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In last week’s newsletter we studied the following M3& which describes the presence of a
123MND, a commentator, during TMAT NNYAP:
NIPY KD ,D9PDD b MmDY NS N2 NYIDT —T s /T 91D it noon
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Translation: The one who reads from the Torah should not read fewer than three verses, should not read nore
than one verse abead of the one who will translate and not more than three verses abead in reading the

Haftorah.

When did the practice of including 23371 during A7NT AN begin?

NIPR2 N Do D BDm B TR—NT ATIN2 N9D3 INTPN='1 /A eml

Translation: So they read in the book in the Torah of God clearly, and gave the interpretation, so that those
present understood the reading.

The practice of including a 23NN during TMNMNT NNAD began during the period of the

Second Temple. The responsibility of the 3N was not simply to translate. The
following demonstrates that he was required to provide interpretation as well:
21270 :ININ 93 N7 9237 NN 7%27° 9239 NN Y '3 AT M5%31 NoDH Y533 TSN
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Translation: Rabbi Jeremiah, some say Rabbi Hiyya ben Abba, also said: The Targum of the Pentatench
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was composed by Onkelos the proselyte under the guidance of Rabbi Eleazar and Rabbi Joshua. The
Targum of the Prophets was composed by Jonathan ben Uzziel under the guidance of Haggai, Zechariah and
Malachi. After composing the Targum of the Prophets, the land of Israel quatked over an area of four
hundred parasangs by four hundred parasangs. A voice from Heaven came forth and exclaimed: Who
revealed Ny secrets to mankind? Jonathan ben Uzziel thereupon arose and said: 1t is I who revealed Y onr
secrets to mankind. 1t is fully known to You that I have not done this for my own honor or for the honor of
my father's house, but for Y our honor have 1 done it, that dissension may not increase in Israel'. He further
songht to reveal by a Targum the inner meaning of the Hagiographa (Ketuvim), but a Bath Kol went forth
and said: enough! What was the reason not to allow Jonathan ben Uzziel to reveal the Targum of the
Ketuvim? Because the date of the coming of the Messiah is foretold in it.  But is it really true that Onfkelos
the proselyte composed the Targum to the Pentatench? Has not Rabbi Ika said in the name of Rabbi
Hananel who learned it from Rab: Was it not Egra and Nebemia who composed the Targum? What is
meant by the text: And they read in the book, in the law of G-d, with an interpretation. and they gave the
sense, and caused those present to understand the reading? ‘And they read in the book, in the law of God':
this indicates the Hebrew text; ‘with an interpretation’: this indicates the Targum, ‘and they gave the sense’:
this indicates the verse stops; ‘and cansed them to understand the reading’: this indicates the accentuation, or,
according to another version, the massoretic notes? What Egra and Nebemia had composed was forgotten
and was then established again. How was it that the land did not quake because of the Targum of the
Pentateuch, while it did quake because of the Targum of the prophets? The meaning of the Pentatench is
expressed clearly, but the meaning of the prophets is in some things expressed clearly and in others
enigmatically. For example, it is written: In that day shall there be a great mourning in Jerusalem, as the
mourning of Hadadrinimon in the valley of Megiddon, and Rabbi Joseph commenting on this said: Were it
not for the Targum of this verse, we should not know what it means. It is explained as follows: ‘On that day
shall there be great mourning in Jerusalem like the mourning of Ahab son of Omri who was killed by
Hadadrimmon son of Rimmon in Ramoth Gilead and like the mourning of Josiah son of Ammon who was
killed by Pharaoh the Lame in the plain of Megiddo’.

How should we understand the statement in the NT1J that the 2139 was forgotten? The
one who provided the 21O was required to recite the 2137 from memory and not read
the @171 from a written source. Due to its oral transmission, errors may have entered into
the @270, Why was it to read from memory and not from a book? Because it was
considered 11D 9Y2% 17N and needed to be transmitted like all other examples of TN
1D SYaw. 51 decided to write down the B3 at the same time that 2”11 decided to
record other forms of 11D SPIY FNN; ie. the MIYH. According to the il -maﬁn, the
form of the 127N that was accepted for the MM was the one recorded by D15P31N.

Why did 271 not institute a practice that in each generation the commentary be read in the
language that the congregation then understood?

1. This may be a reference to the theological battles that were taking place between the Y2199 and 292178, The 2170 may
have used the practice of B39 to advocate for their position in support of 18 Syaw N,
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Translation: This is what Rav Natroni held: Those who do not follow the Targum and say that it is not
necessary to follow the Targum that our Rabbis composed but instead translate and interpret in the language
that they understand, are not fulfilling their obligation to provide a commentary. Why not? Our Rabbis
instituted the practice to provide the interpretation of the Sages as Rabbi 1ka son of Avin and Rabbi
Hananel and Rav said: What is meant by the verse: And they read in the book, in the law of G-d, with an
interpretation. and they gave the sense, and caused them to understand the reading ? And they read in the
book, in the law of God': this indicates the Hebrew text; ‘with an interpretation’: this indicates the Targum,
and they gave the sense’: this indicates the verse stops. Based on that it is not permitted to provide any
interpretation that is not the one provided by our Sages. That is why our Sages further insisted that the
process of providing the Targum follow certain rules: as Rabbi Shmuel son of Pazi said: the one providing the
interpretation must not raise his voice louder than the one reading from the Torah. Why? becanse of the
verse: Moshe spoke and G-d answered him londly. The one teaching should not be londer. Which sound
should not be londer? T'he voice of Moshe. So too the one reading should not be louder than the one
interpreting. If the one interpreting cannot raise his voice, the one reading should do so in a softer voice.

From this we learn it is a Mitzvah from the Torabh to provide the Aramaic interpretation.

Why was the practice to provide a R1371 discontinued in many places?
PRY DIPP2 RON N2 KD —Ow—30 77 BAN 17 TP RPT PID 10 N0 1370
TIOWN 3725 TYD INIMY PRINND PR NUODN WY ORI MDRY NI PR 1IN
:D3N5 00N PRY

Translation: The Gemara refers to places where no one was available to provide the Targum. We can
conclude from that statement that at the time of the Gemara the practice of providing a Targum was not
universal. That supports the current situation in Ashkenaz where the practice to provide the Targum is not
Jfollowed.

FITPRE 3DH PAINNN RYST 11HRNI-TND 1D 129DN MY D AN AR Y

D200 P52 DY 1IN PN 11D 158N NHIN

Translation: In our area, we do not provide a Targum explanation becanse doing so wonld be fruitless since
Jfew of us understand Aramai.
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Why did the practice not begin to simply read the 2171 and not the TN NNAP?
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Translation: 1 believe that we have to ask a question about the practice of Exra Ha Sofer. He instituted the
practice of reading the Torah and added the participation of a Meturgaman, commentator. We learn the
reason_for this innovation in Maseches Megilah; i.e because the people did not understand Hebrew. If that
was the reason, let us ask: since the people understood Aramaic, why not simply have the people listen to the
interpretation alone? Because one cannot fulfill his obligation to hear the Torah reading if he does not hear it
being read in Hebrew. 1 know that we learned that many obligations can be fulfilled by reading in any
langnage including the reading of the Torah. However that statement was a reference to a specific form of
Torah reading as Rashi said: one can fulfill bis obligation to hear Parshas Zachor in any language or the
reading that accompanies the bringing of the first fruit to the Beis Hamikdash. That is appropriate in order
to fulfill any practice that is in the Torah. However concerning a practice that Moshe Rabbeinn or Egra
instituted, it must be performed in the language it was written. It is not possible to translate every nuance of a
verse because its message derives from the wording itself. Ezra added the practice of providing a Meturgaman
in order that the people would understand at least some part of what the Torah was providing. From the
time of Moshe Rabbeinu until Ezra they read the Torah only in Hebrew because they understood Hebrew.
Because they then lived in places where other langnages were dominant, their Hebrew langnage skills
diminished. Egra then instituted the practice of providing someone to deliver a commentary in addition to
reading the Torah in Hebrew.

It should be noted that the 8”237 provides a similar explanation for why ND12 "IN
21737 composed MY MY
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Translation: After Jews were forced into exile by Nebechednezzer the evil one (who destroyed the first
Temple), Jews mingled with the Persians and Greeks and other nations. They then gave birth to children in
the Nations of the non-Jews. These children found that their spoken langnage was a combination of many
spoken languages. When they would speak, they conld not express their whole thought in one langnage but as
a mixture of langnages, as we learn in Nebemia chapter 13 verse 24: and their children speak half
Ashdodite and they do not know how to speak Hebrew. They spoke the langunage of each nation. Therefore
when one of them wished to pray he ran short of Hebrew words with which to ask his needs or to praise G-d
in Hebrew and ended up mixing in words from other langnages. When Ezra and bis court noticed this issue,
they authored the 18 blessings (shemona esrei) in order; the first three blessings that contain praise of G-dy the
last three blessings that contain thanks to G-d; and the middle ones that contain requests for personal needs
and communal needs. By establishing the text of the blessings, everyone said the blessings in the same order.
As a result, they became familiar with the wording of the blessings. The prayers of those who might have
hesitated became a fluid prayer like the prayer of those who have a strong command of the Hebrew langnage.
For this reason, they authored all the blessings and prayers so that the blessings and the prayers wonld follow
a uniform text such that each blessing wonld be said correctly even by those who had difficutly expressing
themselves in Hebrew.

Despite the statement in the 'N 83 /3 )7 719°3 N30M 1923 715N that DIPOIN D3N was
the official 2T of the MMM Y& MPAM, anyone opening a MY PNINTPD edition of
the 7N YT AN will find additional Y1270, particularly DN 13 103 21N and
the *M2¥17* B3N, The "M D137 is an important edition of the B3N for several
reasons. It generally contains much more information than a simple translation. Itis
Midrashic in nature and it reflects the fact that 21370 in PN "IN were different than
those accepted among Jews in Babylonia. Needless to say, the different versions of the
B9 reflect one additional difference in practice between the Jews who lived in }*IN
DN and those who lived in 932 during the period of the N2 and the RY2WNJ. The fact
that the D371 used in PN "IN was lengthier probably contributed to the adoption of a
triennial Torah reading cycle in DN "N, In pages 136-137 of his book: The Emergence of

the Synagogue in the Ancient World, Steven Fine, Oxford University Press, 1996, provides a
tuller description of the differences between the Babylonian tradition and the one followed

in DN 1IN

Synagogue Torah reading was accompanied by public teaching. Just as Ezra and the
Levites "gave the sense" of Scripture so that "the people understood the reading” ( Neh.
8:8), so the "literature of the synagogue" was often intended to make Scripture
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accessible. The recitation of an expansive Aramaic translation (targum) made the text
comprehensible and meaningful to Aramaic speakers, particularly when complemented
with a homiletical sermon. Prayer and piyyut translated God's word into a vehicle for
communication with the God of Israel and for adoration of Him.

The Palestinian literature of the synagogue has four unifying characteristics: the languages
in which it was composed, its variety and vitality, its popular character, and its
geographical spread. During late antiquity the divine service in Palestinian synagogues
was conducted in three languages: Hebrew, Aramaic, and Greek (and in small amounts of
Latin). The Torah, the Prophets, and the Scrolls were generally read in their original
Hebrew, accompanied by Aramaic targum smattered with a few Greek and Latin words.
The liturgy itself was composed in Hebrew, with some Aramaic. Piyyut was almost
entirely in Hebrew, but the sermons were a mixture of Hebrew and Aramaic interwoven
with Greek and Latin words.

An essential characteristic of the literature of the ancient synagogue was its variety and
vitality. The visitor to an ancient synagogue in the LLand of Israel could expect to hear a
new composition that had never before been heard. Whether in the Aramaic translation,
the sermon, the form of the prayer, or perhaps in an artful liturgical poem, the visitor
might be treated to a new and varied aesthetic and religious experience. An element of
surprise thus awaited one who entered a synagogue for Sabbath or holiday prayers. This
is in marked contrast to the situation in late antique Babylonia. Babylonian synagogue
practice tended to be more standardized from an earlier date. The Palestinian and
Babylonian centers developed very different conceptions of synagogue liturgy. These
centers were in heated competition with one another during late antiquity for leadership
of the Jewish people. This contest is often manifested in issues of religious practice. . .

Palestinian Zargum traditions wove exegetical traditions into the fabric of the biblical text.
These traditions reflect the full range of Rabbinic exegesis, both the Law (balakhah) and
the lore (aggadah). Through expansive translations and emphasis upon specific verses, the
meturgeman was able to make the ancient biblical text meaningful for his community.
Translators differed in their formulations, some producing literal correspondence
translations, others expansive homiletical presentations. Both approaches are expressed
in Aramaic fargum texts that have been uncovered in the Cairo Genizah, as well as in texts
that were copied during the Middle Ages . . .

The diversity of Palestinian targumic expression is striking when it is contrasted with the
Aramaic translation that was pronounced in Babylonian synagogues during late antiquity.
In Babylonia there was one official translation, Targum Ongelos. This text is much more
literal in its translations, although it too contains important, if limited, midrashic
departures from the biblical narrative. The wealth of Palestinian targumic traditions
reflects the special importance of Torah reading and the translation of the Sacred Writ
within the late antique Palestinian synagogue.
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