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ISSUES WITHIN D2 1D

We have already established from the wording within Y2¥ 1V that it was originally
composed in DN "N, Despite having been composed in DN "IN, one part of [P
V¥ that we recite today does not follow SNEw PN 27325 ie. the 72927 MAA. In
DN 1IN 370, the 1373 ended with the words: MA@ D1 DN @B, In 37130

‘733, it ended with the words: DAY LIPM. The differences in this T2 NYAM is
presented as one of the D’Pﬁ’ﬂ between DNTL "N and 533 listed in the D’Pﬂ‘?’ﬂﬂ 95D:
SN PN °32),N2WT TR0 DRIN A {/‘\N—’J‘? ]!%D 27V MM 22 102 D’Pﬂ‘?’ﬂﬂ [9D

2w D¢ SN WApR DN

Translation: In Babylonia, they say: Mikadesh Ha'Shabbos. In Israel, they say: Mikadesh Yisroel V'Y omr
Ha'Shabbos.

RIDID NIDM, a text that was also composed in DN "IN, provides the following:
NON DN AN PO 1PN N (IR 71957 2 PID DD NODN NIBR MNSoN
PANTT INY DO AN - Y DO MR 0D 2900573 5NN TP nawnw 7353 nawn wepn

M35 e nawn 0ab 103 9=9 92 N7 DN LD DAY WA av Y

Translation: Except that on Shabbos we do mention Yisroel in the Bracha ending. Instead we say only: Mikadesh

Ha'Shabbos because Shabbos was established before the Jewish people were formed as it is written: that G-d created

heaven and earth in six days and on the seventh day G-d rested and it is written: see that G-d gave you the Shabbos.
This means that Shabbos was in place before the Jewish People were formed.

We can conclude from this excerpt that by the time R*79D N2DM was authored, the

practice of reciting the 2727 NI as NIV WP was accepted in SN2 PN as
well.

The two practices are discussed in the ¥532 b and may have represented not only a
difference between N2 PN 273 and 922 37731 but also a difference between the

practices in N0, Sura, and N30, Pumbedita, the two great centers of Jewish
learning in Babylonia:

ANDY 22T RNTMDT 1207 RIOMOYN (NIT VAN—2 1Y 1P a7 210D N0 233 Tmbn
WD NPT 1921 NMIDRD 173 NAB NP DA W NPT 12 NMPEA 12, NNawa
ORI WIDN ,NIB KPP P2 RNIWD 12 RMDET 27N ININ T2 RIBRY D01 DN
YT RBYD RIBN NINT DU DN W, NID NS, NAWT TP NN NEYTP2
NI N2 TN NENTP 1921 KNP P2 ,N®DYDY RYIIST NAR 10T NOYD 15T Ropm
DT NBYYD DI SN WP 3w w9301 1Y AP R tpanT N DN NaAY
WIPH 290 P ,NAWT BTPN ,NIWA RO TAT 2R ONTW TN 8D 013137 N9
203 91920 N2 270D 0 2002 RETRY 0D 0 T RARR LN RDY D SN
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27T INIDN LT NDY D TN MDY, NAYT2MIDT 2ADD AN N30T D 1M 37 12 RO D
,NDPTDT 23DD AN ,NDD 277 1P NI 1N 377 MPN2 NIT 377 MAN (N3 37.837 103
TBNY NI NMDY THD D ,RT D RS POIN NIN INI12T N .NDD 37 M Haen
N2 .NPPTIBIDT 2203 RN PR 9117 1K K1bY 513 05 spnwn M, NATamIDT Y303

19 PRwn N

Translation: Raba said: I found the elders of Pumbeditha sitting and stating: On the Sabbath, both in Prayer and in
Kiddush we conclude the benediction with ‘who sanctifies the Sabbath.” On a festival, both in Prayer and in Kiddush we

conclude with ‘who sanctifies Israel and the festive seasons.” Said 1 to them, On the contrary, the formula of Prayer both
on the Sabbath and on a festival is ‘who sanctifies Israel.” In the kiddush of the Sabbath the formula is ‘who sanctifies
the Sabbath’; On a festival, ‘who sanctifies Israel and the seasons.” Now I will state my reason and your reason. Y our
reason is: the Sabbath is permanently fixed, hence both in Prayer and in kiddush ‘who sanctifies the Sabbath’ is said.
On festivals, which are fixed by Israel, for they intercalate the months and fix the beginnings of the years, ‘who sanctifies
Israel and the seasons’ is said. My reason: Prayer, which is carried on in public, requires ‘who sanctifies Israel’; as for
Kiddush, which is recited privately at home, on the Sabbath the formula is ‘who sanctifies the Sabbath,” while on
Jestivals it is ‘who sanctifies Israel and the seasons. That argument however is incorrect: is not prayer recited privately
too, and is not Kiddush recited publicly? Raba however, holds: Follow what the majority practice’. Ulla ben Rab
visited Raba. He recited Kiddush in accordance with the elders of Pumbeditha, and he said nothing to him in protest.
This proves that Raba retracted. Rav Nathan the father of Rav Huna the son of Rav Nathan visited Rav Papa. He
recited it in accordance with the elders of Pumbeditha, wherenpon Rav Papa praised him. Rabina said: I visited
Meremar at Sura, when the prayer leader went down to the bima and recited it as the elders of Pumbeditha. Everybody
made to silence bim, but he said to them, Leave him alone: the law is as the elders of Pumbeditha.’ Then they did not
Silence him.

What lay behind the original disagreement between 922 37721 and DN b iahiak

5223 37731 followed the rule that a 272 may not contain two themes. P (mhEahie
did not accept that rule. It would appear that 922 37731 viewed the F272 of PN wapn
DA 01 as containing two themes; i.e. that G-d sanctified the Jewish People and that
G-d sanctified Shabbos. They chose to include only the theme of Y7 NP in the
12727 N NA. In doing so, 522 3 ignored another rule; i.e. that a 2727 NNM
must follow the theme of the last words recited just before the 723923. What were those
words? A% 2N DN 5o T2 A and prior to those words were said the words:
TIRDI YR, DN "IN 2730 followed both rules. The words: N2V WP were
necessary because the theme of the 2372 was D177 DENTP. YN needed to be
mentioned because the last words of the 7292 were: ¥ 2N DN T2 Y.
Although it Rt 1) generally followed the rule that the words of the 29237 NN must
include the theme of the last words recited just before the 2373, perhaps they did not

follow that rule when it conflicted with the rule that a 72737 NYNM may not contain two
themes. That also may explain the difference between Sura and Pumbedita. In Sura,
they said: DN WP because those words represented the theme of the last words

1. The majority pray in synagogue and the majority recite Kiddush at home.
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recited just before the 1293, On what basis did 523 amm justify reciting the 72923 of
DO DR Naw WP on holidays? Does not that 1272 also contain two themes;
i.e PN WIPR and DI NAWHA ©PR? In truth, the 272 contains only one theme;
that the M1 of the holidays emanates from G-d who together with the Jewish People
set the Jewish calendar and who set the dates for the holidays. Why in the end did 271
DN "IN acquiesce to reciting DN WAPR? The reason given in DYDD N2DM that

YWY YYD T 12PT 10D AP NI DN, is an affirmation that the 9711 have a
hand in setting the Jewish calendar. That practice was opposed by the Karaites. The Jews
in Israel may have acquiesced and agreed to mention DN only in the M272 of N¥MTP

2177 of 2 0Y° and not on NI so as to not give any ammunition to the Karaites.

One last issue concerning YA¥ 1°V2: in an article entitled: MDA N*22 NI on page

126 of the book: *Naw—"n P%ﬂ LN A 139935 ABND, Professor Joseph Heinemann

asks the following question and provides the following answer:
DM PPN 72 1 95N5 TN KD SN 1IND N NOAN AN YN 137710 BN 013
nbonw 5730 1350 NG s 2w 10313 By 25533 R 8o A awh pon Sy eTp
SRY Y30 S ATy nPan 5Henmh 555 912 0 11 8D DM BYR 23, N2y
533 13w ,/Eva N W e Shanw Ay nSan et mneb S5onn’ Ty wn naw 553
187 KDY TP NPDN B I N AN N T Y, Naw 5w 0va men N AN

ANDM2 NP3 ,Now 552 03 YINLT N0 By s
Translation: If so, we are left with a different question: if the prayer of Magen Avos was not needed in Israel to act as a
substitute for Kiddush over wine, why was it composed? We can answer the question in light of the rule that we stated
earlier that Tefilas Arvis was optional and that a majority of the people and our Sages did not follow the custom of reciting
Shemona Esrei of Arvis. However for Friday night they felt a need to at least recite an abbreviated form of Shemona
Esrei that wonld inciude Kiddush or Kedushas Ha’Y om since in every other Tefila that is recited on Shabbos, Kedushas
HaYom is the focus of the Shemona Esrei. They therefore did not want to miss the opportunity to refer to Kedushas
Ha’Yom on Friday night, the beginning of Shabbos.
M 9DN N, TIENS DT RN TR DODNT 1IN 1700 D DTN 0T T @ 1N
PSR T TINAINDY cMNaw 5053 R 99N S5O T NN TR 2 R A N Sam e
YWIAWT DY NN PTP-N 5 NN ,TR02 012 5Y nonm 1355 TRSnmY ey DN AN NanNY
52 NIDN PN DM IPNT NI DN NN BT WR N NIT DI Y 30N T e S
BB DIARE NN 10900 RGN D2 TR VAR P NAN TN aRe M e

5127 nawa 17,003y S ony Honn5 ow 03 193797 TN SRR 1IN 1035
Transtation: That being the case, we can point to another example of a prayer that was composed in ancient Eretz Y isroel
Jor the same purpose; i.e the prayer of Rav Tzadok that we studied earlier: Rav Lazar son of T3adok said: Father would
pray a short prayer’ on Friday Nights: As a result of the love that You exhibited for Your nation, Israel, and ont of the
compassion, Our King, that You showed to the members of Y our covenant, You, G-d, our G-d, gave us the Seventh day,
the great and holy day ont of love. Over a cup, my father would say: who sanctified the day of Shabbos. He would

2. The book is available for downloading at www.beureihatefila.com.
3. The term: 173 MBI is a term of art that refers to a form of prayer.
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conclude without a Bracha.’ 1t is not difficult to conclude that the prayer of Magen Avos which is well known to us, was
composed for the same purpose. Once it became customary to recite Shemona Esrei on Friday night and on weeknights in
Eretz Yisroel, both prayers were no longer recited as independent prayers.

/TN 120 5w D ING AT N300 N2 TR 0 B Aaxpn N en a5 2nane e by am
PN RNDDIND N2M RIT 122 3 7250 ADEY *RTY /PIW PPUD DN 115727 NON 3R N ANEN
DT A N2 Y NN TNANNGY M50 Dnn N 1275 Nyaon RS .a%wn Ao
M3 MPAR 29 ANDAT RSN P11 ,/ANRP 9D BT NNTPI PITY M NPENe 11D 21 b
5w 1n50n D (ANT P IR 1003 ,RNDDIND TP 9 MY ROW N WENY Y, MOND 1w

FIPBYT NN S AR 9732 AMND 158 MAN 13 113 PR
Translation: More than that: it should be evident that even the short prayer of Rav Tzadok was formed using the same
mould ont of which Magen Avos was composed and that Rav Tzadok’s prayer was also an abbreviated form of Shemona
Esrer. Certainly the wording of the Bracha as it is presented in the Tosefta is not the complete wording. Support for that
position can be found in the fact that the opening word: “Oo’Mai’Ahavascha” begins with the type of letter “Vav” that
continues what preceded it. What came before that word? Since Rav T'zadok’s prayer is identified as a “short prayer” and
since what comes before it is not mentioned in the Tosefta, we can presume that Rav Tzadok’s prayer like Magen Avos
was introduced by the first Bracha of Shemona Esrei.

TN T A OWD — @ITRY P ININD AR RN ATy 09N 1 ManT N P 1 10w
092 ;NNRIP0 DIBNR ,TTBY S DIDTI BT IR BT T 1210 w2 89N 27010 Sy e Ty
oM, e, 1) MR MTNDT Ao 250 Y DN DN N INTY,A3ph DN AR NOW MBD
PRI 5P 92772 13,1972 Pan) (373 AN 03 DT A NPDNa AT, WD amn L (R
TON AN AT TR NaIT Maen b Danh Bw) 1S mMaN 1k mnhNINg 1eh nawn

5731 RNBDIN2 B P 03 8ON, (D2 P eran o S nehon 1ntian
Transiation: Certainly Rav Tadok intended bis prayer to be an abbreviated form of Shemona Esrei. Had he intended
his words to consist of Kiddush, then why does his son continue by reporting what Rav Tzadok said as part of Kiddush?
Instead we must view what Rav Tzadok composed as being a way of sanctifying Shabbos with words in a form of Shemona
Esrez, albeit a short form Shemona Esrer. And no matter how short one wants to mafke the abbreviated form of Shemona
Esrei, one cannot eliminate the opening Bracha or the opening part of it. 1t is further appropriate to conclude that Rav
Tzadok must have included a closing Bracha: a form of Bracha whose theme was the sanctity of Shabbos, by comparing it
to Magen Avos (we need to give the closing Bracha of Magen Avos an importance that grows to the point that we can argue
that the composition and form of the two Tefilos, Magen Avos and Oo’Mai’Ahavascha were similarly founded) but also
from the exactness of the langunage found in the Tosefta:

129105 FNONW DDA PR BN AN T RS 1 HY Zalmipinl g gl aJa) SN 1 Tpn ON
Do 1372 D210 oW Iy S b MEnnT 3 ,NaWT NETD DY NS AR 1R T DIeN
M3 POV NN TR0HamY AODIT AN YR, TINIY 90N 191 /AMN 12T PoET 1A o f1ona
12732 70T ANMNDY , PITX A B N RD AN 19w 53, /Dinwn NI 1Pan 119730 S
MMANE AN DPADN KD BN, MTMN 213 52 N0 nn , nan DYNTRP2 TaWnm MAN
SOPDT AINIY DN @I
Transiation: If Rav Lazar was explicitly testifying that only concerning Kiddush over wine did his father not recite a
Bracha, we can conciude that concerning the Tefila of Oo’Mai’Abavascha, his father did close with a Bracha.
Furthermore, we can argue that the kind of ending Bracha, whose theme is the sanctity of Shabbos, is required based on the
activity involved: it has been passed down to us that every Bracha that has within it ‘an interruption by another matter’
outside of its theme has to have an ending Bracha that summarizes and proclaims the theme of the Bracha to the exclusion

of other possible themes. Rav Tzadok’s prayer whose Bracha began with Avos, then moved to the theme of the sanctity of
Shabbos, would become unglued if it did not end with a Bracha that returned to and emphasized its main theme.
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