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IS °M 2 Nl A SINGLE 212 OR A COMBINATION OF 29218

Professor Joseph Heinemann in his book: Prayer In The Talmud, pages 241-242, disagrees
with the view of Daniel Goldschmidt that the prayer of M 92 NP is a combination of
shorter passages that have been strung together. He expresses his view as follows:

Here and there in other ancient prayers preserved in the statutory liturgy, we come
across a more self conscious and sophisticated use of various artistic devices. An
excellent example of this is the prayer, Nismat (““The soul of every living thing shall
praise Thy name . ..” [Birnbaum, p. 331 f.], recited in the Sabbath morning service at
the conclusion of the “Verses of Song”, and in the Passover eve Seder at the conclusion
of the Hallel), which is the most exalted and eloquent prayer in the hymnnic style to be
found in the statutory liturgy, and is noted for its use of numerous stylistic devices, such
as the “rhetorical” topos, “Were our mouths as filled with song as the sea ...”; the
midrashic exposition on the verse, “G-d, great, mighty and awesome (Deutoronomy
10;17), “G-d- in the greatness of Thy strength ; great-in the glory of Thy name ...”;
and in the short “rhyming” lines, “From Egypt Thou hast redeemed us (Ge’Altanu),/
And from the house of bondage Thou hast delivered us (Pe’Ditanu)/ In hunger Thou
hast nourished us (Zantanu)/ And in satiety Thou hast provided for us
(Kilkaltanu)/From the sword Thou hast saved us (Hissaltanu)/ And from the plague
Thou hast caused us to escape (Millatetanu)/ And from gtrievous and lingering diseases
Thou hast freed us (Dillitanu).” In other prayers, too, we find forms that were
developed in conjunction with the hermeneutics of the Midras and were then borrowed
by the Paytanim, such as the above mentioned midrashic device of expounding on each
word of a given verse.

The following are the lines singled out by Professor Heinemann:
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Professor Heinemann’s view that 1 92 N3 is a prayer that includes multiple literary
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devices and not a combination of R¥0Y°D is flawed in that he ignores the strongest
argument in favor of Professor Goldschmidt’s position. Professor Goldschmidt viewed
the sections of ¥ 92 N3 that were strung together not only as QYWY but as M272 as

well. Professor Goldschmidt’s strongest support for that argument is the following NTJ:
29D 21T AWM D1 10 DB AT SY—'2 /0y /Bl f7 M7 Noow v b
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PINTII 299,307 173023 72577 (NDD 27 N INTIFT DN NN (N2 N

SINTIA 5N
Translation: FOR THE RAIN ete. Is the benediction for rain once it has fallen ‘Who is good and does good’?
Has not R. Abbabu said: some say it has been taught in a Baraitha: From when do they say the blessing over
rain? From the time when the bridegroom goes out to meet his bride. What blessing do they say? R. Judah said:
We give thanks to You for every drop which You have caused to fall for us; and R. Johanan concluded thus: ‘If our
mouths were full of song like the sea . . . . we could not sufficiently give thanks unto You, O Lord onr G-d, etc.’ up
to ‘shall prostrate itself before You. Blessed are You, O Lord, to whom abundant thanksgivings are due’.  Is it
abundant thanksgivings and not all thanksgivings? Raba said: Say, ‘the G-d to whom thanksgivings are due’. R.
Papa said: Therefore let us say both ‘to whom abundant thanksgivings are due’ and ‘G-d of thanksgivings’.
This N2 clearly provides that the paragraph of 11°9 'R should end with a 71373, That
M272 was adopted by the R”2127:
hEhininlvdy minialy i iwvg S ¥ ON D920 DRI VT a0 POe M27a mabmorama
75 13MIN BT 7120 [T 0D PN ONY 2D 21 720 DR SR 15w 10T oNy
YIIR YTI BT TP A0 KD 129D 19981 125 AT 1omY 1o 5 Dy arh-N -

JNMAR AT MINTIAT 297 5N - NN T2 2305 TR NN

Translation: Under the circumstances that much rain falls, if be is an owner of a field, he recites the Bracha of
Shebecheyann; if e shares ownership of the feld with others, he recites the Bracha of HaI'ov " Ha’Mai’T7p. If
he does not own a field, he says: Modim Anachnu Lach . . . Rov H’Hodaos V""Hatishbachos.

Most MNMADI did not adopt as the M3T2T N2V of MANYY 2273 that includes both
the words: MINTIT 299 and MR 5—N as described by the N722J; i.e. W92
PINTIFF 5= PINTIFE 299 1-'!”1'\31?7, let us recite both endings. However, NY31317 1D
did adopt those words as part of the 2727 NYNM of MANE:
PINDDIT N DINTIAT 2= MINTIAA 29 Mmaws 9 7200 5-N 0= RN N2
SN DRI T T NI TR AT A Mt st 522 N

Further support for Professor Goldschmidt’s position that 7 D2 Nl consists of a
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combination of 21’9 can be found in the following:
119D 12981 971 5D NI D [N PY 9315 1D — SRIBY — MR DN MW
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DNA7 M2 NDA2T N33 DAY 29V N DDINE MDPRn YNNT N . moe
Translation: 1t appears to me that the prayers of Nishmas and Eilu Phinu were original compositions of the men
who lived in the period of the Talmud. 1 base this conclusion on the Gemara in which we find a question asked
concerning Birchas Ha'Shir; i.e. what is Birchas Ha'Shir. Even at that time they disagreed as to whether the
Bracha was Nishmas Kol Chai or Yibalelucha. Although the Halacha follows the opinion that Bircas Ha'Shir is
represented by Yibalelucha, it appears to me that the prayer of Nishmas was already part of their tradition. The
prayer of Eilu Phinu is mentioned in the Gemara as the prayer to be recited after rain has fallen. 1t was not an
early composition but was composed later in the period of the Talmud. This wonld indicate that the paragraph of:
Kol Komah Liphanecha was a later addition composed by the anthors of Piyutttim. We know that the name of
that composer was Y itzehok from the fact that he spelled out the letters of his name in the words: Yisharim,
Ha'Tzadikkin, Chasidinm and Kedoshim. 1t further appears to me that the practice began to recite the paragraph
of Nishmas on Shabbos as a means of thanking G-d for the wonderful gift He gave them in accordance with what is
Sfound in Maseches Shabbos, 10, 2, being the same reason to recite Hallel Ha'Gadol on Shabbos. 1t is similar to
what is found in Maseches Tanis 25,2 -26,1, i.e. we do not recite Halle! Ha'Gadol except with a full cup and a
satiated soul. The practice began to recite Hallel Ha'Gadol before the Shabbos meal based on what is found in
Taanis 26, 2 that the citizens of Mehoza were different becanse they suffered from alcobolismy i.e. a person may get
druntk during the meal and forget to recite Hallel Ha’Gadol. 1 visited places where Hallel Ha'Gadol was recited
on Erev Shabbos in synagogue when a Choson and bis friend were present.

That the text of *1 92 M3 as it presently appears is composed of independent QYYD
that were strung together can be seen from notes found in two R'M7°D; one that follows

N*21217 MDA published in 1523 and one that follows N7 FDW published in 1540. In both

DY T°D, a section of °1 23 MBI is printed in smaller letters. In the D that follows

N1 [0 a note is presented in front of the paragraph that is printed in small letters:
5 1R ,012 50 M- ,DIIANM DN TN AN RDN 09 9mN DN B
N5 DY R 9= DM PN1IDY, TN MWW ST, IS nT 212 5omnen MmN
,2Y5DN3 TEIDM ,DIDN NS, DYADN MY DNATI 1 DIEM DO T
L2102 AP
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Translation: Some say after the word: Ela Ata the words: Elokei Ha Rishonin . . .

The N7 MDD MO follows the practice found in the NI ADIID N0 of

presenting the words that begin: RQ'J1ANT QYNNI 15— in small print and provides
the following words in small print as well:
M2 DI 5N PRI PRYDD WY 1,0 T TR e 0 e o

M2, TI20D) DITAT,TIY MIDRYND H-NT LN DR T3, D-R NN
DI 1372 ,7°1D AN TTAY TN, TR O AN TAN TARN 0, PRIN R0
2P O PR 93P By - NN
The paragraphs in small print apparently were additions to *M 55 M) that were not
accepted by all. The 7D that follows N*3!217 1D provides an additional note before the
words: 13°D 129N: DT N FIN NI DN MSTIPM 1 NXP 0O 1N,

Translation: Some congregations which recite Nishmas after reciting the Shira begin with the words: Eilu Phinn.

This would indicate that some recited the prayer that originated as QY%7 N272 and did
not recite the words that preceded them.

One line that is conspicuously absent in Sephardic R*W7°D which is found in TI2WN MDY
is the line of Y2A& NP1 Y2 TV 12, To someone who follows 1I2EN MDY omitting
the line that begins: TV 12 is somewhat unthinkable since the T12°% mow begins nban
DM on NAW by reciting that line with a melodious tune. It is worth noting the even in
1IOWN DN, the MY M9 does not begin MM NN by reciting aloud the words:
TV 1% on holidays. The following instructions are found in the PT¥ Y531 M that
was published in 1878 in Sevento (?):
WNT2 2N 1IN 1000 M AT N2 IND PN DYNDRRT ,Maa5m 5o
'8% ,M2372 MDDIY T3 WY R 0D, 2w T2 Smnn s o e
1250970 MY RO TNMAAR Y MIBEIAI RN .00 DY emhn 113030 ANt
1015 NED? S PIDDR 155, D2 TN NIRY R MDY .Y mp 1y

Or5Y e N

Translation: On Rosh Hashonah and on Y om Kippur, the French have the prayer leader begin Tefilas Shacharis
with the words: 1"Chol Ha’Livavos. The Tashbetz wrote that on Rosh Hashonalh and on Y om Kippur, the
prayer leader begins Tefilas Shacharis with the words: Ha’Melech Ha’Y oshev because on those days G-d sits in
Judgment. On Pesach, the prayer leader begins Tefilas Shacharis with the words: Ha'Gibor because G-d appeared
as a hero at the Splitting of the Sea. On Shavnos, the prayer leader begins Tefilas Shacharis with the words:
B'Sa’a’I'zumos Oo’Zecha because the Torab is called Oz, as it is written: Hashem Oz L' Amo Yitain (G-d gave
power to bis pegple). On Succos and Shemini Atgeres the prayer leader begins Tefilas Shacharis with the words:
Ha’Gadol Bikvod Shemecha becanse the verse: Y asafta 1.’ Goy Hashem Y asafta, You gathered together as a
people, You gathered, is viewed as a reference to the holidays of Succos and Shemini Atzeres

The original source for these instructions is the nS 2D 1255,

VI1.7. copyright. 2009. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



