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THE FOURTH dkxa AFTER RECITING THE dxhtd
The variations in the fourth dkxa that follows the recital of the dxhtd may hold the key to
understanding the combined theme of the four zekxa that we say after reading the dxhtd.
The following represents the major variation in the wording of the fourth dkxa:

zay oia ,mei lk rxe`nd oirn xikfdl jixve-zay ly zixgy (qptxd) oe`b mxnr ax xcq
dz` ik dxdn epilr jelnze ,epia` dz` ik epl gpd  .zaya xikfne .cren oia yceg y`x oia

.zayd ycwn 'd dz` jexa .epkln
Translation: It is necessary to refer to the special character of the day in the fourth Bracha that follows the
recital of the Haftorah, whether it is Shabbos, Shabbos and Rosh Chodesh or Shabbos and Chol Ha’Moed.
On Shabbos we say: Provide relief for us because You are our father and reign over us soon because You are
our ruler.  Baruch Ata Hashem Mikadesh Ha’Shabbos.
  
The combined theme of the four zekxa can be explained as follows:  The first dkxa
represents an affirmation of our belief that the mler ly epeax will keep three covenants that
He made with the Jewish People.  Each of the zekxa that follow deal with one covenant;
the covenant to rebuild the ycwnd zia (oeiv lr mgx); the covenant to re-establish zekln
cec zia, the Davidic Monarchy, (epidl-` 'd epigny) and the covenant to establish the
Kingdom of G-d, miny zekln, on Earth1.  In  oe`b mxnr ax xcq the covenant concerning
the Kingdom of G-d is clearly spelled out; i.e. dxdn epilr jelnze.  It is not as easy to find in
the current version of the dkxa.  Arguably the covenant is found in the words: jny jxazi
cre mlerl cinz ig lk ita. 

The variation in the fourth dkxa as found in oe`b mxnr ax xcq may also provide the basis
for the following disagreement:

ux` ipae ,zayd ycwn mixne` gxfn ux`-al oniq axrne gxfn ipa oia miweligd xtq
 .zayd meie l`xyi ycwn :mixne` l`xyi

Translation: In Babylonia, it is customary to recite the concluding Bracha of Mikadesh Ha’Shabbos while in
Eretz Yisroel it is customary to recite the concluding Bracha of Mikadesh Yisroel V’Yom Ha’Shabbos.

1. We learned of the importance of praying for these three events in the following yxcn:
,ozyly eywaie exfgiy cr mlerl dkxa oniq oi`ex l`xyi oi`  :`iqpn oa oerny iax xn` -bi dyxt (xaea) l`eny yxcn

(/d 'b ryed/ my) mkln cec z`e ,miny zekln ef ,('d 'b ryed) mdidl-` 'd z` eywae l`xyi ipa eaeyi xg` aizkc `ed `cd
.ycwnd zia oipa df ,(/'d 'b ryed/ my) minid zixg`a eaeh l`e 'd l` ecgte ;cec zia zekln ef

Translation: Rabbi Shimon son of Menasiah said: The Jewish People will not find favor until they repent and ask for all three of the above.  That
was the message of the following verse (Hosea 3, 5): the words: “after the Jews repent and ask for G-d”, represent a request that G-d establish His
kingdom on this world; the words: and David their king, they  represent the re-establishment of the Davidic monarchy and the words: and they will fear
G-d and His goodness in the latter days, they represent the rebuilding of the Beis Hamikdash.
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In l`xyi ux`, the dkxad znizg on zay for the fourth dkxa that follows the recital of
the dxhtd, the dkxad znizg of the middle dkxa of dxyr dpeny in all the zelitz of
zay and the dkxad znizg of qekd lr yeciw was zayd meie l`xyi ycwn.  That practice
is verified by the following:

onz oibdp oea 'x ia iqei iax xn`-a"d/ b xeh fl sc i wxt migqt zkqn inlyexi cenlz
ycwn mzege ray oirn zg` dkxa xne`e daizd iptl cxei xeaiv gily oii oi`y mewna

.zayd meie l`xyi
Translation: Rav Yosef son of Rav Boon said: Here it is the custom that if the community does not have
access to wine, the prayer leader steps to the podium and recites an abbreviated version of Shemona Esrei
(Magen Avos) and concludes with the Bracha: Mikadesh Yisroel V’Yom Ha’Shabbos.

On aeh mei we include “l`xyi” in the above zekxad zenizg; i.e. mipnfde l`xyi ycwn.
Why do we not currently include the word: “l`xyi” on zay in the above zekxad zenizg? 

lre ,mi`iapd lre ,dceard lre ,dxezd lr-bi dkld bi wxt mixteq zkqn zephw zezkqn
lkd lr .zx`tzle ceakl dgepnle dyecwl epidl-` i-i epl zzp xy` ,dfd yecwd ipelt mei

ycwn i-i dz` jexa ,epiryi idl-` ,cinz jny z` mikxane ,jl micen ep` epidl-` i-i
zayd ycwn `l` ,l`xyi :dnizga xikfn epi`y ,zayn ueg-ci dkld  .ipelt meie l`xyi
minyd z` i-i dyr mini zyy ik ('fi ,'`l zeny) aizkck ,l`xyil dncw zaydy ,cala

,zayd mkl ozp i-i ik e`x ('hk, 'fh zeny) xne`e ,ytpie zay iriayd meiae ux`d z`e
.xak dzidy

Translation: The wording of the fourth Bracha that follows the Haftorah is as follows: Al Ha’Torah . . .
Baruch Ata Hashem Mikadesh Yisroel V’Yom (fill in) but not on Shabbos.  On Shabbos we do not
mention Yisroel in the concluding Bracha, only the words Mikadesh Ha’Shabbos.  The following is the
reason: Shabbos was given as a law before the Jewish People were constituted as a nation as it is written
(Shemos 31, 17): that G-d created the heavens and earth in six days and on the seventh day G-d rested and
it is written (Shemos 16, 29): See that G-d already gave you the Shabbos as a law.  That means that
Shabbos was already a requirement even before the rules of Shabbos were given to you. 

If that be the rule, why in l`xyi ux` bdpn did they include the word: “l`xyi” in the above
zekxad zenizg?  Let us look at the full text of the dkxa of epl gpd which also represented
an early version of the middle dkxa of dxyr dpeny for dgpn zltz on zay:

jelnze .epia` dz` ik epidl-` 'd epl gpd-zay ly dgpn (qptxd) oe`b mxnr ax xcq
mei lre jnr l`xyi lr `xwpy `xepde xeabd lecbd jny xearae .epkln dz` ik dxdn epilr

.dacpe dad` zgepn .epzgepn meia oebie dxv idi l`e .jpevx zevnk ea zeaype ,iriayd
.'eke dpen`e zn` zgepn

Translation: Provide relief for us because You are our father and reign over us soon because You are our ruler.
Because of Your great, courageous and awesome name that You placed within the name of the Jewish People
and upon the seventh day, we rest on it because of Your commandment.  Let there not be any difficulty or 
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anguish on the day of our rest. May it be a rest of love and favor.  A true rest and a day of faith etc.

According to l`xyi ux` bdpn both l`xyi and zay share a trait; i.e. xeabd lecbd jny
iriayd mei lre jnr l`xyi lr `xwpy `xepde.  Both zay and l`xyi contain with them
the lecbd my.  The phrase: lecbd jny is frequently found in dltz: 

 ikjycw mya.(dax dad`) jzreyia dgnype dlibp ,epgha `xepde lecbd 
 ze`cede zekxalecbd jnyl.(opaxc micen) epzniwe epziigdy lr ,yecwde 

ornl dyr ,epkln epia`epilr `xwpy `xepde xeabd ,lecbd jny .(epikln epia`) 
epzycwe ,zepeyld lkn epznnexe ,epa zivxe epze` zad` ,minrd lkn epzxga dz`

 ,jzcearl epkln epzaxwe ,jizevnaz`xw epilr yecwde lecbd jnyedpeny aeh mei) 
.(dxyr

What is the lecbd my?
epnr dyr minyay epia`- 'ak cenr miaiig ep` jkitl [h] gwexl dlitzd xeciq iyexit

lecbd jny xeara cqg epnr dyr miyrn epa oi` m` .epilr `xwpy lecbd jny xeara cqg
xn`y df ,l`xyi epnya mezgy jny ornl epnr dyr ,miyrn epa oi` m` .epilr `xwpy

,lecb my `xwp dnle  .l-` myd df ,lecbd jnyl dyrz dne :('h ,'f ryedi) ryedia aezkd
lkn deab ok ,zeize`d lkn ddeabd "l"k deab `edy d"awd df ,cg` `ed ,s"l` ik

aizke ,oeilr l-` zenewnd aexa aizk jkl .'d mil-`a dkenk in ,l-` mi`xwpd mik`lnd
.l`xyi `xwp miwl` mr zixy ik :awria

Translation: Aveinu Malcheinu . . . Im ain banu ma’asim (if we have no favorable deeds in our record) do for
us because of Your name which was inscribed within our name: Yisroel (the word A-il is found within the
word: Yisroel).  That is the message of what is written in Yehoshua (Yehoshua 7, 9): What shall You do to
Your great name.  That is the name of G-d known as: A-il. Why is known as the great name? The first
letter, Aleph, represents the word: Echad (that G-d is one of a kind).  That is a reference to G-d who is on
high  like the letter “Lamed” which is the tallest of all the letters.  He is also higher than all the angels who
are also called: A-il as in the verse: Mi Kamocha B’A-ilim Hashem.  That is why you often find the term:
A-il El’Yone in Tefila.  And it is written by Yaakov: Because you did battle with gods that is why you have
been given the name Yisroel which includes G-d’s name within it.

Why in l`xyi ux` bdpn did they include the word “l`xyi” in the dkxad znizg?
Because of the rule: odizenizg xg` zekxad lk, all ending zekxa must follow the theme of
the words that just precede it.  Notice that the word “l`xyi” is found just before the znizg
dkxad of each of the middle zekxa of dxyr dpeny on zay; i.e. iycwn l`xyi ea egepie
zayd ycwn ,i-i dz` jexa .jny.  Based on the rule of odizenizg xg` zekxad lk, the
word “l`xyi” needed to be included in the dkxad znizg.  So why in laa bdpn did they
not include the word “l`xyi” in the dkxad znizg?  laa bdpn was trapped by a rule that
they had formulated; i.e. mizya oinzeg oi`; a dkxad znizg cannot contain two themes.  

ß
ß
ß
ß
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In their opinion, the dkxa of zayd meie l`xyi ycwn contained two themes; i.e. that G-d
sanctified the Jewish People and that G-d sanctified the Sabbath.  Why did laa bdpn
institute the rule of: mizya oinzeg oi`?  The main focus of that rule was to attack the
practice in l`xyi ux` bdpn to recite eighteen zekxa in dxyr dpeny.  It was the practice in
l`xyi ux` bdpn to combine the zekxa of cec gnv z` and jxir milyexile.  They
concluded that dkxa with the words: milyexi dpeae cec idl-`.  Our Sages in Babylonia
instituted the rule of mizya oinzeg oi` in order to pressure those who followed the practice
of reciting eighteen zekxa in dxyr dpeny to begin reciting nineteen zekxa.

Despite the rule of mizya oinzeg oi`, the ilaa cenlz acknowledged that it had difficulty in
explaining why it was appropriate to recite the dkxad znizg of: l`xyie zayd ycwn
mipnfde on holidays that fall on zay:

dcedi iaxa iqei iax ?milyexi oipaa mzeg edn :opax epz-'` 'nr ,'hn sc zekxa zkqn
.l`xyi riyen s` :`ni` `l` ?`l milyexi oipa ,oi` l`xyi riyen .l`xyi riyen :xne`

`zxeab :`cqg ax xn` .izxza miiqe `cga gzt ,`zelb yix ial rlwi` `ped ax xa dax
.mizya oinzeg oi` :xne` iax ,`teb  .mizya oinzeg oi` :xne` iax ,`ipzde izxza mzgnl

ux` ?zexitd lre ux`d lr .oefn `wtnc ux` ?oefnd lre ux`d lr :iaxl iel diaizi`
iy`xe l`xyi ycwn .mipnfl edpiycwc l`xyi ?mipnfde l`xyi ycwn .zexit `wtnc

efn ueg .mipnfde l`xyie zayd ycwn .miycgÎiy`xl edpiycwc l`xyi ?miycg2i`ne .
oinzeg oi` i`n `nrhe .dytp it`a `cge `cg lk ,izxz ,mzd ,`id `cg ,`kd ?`py

.zeliag zeliag zevn oiyer oi`y itl ?mizya
Translation: Our Rabbis taught: How does one conclude the blessing of the building of Jerusalem (in Brikas
Ha’Mazone)? Rav Jose son of Rav Judah says: Saviour of Israel. ‘Saviour of Israel’ and not ‘Builder of
Jerusalem’? Say rather, ‘Saviour of Israel’ also. Rabbah ben Bar Hanah was once at the house of the
Exilarch. He mentioned one theme at the beginning of the third blessing of Brikas Ha’Mazone and two
themes at the end (Moshiah Yisroel and Boneh Yerushalayim).  Rav Hisda said: Is it better to conclude with
two? And has it not been taught: Rabbi says that we do not conclude with two?  The above text stated: Rabbi
says that we do not conclude with two. In objection to this Levi pointed out to Rabbi that we say ‘for the land
and for the food’ (in the second Bracha of Birkas Hamazone)?  He replied: the two themes are one; the words
mean a land that produces food. But we say, ‘for the land and for the fruits’? The two themes are one; the
words mean a land that produces fruits. But we say, ‘Who sanctifies Israel and the appointed holidays?  The
two themes are one; the words mean, Israel, who sanctify the holidays. But we say, Who sanctifies Israel and
the New Moons?  The words means, Israel who sanctify New Moons. But we say, Who sanctifies the
Sabbath, Israel and the holidays?  That is an exception.  Why then should it be different?  In this case it is
one act (sanctifying the Sabbath, Israel and the holidays), in the other two, each is distinct and separate.  And
what is the reason for not reciting a concluding Bracha that includes two themes?  Because it is not our practice
to bundle religious ceremonies.

2. It was not until the time of mixteq zkqn, the time of the mipe`b that an answer was found.  See page 2 of this newsletter.
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