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The 72927 NN of the third 7292 that follows the recital of the MM, like the second
11272, has a history of variations. R'39ID N2DMA provides that the N33 concludes with the
words: PN MY YN 170 MO while in all the other MNADI, the 1372 ends with:
T 132, This variation in text is a further example of a difference in practice between 31731
533 and HNOP PN 2738, The following represent the sources that are the basis for the
variations in the wording of the M372:
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Translation: Rabbi Bab in the name of Abba son of Yirmiya said: In Shemona Esrei, we conclude the
Bracha of Boneb Yerushalayim with the words: Elokei Dovid Oo’ Boneh Yerushalayiny in the third Bracha
after the Haftorah, we conclude with: Elokei Dovid Matzmiach Yeshua.
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Translation: And he concludes with a formula of redemption. Raba said: the ending of the benediction
Jfollowing the reciting of the Shema and Hallel (at the Seder) is ‘who redeemed Israel’ (past tense); that of
prayer is ‘the Redeemer of Israel’ (present tense). What is the reason for the difference? Because in Shemona
Esrei, the words represents a request. Rav Zera said: the formmula in Kiddush is ‘who did sanctify us with
His commandments and did command us’; that of prayer is ‘sanctify us with Your commandments.” What is
the reason? Because in Shemona Esrei, the words represent a request. Rav Aha son of Jacob said: and he
must refer to the Egyptian Exodus in the Sanctification of the day; here it is written, that You may
remenber the day when Y ou came forth ont of the land of Egypt, while there it is written, remember the
Sabbath day, to hallow it, by sanctifying the day through words. Rabbah ben Shila said: the formmula in
prayer is who causes the horn of salvation to spring forth,” while that of the Haftorah is ‘the shield of David.’
This is based on the following (Shmuel 2, 7): And I will make you a great man, like the names of the great
ones that are in the earth. Rav Joseph tanght: that verse alludes to the fact that we say ‘the shield of David.’
Rabbi Simeon ben Lakish said: (Bereishis 12) “and I will make You a great nation”; based on those words
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we say: ‘the G-d of Abrabam’; “and 1 will bless Yon”, based on those words we say, ‘the G-d of Isaac’; and
“make Your name great”, based on those words we say, ‘the G-d of Jacob.” Yon might think that we
conclude with a reference to all of them? Therefore the verse continues: “be You a blessing”; with you,
Abrabam, do we conclude, but we do not conclude with all of the forefathers.

A further explanation of the basis for Pt "IN 17312 is found in the following:
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Translation: 1t is written concerning Dovid Ha’Melech: And I will be with you wherever you go (Samuel 2,
7, 9) but in Sefer Bereishis concerning Y aakov, it is first written: return to the land of your fathers and yonr
birthplace (Bereishis 31, 3) and then G-d said to Yaakov: and I will be with you. Why were Y aakov and
Dovid treated differently? King Dovid had the responsibility of providing for the needs of a nation. That is
why G-d said that He wonld be with King Dovid wherever he went. Y aakov only had the responsibility of
caring for the needs of bis family. Yaakov had to first return to his homeland and then G-d said that He
would be with him. The verse: And 1 will destroy all your enemies that are confronting you (Shmmnel 2, 7, 9)
Is a reference to the ten enemies that challenged King David; five were from the Jewish People and five were
from foreign countries. The five from the Jewish People were: Do’Eg, Achitophel, King Sanl, Shimi Ben
Gaira and Sheva Ben Bichri. "The five from foreign countries were: Goliath, his three brothers and Shuvach.
One verse refers to him as Shuvach (Shmuel 2, 10, 16) and one verse refers to him as Shupach (Divrei
Hayamim 1, 19, 16). He was called: Shuvach because he resembled a bird’s nest; and he was called
Shopach becanse his blood was spilled on the ground. The verse: And I will cause you to have a great name
like the names of the great ones (Shmuel 2, 7, 9) is a reference to the composition of the Bracha: Elokei
Dovid Oo’Boneh Y erushalayim. This Bracha was composed to parallel similar references to Elokei
Awrobom, Yitzchok and Yaakov. On Shabbos, although that Bracha of Elokei Dovid Oo’Boneb
Yerushalayim is not recited as part of Shemona Esres, it is included as a Bracha after reading the Haftorah;
r.e. Elokei Dovid Matzmiach Yeshuna 1. Amo Yisroel.

A further explanation of the basis for 533 3731 is found in the tollowing:
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Translation: The verse: my guardian and the source of my salvation (Tebillim 18, 3) represents the following:
Dovid said to G-d: why did Chazal compose a Bracha of Magen Avrohom for Shemona Esrei but not a
Bracha of Magen Dovid? G-d responded: becanse I tested Avrohom with ten tests and he passed them all.
Dovid then said: Examine me, O Lord, and test me (Tehillim 26, 2). G-d then tested Dovid with Bas
Sheva but Dovid failed the test. Dovid then immediately prayed that at least the Jewish People should say:
Magen Dovid as part of the Birchos Ha Haftorabh; i.e. Ki V"Shem Kodshecha . . . Va’Ed. Baruch Ata
Hashem Magen Dovid. That s the meaning of the words (Tehillim 18, 36): and You gave me a shield of
salvation.

Two questions: what underlies the disagreement between 522 37312 and SN PON 27
and why in the version found in BY9YD N2DM that allegedly follows PR lve PN 27312 the
words: M7 9719—N are deleted from the 13737 Both MNFDY appear to agree that we must
refer to '[‘7?3.1 T in some part of our m>'sn. They disagree as to whether we refer to 7
15Dﬂ in a phrase such as M7 117—N in the same manner as we refer to the MAN in the
opening of the first 7272 of MALY ANDE in the phrases APV PANY DFNAN "m1%—N or do
we refer to '|I7?J|'I T in a phrase such as T 121D as we refer to the 132N BA72N in the
112727 NYNM of the first 1272 of MALY MM, i.e. BANAN 121, Their basis for following
either practice is not easy to ascertain. However, it is evident from the two RY&971 that
51 in SN2 18 and 2711 in 932 viewed 77 17 in a different light. The 227
2°%11N focused on '|I7D|'I M7 as someone who could not even pass one test given to him by
G-d while the PN W71 viewed "[5?31'! 7T as a hero for overcoming ten enemies. (The
parallel between the ten enemies of '[5?31'! T and the ten tests of 13°2N BMNAN is
inescapable). The 2°5111 971 did not view '['7?3|'I T as someone worthy of being part of
the phrase: N7 719—N while the PN BT viewed 15Dﬂ 7 as being worthy. In fact,
the PN BT viewed '|‘7D|'I 7 so highly that it went so far as to say that G-d bestowed
a blessing on '[5?3.'! 7T, nabm N baa A TN, that was greater than the similar
blessing that G-d bestowed on 132N 3PV, Why did 299D N2DMD omit the words: T1P—N
T2 QYD NIDR may have eliminated the words: 7 19—N because of pressure from
the D3 in 23 not to include two themes in a 7129277 N,

In an article entitled: B2 [1312) T ’ﬂ‘?—N, that appeared in the journal ,JY" "B
275N 11, Rabbi Chaim Menachem Levitas provides the following explanation for the

LONE2 PRI PN N 29N DD AT M2 NoDh o33 Twabn 1.
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difference between DN PN 2731 and %22 31131 as concerns this [1372:
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Translation: Is the disagreement between the Talmud Bavli and Y erushalpii concerning whether to say the
words: Elokei Dovid in a Bracha, only a matter of ontlook? 1If only we could uncover the secrets bebind the
thinking of onr Sages. Perhaps by injecting a point of contention from our era, the era in which the State of
Israel was established and which we view as the beginning of our redemption, we can divine and reveal for
ourselves the basis for their disagreement. 1t is known that G-d said to Moshe (Shemos 3, 6) I am the G-d
of Avrohom, G-d of Yitzchok and G-d of Yaakov. He repeated G-d of . . . three times and did not simply
say G-d of Avrobom, Yitzchok and Y aakov becanse each of the forefathers added a unique feature to the
way we serve G-d. _Avrohom is considered the standard bearer of Chesed, kindness. He taught us that part
of service to G-d requires that we perform Chesed. Yitzchok is viewed as the model of Avodabh, service. He
tanght us to serve G-d by bringing sacrifices and through prayer. Y aakov represents the model of Torah
study. He tanght us that we serve G-d by studying Torah and by fulfilling the Mitzvos. Our forefathers set
the standard for serving G-d even before the Jewish People had a king who reigned over them and before any
Jewish state was established on the land of Lsrael with all of its requirements. Then came along King Dovid,
representing the standard for the Jewish monarch. He added one more way to serve G-d, through the
institution of a Monarchy. Dovid Ha'melech taught us that a Jewish monarch must rule the people with
kindness and justice. What an individual through his acts of kindness, through his heartfelt prayer and
through his study of Torah cannot achieve may be accomplished by a government and a Monarchy if that
government attempts to reflect on Earth the Kingdom of G-d. That type of government can bring forth the
ultimate goal of causing the establishment of G-d’s kingdom on Earth.
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Translation: The process of bringing forth the Kingdom of G-d on Earth by way of a Jewish Monarchy is not
without danger. How many warnings did the Torabh give to the King of Israel (Devarim 17). Ewven the
smartest of all men (King Solomon) conld not adbere to all of them. We remember the words that G-d
delivered to Shmuel the Prophet when the Jewish people asked for the appointment of a king “who would rule
over them with justice so that they could be like other nations.” Shmuel presented to the People the rules of
monarchy. He warned them that a King could end up oppressing the people with a strong hand and that the
whole nation conld become enslaved. We find an interesting disagreement in Maseches Sanbedrin 20b
concerning the power of the monarchy: “Rav Yehudah said in the name of Samuel: All that is set forth in the
book. of Shmuel in the chapter that deals with the actions of a king, the King is permitted to do. Rab said:
That chapter was intended only to fill the people with awe.” Today there are those who argue that the
establishment of a Jewish State is incompatible with abiding by the Torah. Both institutions cannot exist side
by side, they say. They believe that the Jewish State will share with other countries not only its independence
but also their behavior. It will act like other countries; full of deceit, violence and injustice. We are witnesses
today to the belief by a large segment of the Israeli population that Torah and Halacha and the existence of a
democratic society are incompatible concepts. At the same time there are those who think that it is necessary
to dismantle the Jewish State. 'They ignore the fact that a State has been established based on their
understanding of the commandments of the Torah. According to those who hold that opinion it is
itnappropriate to say the phrase: Elokei Dovid. "They believe that it is not possible to hasten the establishment
of G-d’s kingdom by the formation of a Kingdom of men. They believe that we are restricted to saying the
phrase: Magen Dovid, that the limit of a kingdom established by man is that it can guard its people but it
cannot redirect the world towards a Kingdom of G-d on Earth.
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Translation: Despite the tension between Torah and government, Dovid Ha’Melech saw the Jewish
Monarchy from a different perspective. He said: G-d, give the king your judgments . . . That he may judge
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Your people with righteousness and your poor with justice, . . . Let the mountains bring peace to the people . .
Let the righteous flourish in bis days . . . and let there be abundance of peace till the moon is no more
(Lebillim 72). King Dovid further said (Lehillim 132): “Examine me O Lord and test me.” See if I am
capable of establishing a righteous Monarchy that will not become a Monarchy of oppression and “that my
descendants keep Y our covenant and your rules that 1 will teach them . . . For the Lord has chosen Zion;
He has desired it for His habitation.”
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Translation: The Sages of Israel who lived in Israel, the land of Zion, followed the philosophy of King Dovid
even though King Dovid and his descendants did not reach their stated goal. Ounr Sages trusted fully that a
point in history would arrive when hope would develop that the Kingdom of G-d conld reign in this world
through the ascendancy of the Kingdom of David. Is that not the meaning behind the statement of Y echezkiel
the prophet when be said (Chapter 37): I hereby extract the Jewish People from among the nations . . . and I
will bring them to their land . .. and one King will be for all . . .and my servant Dovid, will be king over
them . . . and they will walk in a righteous way and they will keep My laws . . . and Ny home will be over
them and I will be their G-d and they will be My people.  The Nations will know that I am G-d who
sanctifies the Jewish People by having My home among them forever.
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Translation: Based on this belief our Sages composed the ending Bracha: Elokei Dovid Oo’Boneh
Yerushalayim. They felt that the rebuilding of Jerusalem and the return of the Jewish People to the Land of
Israel wonld bring about the rebuilding of the Beis Hamikdash and the sanctity of the Jewish People. Even if
we cannot convince all who live in Israel today to believe in this eventuality, we must not lose our hope that one
day, G-d will be recognized as King throughout the world and all will welcome His hegemony.

Rabbi Levitas may have provided us with an answer as to what drove the Jews in Israel to
continuously rebel against the Romans in the early part of the Common Era and what
prompted such great religious figures as Rabbi Akiva to support Bar Chochva; i.e. the
possibility that by regaining Jewish independence and the appointment of a king from the

Davidic dynasty, G-d would bring forth the ultimate redemption. That was the view of Pl
living in DN IOIN. pliln living in baa disagreed. Because the fixed prayers were born
during that tumultuous period in Jewish history, the differences in the 291 MDY that we
find in the Y922 T1%N and M5EM7 TN become so important and provide our best
information as to what prompted 571 to choose the words of 1791,
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