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When did the practice begin to read a portion of the R¥R*21 after TNNAT NNYAP on NAW?
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Translation: After rolling the Sefer Torah closed, he reads the Haftorah. The text of the Haftorah must
reflect the theme of the Torah reading of that day. Why do we read from the Prophets? Because a decree was
issued against the Jews prohibiting them from reading the Torah. Because the Haftorah became a substitute for
the Torah reading, it needed to include the same number of verses that would have been read if seven people had
been called to read from the Torah. Since each one called must read a minimum of three verses, the Haftorah
must include a minimum of 21 verses. However, if the related material in the Prophets is less than 21 verses
as in the Haftorah for Shabbos Shuva, it is not necessary to read more than the relevant material.

Professor Lee Levine, on page 143 of his book: The Ancient Synagogue, refers to the statement
of the @TATAN and points to the era in which the decree against reading from the MM may
have been issued:

It is impossible to say when these readings from the Prophets were introduced into
synagogue worship. Since they followed and presumably related to the Torah portion,
(B. Megilah 29b) they would seem to postdate the introduction of the Torah -reading
liturgy, which was in the Third century B.C.E. at the latest. Abudraham (fourteenth
century) dates the institution of the reading from the Prophets to the time of
Antiochus IV’s persecutions. While this medieval source has little historical value for
our purposes, the period designated may, in fact, not be far off the mark. Both Ben
Sira and II Maccabees (2:13, 15:9) already speak of books of the Prophets as sacred
literature alongside the Torah. The Hasmonean era-with its many upheavals and
dramatic political, military, social, and religious developments-gave rise to messianic
expectations and hopes of renewed grandeur in certain circles; apocalyptical
speculation emerged, and eschatalogical groups such as the Dead Sea sect combined
the prophets for contemporary allusions. The use of the prophetic corpus-or
variations of it, as the apocalyptic mode appear to be -seems to have flourished at the
time, and it may well have been this climate that gave rise to such institutionalized
recitations.

Eliezer Levy on pages 297-298 of his book: m%900 MM argues that a practice of listening
to the words of the B'N'21] was already in place eatrlier in Jewish history:
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Translation: Already during the period of the first Temple, it was the practice to read the Prophets from a
scroll before the People who gathered to participate in the Service to G-d in the gates of the Beis Hamikdash.
When Yirmiyahu the Prophet was stopped and kept from entering the grounds of the Beis Hamikdash so that
he conld not deliver his message, Baruch Ben Neriya wrote the words of G-d that G-d had asked Yirmiya to
deliver to the Jewish People in a scroll with ink. Baruch then read the words of Yirmiya to the People of Judea
who came from their cities to the opening in the gate in front of the House of G-d. In the Babylonian exile the
elders of Judea sat before the Prophets to hear their prophecies and words of comfort. Daniel in the Babylonian
exile read from books what G-d had said to Yirmiyabu the Prophet. When Jews congregated in synagogues in
Babylonia to pray, they too read from the books of the Prophets: “And Baruch read this book (of Yirmiyahn)
before Yichonya, son of Yihoyokin, King of Judea and to the people who gathered with him. All of them wept
profusely. They fasted and they prayed.” Ezra was a student of Baruch and learned Torah from hin and
studied the words of the Prophets. We can assume that when Egra went to Israel and he and bis colleagnes
instituted the practice of praying and reading from the Torah, they also included readings from the Prophets in
the synagogne and during the prayer services. The readings of the prophets brought the Torah reading to a close.
That is what we learned in the Mishna where it was written that they came to a conclusion with the reading

from the Prophets. They began with Torah reading and ended with the reading from the Prophets.

Others maintain that reading the M5 on NAY was a practice that began as a result of the
public’s inability to continue spending time studying the books of the Q*N%3] each day:
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Translation: 1 found in the name of Rashi that a practice was followed among our ancestors to remain one
hour in synagogue after completing services as we learned: the first righteous people would remain for an honr
after completing the prayer services etc. Based on that practice Chazal added the prayer that begins: Ashrei
Yoshvei Baisechay in other words: and they stayed in Kadeish. 1 found in the name of a Gaon that a person
who prayed with a group of ten men and completed the service and then went to a different synagogue and found
that they were saying Tebila 1."Dovid, should recite the prayer with them becanse that was the proper way to
act. And Rav Ada son of Abava said: recite with the congregation whatever prayer they were saying. Let us
return to the words of Rashi. While remaining in synagogue for an extra hour, books would be brought out so
that they could study the Torah, the Prophets, the Mishna and the Gemara, as we learned that a person shonld
divide bis study time into three sections, one third of the time studying Torab, one third studying Mishna and
one third studying Talmud in order to fulfill the obligation that you shonld be involved with Torah at all times.
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Translation: In the regular services they fulfilled the obligation to study Torah by reciting Kriyas Shema before
Shemona Esrei which has within it many laws of the Torah. After completing the service they would remain
and study the prophets. After an hour they would study Mishna and then excerpts from the Talmud. Over
time, their economic situation deteriorated. 'They needed to spend more time working and conld not spend as
mnch time studying Torah. They had to discontinne studying Torah after the services and relied on their study
of Torah through the recital of Kriyas Shema which contained within it the acceptance of the yoke of heaven,
references to the Ten Commandments and the acceptance of the responsibility to perform Mitzvos. That form of
Torah study was not removed from the services. Nevertheless they continued to recite two verses from the
Prophets; the verse of Oo’Vah 1."Tzion Go’Ail and 1’ Ani Zos Breis that were equal to reading from the
Torah. Those two verses remained as part of the morning service until today. On Shabbos and on Y om To,
days on which we abstain from work and have free time, the original practice to read from the Torah and to
provide a Targum of the Torah was restored and they included the practice of reading a section from the
Prophets that related to the Torah reading. As a result, we omit the verse of Oo’V ah 1."I'zion Go’Ail in
Shacharis on Shabbos and Yom Tov since we fulfilled our obligation to study the Prophets by reading the
Haftorah. Nevertheless we recite the verses during Shabbos Mincha so that we are reminded not to skip those
verses on weekdays becanse observing the practices of our forefathers is tantamount to keeping the Mitzvos of
the Torah.

What is the origin of the word: MILHT?
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Translation: It is called “Haftorah” because in an era in which Jews were probibited from reading the Torah
they wonld fulfill their obligation to read from the Torah by reading from the Prophets. Rabbienu Tam
provided a different origin for the word “Haftorah.” Why is it called: “Haftorah? 1t is based on what we
learned in Maseches Sotah in the chapter entitled: 1’ Ailu Ne’Emarimy once the Sefer Torah is opened, we
are probibited from engaging in any conversations including those involving matters of Halacha. "This practice
was based on the verse: When the Torah was opened, the nation stood (this is interpreted not as “standing” but
as “remaining silent.”’) Once Kriyas Ha’Torah was completed, they were permitted to engage in conversations.
Based on that explanation the word Haftorah means “open” as in conversation. In the Torah we find a
similar use of the word in the phrase: Petter Rechem. The word “Petter” there means “opening” of the womb.
Others say the definition of the word can be traced to the phrase: Ain Maftirin 1."Achar Ha Peseach in which
the word means “to fulfill.” In other words, after reading the Haftorah, they fulfilled their obligation of reciting
Tefilas Shacharis and they then began to fulfill the obligation to recite Tefilas Mussaf.

The Encyclopedia Talmudit presents an alternative word to describe the FIB5M:
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Translation: Some call the reading of the Prophets by the name: Ashlamasa. Its meaning is the completion of
Kriyas Ha’Torah.

In general the theme of the MABOM tracks the major theme of the M&TD. On twelve MM
or about a fourth of the year, we do not follow that rule:
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Translation: From Parshas Bereishis to the 17th of Tamunz, we read Haftoros whose theme minzics the theme
of the Parsha, as I expect to demonstrate later. After that date, each Haftorah is based on the time of year or
eventy i.e. three weeks that foretell of punishment, seven weeks that provide comfort and two weeks of rebutke.
The three weeks that foretell of punishment correspond to the three weeks between the 17th of Tamuzg and
Tisha B’ Av. The seven weeks that provide comfort correspond to the Shabbos after Tisha B’ Av to the
Shabbos before Rosh Hashonah. The two weeks of rebuke correspond to the weeks between Rosh Hashonah
and Yom Kippar.
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