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THE CYCLE OF AMNA DNMAP

When did the practice to complete the reading of the entire N within a year originate? The
following is viewed as the source that identifies the period after the M3& as the point in time
when the practice to complete the reading of the entire 7™ within a year began:
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Translation: The one who reads from the Torah should not read fewer than three verses, should not read more
than one verse abead of the one who will translate and not more than three verses ahead in reading the

Haftorah.

Since the MM does not distinguish between weekdays and NA¥, many argue that each of
the M19Y on NAW at the time of the AWM consisted of only three R'PDD. By the time of
the N1), a difference in practice concerning MMM NNYAP developed between the Jews who

lived in Babylonia and those who lived in SN P N. The difference is set forth in the
tfollowing:
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Translation: The Jews of Babylonia hear the reading of a complete Parsha on Shabbos and study individually
a complete Parsha each week while the Jews who live in Israel study individnally a complete Parsha each weefk
but only hear the reading of a section (Seder) on Shabbos.
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Translation: The Jews of Babylonia celebrate Simchas Torah each year while the Jews who live in Israel
celebrate Simchas Torah every three and one half years.

On page 169-172 of his book: BN PN 12 A AN YW D’Pﬁ‘?’ﬁﬂ, Professor
Mordechai Margulies provides the background to this difference in practice:
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1. Alist of 52 differences in practice between the Jews who lived in Babylonia and the Jews who lived in Israel. Academic
scholars believe that it was written just before the period of the Gaonim.
2. 'The entite book is available for downloading from the website of the Beutei Hatefila Institute: www.beuteihatefila.com.
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Translation: The division of the Torah into sections that were to be read in synagogue so that on each Shabbos
of the year one section wonld be read did not follow the same practice in Babylonia and in Israel. In Israel, it
was the practice to read a section that was smaller than the section read in Babylonia. "The reason for the
difference in practice was attributed to the fact that in Israel it was their custom to add explanations of the text.
Each section that they wonld read on Shabbos was known as a Seder (See Maseches Sofrim 11, 4). The
section that was read in Babylonia was known as a Parsha (see Maseches Zevachim, 28b). The Torabh was
divided into 54 Parshios corresponding to the number of weeks that were found in a Jewish leap year. In
Israel, where the Torah was divided into Sedarim, the number of Sedarim was much greater. In fact there was
no uniform practice as to the number of Sedarim in which the Torah was divided. Some divided the Torah into
155 Sedarim and some into 175 Sedarim. The first group would complete the entire Torah in 3 years while
the second group would complete the entire Torah in 3 years and one-half years. All the communities in Israel
did not follow the same practice. Even in neighboring communities, one community wonld read one set of verses
while the other wonld read a different set of verses.
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Translation: The within difference as described in the Sefer Ha Chilukim can be explained as follows: in
Babylonia, the Torah Reader and the members of congregation individually wonld read the complete Parsha
each week. The Torab reader read the Parsha in synagogne and the congregation studied the Parsha, twice in
Hebrew and once the Targum, at home. In Israel, the Torah Reader read Sedarim in synagogne while the
congregation, due to the influence of the Babylonian practice, reviewed an entire Parsha, twice in Hebrew and
once the Targum, at home.
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Translation: This difference in practice was well known in Babylonia even at the time of the Amoraim. The
practice in Israel was referred to in the Babylonian Talmud (Megilah 29b): “they complete the reading of the
Torabh in three years.” The practice in Israel continued even at a time in which it was the practice in Babylonia
to complete the entire Torah in one year.
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Translation: In the era of the Mishna there was no difference in practice between the Jews of Babylonia and
the Jews of Lsrael becanse onr sages had not established a standard for the Torah reading except that a
minimum of 21 verses needed to be read (seven Aljyos with each one reading three verses). _According to
Rabbi Mayer, the reading continued forward from Shabbos to Monday and to Thursday. That apparently
was an ancient custom. In addition, it was their practice to stop moving forward in the reading and to read
specific sections of the Torah for special Shabbosim. In onr division of the Parshios, one cannot find any trace
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of the custom that prevailed at the time of the Mishna.
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Translation: The division of the Torabh into Parshios in the manner we are accustomed to following is based on
the Babylonian custom. In the Babylonian Talmud we find references to the beginning verses of some of the
Parshios. Notwithstanding the Babylonian practice to divide the Torah into large Parshios, the Torah was
divided into many more Sedarim in Israel. Each Parsha was divided into approximately three Sedarin.
References to these Sedarin can be seen in the Midrashim of Eretz Yisroel. In particular the Sedarim can be
clearly seen in the way the Midrash Tanchuma is divided. The majority of the Midrashim are based on the
opening words of the Sedarim even thongh the Midrash Tanchuma was later organized by Parsha based on
influence from Babylonia. Yet the original divisions can be seen. We can conclude from the wording of this
difference in custom that the Babylonian division of the Torabh into Parshios was known in Israel. Even
though in synagogue the Torah Reader would follow the Sedarim, at home each person wonld study a Parsha.
The practice to study the Parsha each week individually is found in the Babylonian Talymud and apparently
was accepted in Israel. For that purpose they would follow the division of the Torah as it was divided in
Babylonia and they would study a complete Parsha each week.
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Translation: In the era of the Gaonin and the Poskim. Even during the era of the Gaonin, the Jews in
Eretz Yisroel continued to follow their practice of reading only one Seder in the synagogue. We can verify the
practice of the Jews who lived in Erety Yisroel by reviewing the practice of the Jews who lived in Cairo who
Jfollowed that custom who read only one Seder out of the Sefer Torah but who individually would review a
complete Parsha from a Chumasch. That was a compromise that accommodated both the custom of the
Babylonian Jews and the Jews from Eretg Yisroel. We find many examples of Piyuttim that were organized
in terms of Sedarim. Those who followed the Babylonian custom did so from the time of the Talmnd. We also
find references in the writings of the Gaonim to the order of Torah reading that based on Parshios.
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Translation: Over time, the Babylonian custom was accepted in all places to the point that many did not
realize that there ever was a different custom followed by the Jews of Eretz Yisroel. The custom of Eret3
Yisroel continued in parts of Israel and places that were close by. 'The Ranmibam provides the following
commeent concerning the practice in Eretz Yisroel to complete the Torah reading once every three years: “that it
25 not a simple matter.”  Nevertheless in his time and even for several hundred years after, one synagogue in
Egypt followed Nusach Eretz Yisroel and continued the practice of Eretg Yisroel to read one Seder each
Shabbos and to complete the reading of the Torah every three years. "T'he following interesting information
about the practice was provided to us by the traveller, Rabbi Binyomin of Toledo: There (in Egypt) two
Synagogues co -exist; one for those who follow Minhag Eret Yisroel, a congregation of Shammian and one a
congregation that follows Minhag Bavel, a congregation of Iraquis. The two synagogues do not follow one
practice concerning reading Sedarim or Parshios. 'T'he members of the Babylonian synagogue read a parsha
each week and the members of the Israeli synagogue do not. Instead they split each Parsha into three Sedarim
and complete the cycle of Torah reading in three years.” The bistory of this difference in practice is a clear
example of how in the end, the practices of the Babylonian Jews won ont in all places.

Many point to the following as one of the bases upon which the Jews of Babylonia followed
the practice of completing the entire Torah reading in one year:
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Translation: Rabbi Shimon son of Elazar said: Era instituted the practice that the Tochacha found in the
book of Va'Yikra should be read before Shavuos and the Tochacha found in Sefer Devarim before Rosh
Hashonah.

This source is proof of a yearly Torah reading cycle since those two sections of the Torah
would not be read each year before Shavuos or Rosh Hashonah unless the Torah reading was
tollowing a yearly cycle.

Professor FEzra Fleischer in an article entitled: =77 Y SR P'IN2 TTNT DNP T

found in the [129NM P2 ANRAPD, Magnes Press, 2003, views this source as proof that in
Israel, at first, they too followed a yeatly cycle of Torah reading. However, once formal
prayers were added to the synagogue service, our sages in Israel recognized that the synagogue
service was becoming longer than most people could tolerate. In response, they proceeded to
shorten the Torah reading.
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