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THE THEME OF 205217 1°33- REBUILDING JERUSALEM

The chart that Professor Joseph Heinemann created in which he reproduced 28 versions of
the M27237 NN representing the various forms of the 2393 of mp LA 313, included in
the supplement to Newsletter 7-30, was collected by Professor Heinemann from several
sources; the variations in the second 1292 that follows the reading of the MWLM, the

variations in the third 72923 of 1M1 N273, the variations in the M372 of D52 11312 in
YD M3AE and the variations in the fourth M373 of RYINMAN N2723 (M3 YAW). Letus
begin by asking: what is the connection between MY MY, the MALHTT N33, N33
M7 and B°3NM N29272 The answer may lie in the following version of the third 1392 of
N Nona:
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Translation: Rachemr Hashem . . . although we ate and dranfk, we have not forgotten the destruction of Y our
home. Now do not forget us G-d, our G-d, do not abandon us, onr King, do not forsake us, our Redeemer, do
not turn aside our requests, do not turn us over to our enemies, do not abrogate Y our covenant and may
Eliyahn Ha’Navi come and so too Moschiach Ben David as soon as possible . . .

This version of the third M372 of M7 N272 is still recited each day as part of NI MD.
The words that are underlined above clearly convey the message that our pleasure in eating is
tempered by the loss of the TP N'2. We take comfort in recalling G-d’s covenant to

bring the M¥M. We can conclude that the 772723 of %322 18 MM was included in the
B3NN D272 for a similar reason: to temper our happiness at a wedding out of respect for the
loss of the &P N2, the same basis that a glass is broken at the end of a Jewish wedding
ceremony. This same concept appears to play an important role on NA¥ as well:
PP 11 0002 DN 1PN FR tms 37 AR aY Mn a7 M593 noon 0ha3 Tmbn
313 9300 LR T 1IND DI 110 1INT 1293 BT (PN e i anb T
L2V DT 1A BV 10 Rt 7Y 200w By e SN by 1o T .a0he

VI11:33. copyright. 2010. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 2 m9D0M AN 1A
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Translation: Ray Nahman said: Moses instituted for Lsrael the benediction Who feeds’ in Birkat Hamazone
at the time when manna descended for them. Joshua instituted for them the benediction of the land when they
entered the land. David and Solomon instituted the benediction which closes Who builds Jerusalen:’. David
instituted the words: For Israel Your people and for Jerusalem Your city’, and Solomon instituted the words
For the great and holy House’. The benediction Who s good and bestows good’ was instituted in Y avneh with
reference to those who were slain in Bethar. For Rav Mattena said: On the day on which permission was given
to bury those slain in Bethar, they ordained in Y avneb that ‘Who is good and bestows good’ shonld be said.
The words: Who is good’, were included becanse the bodies did not putrefy, and the words: Who bestows good’,
because the bodies were allowed to be buried. Our Rabbis taught: The order of Grace After Meals is as
Sfollows. The first benediction is that of Who feeds’. The second is the benediction of the land. The third is Who
builds Jerusalens’. The fourth is Who is good and bestows good’. On Sabbath the third blessing commences
with consolation and closes with consolation and the sanctity of the day is mentioned in the middle of this
blessing. Rav Eliezer says: If he wants, he can mention the sanctity of the day in the consolation, or he can
mention it in the blessing of the land, or he can mention it in the benediction which the Rabbis instituted in
Yavneh. The Sages, however, say that it must be said in the consolation blessing. The Sages say the same thing
as the First Tanna? They differ in the case where he actually did say it in some other place.

What is the definition of the word: P in that NA2?
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Translation: He adds Ritzei V"Ha Chalitzainu in the middle of the third Bracha of Birkat Hamazone. So
was the practice of my teacher. So too it was set forth in the explanation of Brachos published by Rabbi
Yitzehok son of Rav Yebudah. The way to understand the Gemara which provides that we should begin with
words of comfort and end with words of comfort and refer to the sanctity of the day in the middle, is as follows:
not that we should begin the Bracha with words of comfort and conclude the Bracha with words of comfort
becanse what will be gained by changing the opening and closing (as some did) of the Bracha and for what
reason? Instead we need to explain the Gemara as holding that the Bracha of Boneh Yerushalayim is defined
as being a Bracha of comfort. Pursuant to that interpretation, the Bracha as it opens and as it closes on
weekdays already consists of words that provide comfort and one refers to the sanctity of the day in the middle of
the Bracha.
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Translation: In a similar manner it was tanght about Rosh Chodesh that we need to begin with the theme of
service and end with the theme of service and refer to the special character of the day in the middle of the Bracha.
Did the Gemara mean to teach that we need to alter the opening and closing of the Bracha? No. We keep the
opening words and the closing words as we recite them each day and refer to the special character of the day in
the middle of the Bracha. 'T'hat explains why Chazal composed the paragraph that begins Ritzai

V" Hachalitzeinu just for Shabbos but not for Yom Tov. Because Shabbos is a day of rest and a day of joy. 1t
is necessary to remember the destruction of the Beis Hamikdash and be comforted during the day of joy, as it is
written: May nzy tongue stick to my palate if I do not recall the the destruction of the Beis Hamikdash; if I do
not make it a priority to remember Jerusalem during my moments of joy. We find that Shabbos is deemed to be
a day of joy from references to Shabbos as a day of joy. In the verse: “on your day of joy” those words are a
reference to Shabbos and the word “holidays” is a reference to Y omim Tovim. That is why we conclude the
middle Bracha of Shemona Esrei on Shabbos with the words: V'Y ismichn Becha Kol Yisroel' because
Shabbos is defined as a day of joy.

According to the Y% AN our ML on NAY must be tempered by our remembering the
N°37 1377 and we take comfort in recalling our covenant with G-d. On what basis did the
Y AN make his statement: FAMI ANTPI B2 [T [19737; the theme of the 273
of BT 11313 represents comfort over the loss of the &P N°3?
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1. We saw this version of the 12727 NYAM when we studied the middle M0 2of Y MDY for NAY.

VI11:33. copyright. 2010. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 4 m9D0M AN 1A

Translation: Our Rabbis taught: How does one conclude the blessing of the building of Jerusalem? Rav Jose son
of Rav Judah says: Saviour of Israel. ‘Savionr of Israel’ and not ‘Builder of Jerusalens’? Say rather, ‘Saviour of
Israel’ also. Rabbah bar Bar Hanab was once at the house of the Excilarch. He mentioned one theme at the
beginning of the third blessing and both themes at the end. Rav Hisda said: Is it a superior way to conclude
with two themes? And bas it not been tanght: Rabbi says that we do not conclude with two themes? The above
text stated: Rabbi says that we do not conclude with two. In objection to this Levi pointed out to Rabbi that we
say ‘for the land and for the food’? It means, be replied a land that produces food. But we say, ‘for the land and
Sor the fruits’ (in Al Hamichya)? 1t means, a land that produces fruits. But we say, ‘Who sanctifies Israel and
the appointed seasons’? 1t means, Israel who sanctify the seasons. But we say, Who sanctifies Israel and New
Moons? It means, Israel who sanctify New Moons. But we say, Who sanctifies the Sabbath, Israel and the
seasons? This is the exception. Why then should it be different? In this case it is one act, in the other two, each
distinct and separate. And what is the reason for not concluding with two? Because we do not make religions
ceremonies into bundles. How do we decide the matter? Rav Shesheth says: If one opens with Have mercy on
Your people Israel’ he concludes with Savionr of Israel’; If he opens with ‘Have mercy on Jerusalen:’, he
concludes with Who builds Jerusalens’. Ray Nabman, however, said: Even if one opens with ‘Have mercy on
Israel’, he concludes with Who builds Jerusalens’, because it says. The Lord does build up Jerusalem. He
gathers together the dispersed of Israel, as if to say: When does G-d build Jerusalem? When He gathers the
dispersed of Israel.

In this excerpt we see that the theme of G-d acting as SNEE DY, savior of Israel is an
integral part of the theme of the 1273 of D917 1313, That explains why we include the
word “PYIM” in the present version of the second 1373 after the reading of the ILHM.

Several RYINWZNA disagree with the Y3 TMD as to whether the third 7293 in M7 D292
needs to be changed in order to incorporate the theme of MM into the 17273 on NAW:
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Translation: On Shabbos, we begin with words of consolation and end with words of consolation and mention
the sanctity of the day in between. The Rif excplains that we begin with consolation and therefore change the
words of the Bracha and say the word: Nachamenu (comfort us) instead of the word Rachem (show compassion)
At the end of the Bracha after reciting Ritzei V”"Ha Chalitzeinn V" "Nachameinu B’ Zion Ircha Ki Ata
Ba’Al Ha’Nechemos, we say Baruch Ata Hashem Minachem Amo. Rashi explains that it is not necessary
to change the langnage of the Bracha from what is recited during weekdays and we should not add to the Bracha
at all. It is sufficient that we mention Rachamin in the beginning and the rebuilding of Jerusalem in the end.
Those words provide comfort because the comfort that the Jewish people need is the compassion of Heaven and
the rebuilding of Jerusalem. In other words, the Gemara did not mean to teach us that we should change the
langnage of the Bracha as it is recited on weekdays but instead the Gemara meant to teach us that we shonld

V11.33. copyright. 2010. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



m%90m NN 1A

remenmber the sanctity of the day between the two references to comfort. Those are found in the words: Rachen
and Boneh Y erushalayim. 1t is the order of what is said that concerned the Gemara.

51105 139715-N8 =2 0N 12 A RS 13737 13572 /A8 MDna mabn o7ann
;7Y D5 TR 0= 1AM N, TTID 1AW 1R 1 T 29w S Ty SN
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Translation: The third Bracha of Birkat Ha'Mazone begins with the words: Rachen: . . . or Nachameinu .
and it ends with the words: Boneb Y erushalayin or Menachen Amwo Yisroel Bi'Binyan Y erushalayinms.
Therefore this Bracha is called a Bracha of comfort . W hoever fails to mention the Kingdom of Beis Dovid in
this Bracha does not fulfill his obligation because the return of the Kingdom of Beis Dovid is a central theme of
the Bracha. Complete comfort will not be felt until the monarchy of Beis Dovid is re-established.

1IN DAY 27 includes the concept of MM in the the third M273 in M7 N272 for
weekdays as well.

72D 1w 1% DY 7Y 2R Sy Ty DN B 129m5—N 1 OAn- 1IN DAY 21970
WDINDM T PN HY T RO WITM 51T 10am 5 s T nva mahn o
MDA DNINNY BT 2D NINM 19D 133080 DRI A MNED Fmm 135 Mma 5a%am
AIPM2 TIT 12 P TION N2N AR N D T owa 05,123 aneam
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9T 72 T AN TN 1R 1AM 112 13Meen 19105

What is the link between the other sources and the F1973 of 2*9217° 11312 in minlva Euhlalvey
We may not ask for the fulfillment of our needs without asking for the re-establishment of the
wAPRR N2, We include references to MM in the MMM M7 since one purpose in

reciting the MALAT is to provide comfort.

In compiling his chart, Professor Heinemann appears to have omitted one additional variation
to the 1I292:

;35 52071 N (119 1N 295) 57390 AnR— 1105 pan PR M2 b mbn
;T DWT ) PNAN VR 293 1137912 302023 T T AR 1D 00 5ow 5,095
313 15732 .7598N31, yIw NP 10022 1hy phPann nean bow Sn;nrebnd 113 (7
vay HY110hY %W N WAIDM Y NP SohenT AN T mh-N N .ohe
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Translation: Rabbi Yehoshua Ben Levi said: that is the sanctuary in front. The word: front should be read as
if it was the word Li’Panim, faces; i.e. a sanctuary towards which all faces turn. That is true while the Beis
Hamikdash is standing; how do we know that it is necessary to turn onr faces towards the Beis Hamikdash

2. This version of the 19737 MMM conforms with PN PN AD.
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even after it was destroyed? Rabbi Bun said: the words in the verse: “built as a landmark” are interpreted to
mean: a mound for which all months pray that it be restored in Birkat Hamazone, Kriyas Shema and in
Shemona Esrei. In Birkat Hamazone we find the Bracha: Boneh Y erushalayiny, in Shenona Esrei we find
the Bracha: Elokei David Oo’Boneh Yerushalayim and in Kriyas Shema we find the Bracha: Ha Porais
Succas Shatom Aleinn VAl Amo Yisroel 17" Al Y erushalayin.

ANYAP2 NDT7 9722 .1 D% N OB P J'\N"\PJ—('?”T ;N3 P 27) 1D
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Translation: In the Brachos of Kriyas Shema we find the Bracha of Ha’Porais Succas Shalom ete. In one
handwritten manuscript we find that the version of the Bracha that was recited as part of the fourth Bracha of
Kriyas Shema was: Porais Succas Shalom Al Amo Yisroel Minachem T'zion Bonei Y erushalayinm.

This excerpt from the 5217 %N provides that the fourth 1372 of YA NN in 170N
N’27Y ends each day with either one of the following two phrases: 1WhY D5 N0 WD

2517 BPY SN 1Y DI or as Rabbi Shlomo Goren noted, with: 19 B 2192 N30 D=1
Do M2 18 [l DN, Professor Louis Finkelstein explains this N2 as follows:
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Translation: Well known is the statement concerning the great importance of peace, that all of our prayers and
Brachos must end with the word peace such as the last Bracha of Kriyas Shema in Tefila Arvis: Porais or
Ha’Porais Succas Shalom ete. 1t is clear that all sources that contain that statement originated in Eretz
Yisroel . . . it is a reference, as provided in this excerpt from the Talmud Y erushalnzi, to their practice to
conclude the last Bracha of Kriyas Shema in Tefila Arvis whether on a weekday or on Shabbos with the words
that begin Ha’Porais as we found in fragments from the Geniza that reflect Nusach Eretg Yisroel . . . our
custom now to distinguish between weekdays and Shabbos as it concerns this Bracha was clearly a compromise
between the practice among Babylonian Jews to end the last Bracha of Kriyas Shema in Tefilas Arvis with
Shomer Amo Ysiroel each day of the week and the practice among the Jews of Eret Yisroel to end the last
Bracha of Kriyas Shema in Tefila Arvis with Ha'Porais Succas Shalom each day of the week.

Let us now ask: what is the link between the fourth 72923 of Y% MNP and M550 and
1M N292 that prompted 5711 to see a need to refer to the rebuilding of D9 in it? In
DN 1IN, the order of the MY for N3P N9DN was to first recite TPY MY and to
then recite DT MNP, It was therefore important that the fourth 2392 of VAW MNP end
with the theme of 2Y?¥ since it was the 1372 that concluded 1237y N?DN. We now
understand that the BY?% referred to in the 273 is not a prayer simply for peace. Itisa
prayer for the special type of peace that will exist only when the @I N°2 is rebuilt.
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