylonia, he began with the head of the Diaspora because of bis importance. That further
may explain why we refer to those from the land of Israel before we refer to those who lived in Babylonia . . .
Furthermore that the primary purpose of composing Yikunm: Purkun was to bless the one who provided a
Torah lesson on that Shabbos explains why Yikum Purkun was said only when a Parsha was read
(namely Shabbos) but not on Yom Tov. 1t was not their custom to hold a public lesson in Torah on Yom
Tov because holidays were deemed to be half for the community and half for G-d; i.e. less time studying,

more time on eating and recreation.

In the following article entitled: YW N2PNI N5 5y '\Pﬂ5 the author, Azriel
Hildesheimer, focuses on the word: NAT2M:
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Translation: 1t is a known fact that the Roshei Kallah are mentioned in the prayer of Y ifum Purkun.
There we refer to the Roshei Kallah, the Roshei Galuta, the Roshei Mesivta and to the Daynai Di Baba.
The Roshei Kallah are generally defined as the scholars who were appointed to teach at the Gaonic
Yeshivos. Based on that definition it is strange that the words: Roshei Galuta appear between the words:
Roshei Kallah and Roshei Mesivta. Harkavy maintains that the term: Roshei Kallah should be defined as
the Rabbis from Israel and that they were mentioned before the Roshei Galuta intentionally. However,
material recently discovered gives little support to that position because in it we do not find any references to

the Rabbis of Israel as Roshei Kallah.
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Translation: Berliner points out that the words: Roshei Galuta are missing in the version of the prayer
Sfound in the Machzor Vitry. That fact does not resolve all the difficulties. "The words: Roshei Kallah
should have been placed after the words: Roshei Mesivta and the words: Daynai Di Baba because according
to the rules of the Yeshiva in Babylonia their level of importance came after the Daynai Di Baba. Before I
resolve that issue I should raise one more problem with the wording in the prayer of Yikum Purkun. That
problem surrounds the words: Chavurasa Kadishta Di B’Ara DYisroel 1°’Di Ba’Bavel. It is known
that in Israel it was customary to call the Yeshivos by the term: Chabura. That name was regularly used
for that purpose in the period of the Gaonim. We find references to the honorary position of Third in the
Chabura in the Yeshiva Y erushalayim Da’Mesek of the Israeli Gaon. But what is the Chavurasa
Kadishta Di Ba’Bavel? There is no basis to suggest that it is a reference to the Yeshivos of Sura and
Pumbedita since we find no other references in Gaonic literature to any Y eshiva in Babylonia being known
as a Chavrusa.
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Translation: 1 would therefore like to suggest that the term Chavrusa is a reference to the Gaonic Y eshiva
that was established in Baghdad. NMany references to that Yeshiva refer to it by that name in the works of
Rav Shmmuel son of Eli. We can conclude from those references that the Yeshiva was given that name in the
middle of the 1200s, the era in which Rav Shnmel lived. 1t would appear that it had been given that
designation not long before. They may have adopted that designation after Rav Sherera Gaon moved the

Yeshiva from Pumbedita to Baghdad. The Yeshiva while it was in Pumbedita was never known by the
name: Chabura. We can therefore surmise that the nickname of Chabura that was given to the Yeshiva in

Baghdad was not coined until the middle of the 1100s.
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Translation: We can further conclude that the prayer Y ikum Purkun was not composed until that time.
Our suggestion that the prayer was composed at such a late date is supported by the fact that the Y eshivos
in Eretz Yisroel are mentioned in a prayer that was recited by the people in Babylonia on behalf of their
own Yeshivos. At the time that the Yeshivos in Sura and Pumbedita were extant, they did not concern
themselves with the Yeshivos in Eretz Yisroel and did not refer to them in their prayers. Only after the end
of the 1100’s when the period of the Gaonim in Babylonia was coming to an end and the spiritual influence
of the Babylonian Y eshivos was dissipating while the reputation of the Yeshivos in Eretz Yisroel was
growing did Babylonian Jewry begin to acknowledge the importance of the Yeshivos of Eretz Yisroel. 1t was
then that they felt it appropriate to include the Yeshivos of Eretg Yisroel in their prayers along with their
own Yeshivos. We can therefore suggest that with the change in circumstances and the change in the
relationship between the Yeshivos in Babylonia and in Eret Yisroel, the name Chabura that was used to
describe Yeshivos in Erety Yisroel was adopted in Babylonia as well. Since the prayer of Yikum Purkun
was not composed until the end of the Gaonic period, we can well understand why it was mentioned for the
first time by Rav Zerachiya ha’levi and the Machzor Vitry in the late 1200’s and why it was absent from
publications that were published earlier. For this same reason this prayer is only found in an early French
rite and in the Ashkenaz Rite. By the time the prayer of Yikum Purkun was composed, the text of the
Siddur as it was recited in other communities was already fixced and the prayer did not have a chance to
enter into many of the then existing Rites.
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Translation: If our supposition that the composer of the prayer of Yikum Purkun lived at the end of the
period of the Gaonim is correct, we need to view the title: Rosh Mesivta not in its original definition; i.e the
Gaonim, the heads of the Yeshivos, but in its secondary definition, as the heads of any Yeshivos. In fact it
appears that in the 1100’s and 1200, the use of the title Rosh Mesivta had become rampant. The
definition of the title: Daynei Di Baba must have also shifted. 1t became defined as the title of the heads of
any Jewish court, no matter where the court was located. The title was expanded beyond its original
meaning as a memorial to the courts that existed in the Yeshivos of the Gaonim at an earlier time.
Similarly we find the term: Sha’Ar Ha’Y eshiva (gates of the Yeshiva) in many letters at a time when the
Yeshivos of the Gaonim no longer played the role of primary court. We can now make sense of the order of
the offices mentioned in the prayer of Yikum Purkun. The Roshei Kallah are mentioned next to the
Chavurasa Kadishta Di Ba’Bavel becanse they received their title from the Yeshiva of the Gaon in
Baghdad. The Roshei Kallah and the Chavurasa Kadishta Di Ba’Bavel are mentioned before the Roshei
Mesivta and Daynai Di Baba becanse the latter offices were no longer linked to the office of the Gaon in
Baghdad. During that era the title Roshei Kallah was maintained only as a memorial to what the office
once was. When the Yeshivos of the Gaonim ceased to exist the twice yearly months of learning came to an
end as well and the title of Roshei Kallah lost its significance. Based on these circumstances we should
amend the version of Yikum Purkun found in the Machzor Vitry so that it includes the words: Reish
Galnta since we have shown that placing the term: Reish Galuta after the words: Roshei Kallah does not
present a problem.
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