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In last week’s newsletter, we studied the opinion of the 211317 98D who suggested that 29
1IN INIABI opposed the recital of the alternate Y% NNYAD M2 of N'27Y n%sn on
nae %% on the grounds that the N33 comprised a change in the M27237 YaA. We
challenged the opinion of the 1°13!a7 98D based on the modification that we make in the
19731 NN of the 273 of 112Y2W on NAY 299; ie. from Y% DR 1Y MW to
D052 S DN 1y 52 511305y o NoD wMDM. Can the 37137 9D answer the
challenge by asserting that the change that we make in the 23927 MMM of the M273 of
132091 on DAY P from TV DR MY M to ¥AY D2 D1 1305y mbw noo wen
29517 591 PN is not a change in the 2727 2B based on what we find on page 5
of Ezra Fleischer’s book: MY (Magnes, 1984):
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JBRI DN TR 79 N DRI DN I DR 1IN 033 Ao ey S5 ol
PR ANN Y NN IR D3RP ;R DY paw NN AN T T 73
DD (DN 1IN DI D) W ,(322 [ 1DR) YD SRR MY N 11 NN TN
333 Hapna AT B M AD 5wy By DN way 5o Sy sy obw nob
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Translation: The closing Bracha that comes at the end of the third Bracha of Kriyas Shema both at night and in the
morning does not vary. 1t remains: Barnch Ata Hashem Ga’Al Yisroel according to the custom of Babylonia and
Tzur Yisroel V"' Go’Alo or Melech Tzur Yisroel V" Go’Alo in the custom of Erety Yisroel. This Bracha is the
only Bracha that follows Kriyas Shema in the morning. At night an additional Bracha follows which ends with the
words: Barnch Ata Hashem Shomer Amo Yisroel La’Ad (according to the custom of Babylonia) and (according to
the custom of Eretz Yisroel) Ha'POrais Succas Shatom Aleinu VAl Kol Yisroel 1’ Al Yerushalayim. The
latter Bracha ending was accepted later as the Bracha ending for the Tefilos of Arvis for Shabbos and Y om Tov.

The 2717 90D could argue that borrowing a 272 NN from another MDY is not
considered to be a change in the N33 Y2WMA. In this case, on NAY 595 and 210 o,
532 D1 borrowed the 13727 NMBYAM used in PR 18 MDY for the D73 of
112°2¥1. Because it was an existing 1273 in another MBI, it was not viewed as a change
in the {2727 Y2vM. We encounter two additional examples of this practice by 533 rmow;
i.e. in reciting the 7373 of T2V MNT°2 '['I:‘? TN in place of]'l’¥5 NP2 AT in
the ALY AN of ADM on 2 DY before B33 N272 and in replacing the 1273 of
D52 SN2 MY NN T8 with the 1273 of D92 MY during the MY DY
MWD, A similar circumstance surrounds the 272 of 19811 DN 13 '[5?3 Those of
us who grew up in synagogues that used R¥IM which contained the WY1 Y72
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(Yiddish commentary) and in which the QY®YD for 27D n98N were recited during
the 2937 B9 are aware that those DM provide that the third F272 of YIY MNP
on those days is changed from PN SN to 19NN DR '|I7D

We can lend support to the proposition that the M2 of 52 511305y 215w nop wen
D527 D1 DN MY was the standard [N of the M7 of 13290 in 1IN MDY
DN from the fact that even during week, we include the words: 12D 1WHY B
-[m‘vw in the opening line of the M2372 of 113°2WA. It is worth noting that in order to be
in compliance with the rule that the M27237 NN must follow the theme of the 1272 as
it is recited just before the M2737 N2AYNM, we repeat the words: -|m‘7w 12D 1395 BN
just before the 2927 NYAM.

Let us ask a question about the custom in 523, Since the 272 of 292 N2D B=IDN
25190 531 SN WY 52 5113958 omits any direct reference to N, why did MDA
533 not end the 372 of 13292 with the 1373 of 1Y 52 511325y mb2 noo w=on
252 D1 SN on weekdays as well?
TN ,‘7’1"7 PN 12D 2N R ORIN NI 122 DN N27Y N 2-DomnT 5D
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Translation: On Shabbos during Tefilas Arvis we recite Barchu and we do not recite the verse of 1”"Hu
Rachum as I excplained above. There is an additional reason. The verse represents a supplication and we do
not ask._for onr needs on Shabbos becanse doing so may canse us saddness and it is written (Mishlei 10, 22)
the blessing of G-d will enrich. "Those words represent Shabbos which G-d blessed as it is written: and G-d
blessed the Shabbos. The verse in Mishlei continues: and He adds no sorrow with it. That means that it is
probibited for a person to feel sad during Shabbos. That explains why we omit the middle Brachos of the

weekday Shemona Esrei in Shemona Esrei on Shabbos so that a person will not be saddened by asking for
his needs on Shabbos.
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Translation: Then we recite Kriyas Shema and its Brachos and we end the last Bracha of Kriyas Shema with
the Bracha of Ha’Porais Succas Shalom. If per chance a person ends the last Bracha of Kriyas Shema with
the words: Shomer Amo Yisroel as he does during the weekdays, he is not required to return to that place and
recite the Bracha of Ha’Porais becanse this is what Rav Shalom Gaon said: in the Yeshiva we did not
change the ending of the third Bracha of Kriyas Shema for Tefilas Arvis on Shabbos or on Yom Tov but in
the synagogue of the Rabbi the Bracha was changed. They gave the following reason for the change: it is
Similar to a circumistance in which there are two shepherds, one of which would stay opposite his flock while
the other wonld stay next to bis flock in the appropriate manner. The one who sat opposite his flock was
victimized by a lion that attacked and cansed harm while the one who stayed next to his flock was not
concerned of that happening. That example reflects our lives. During the week, we are busy with onr
everyday needs and we are not occupied with fulfilling Mitzvos. Therefore we ask G-d to guard our comings
and goings. But on Shabbos when we are occupied with fulfilling the Mitzvos of Shabbos we do not need
extra protection. That is the meaning of the term: Bris Olam (everlasting covenant) that we should not have
to worry nor suffer on Shabbos. That is why we say V"Shamru; to remember that covenant. "That is also
why we include the words: Ritzei V" Hachaleitzeinn Sh’Lo Tihei Tzara 1Y agon B’Y om Minuchaseinu
(Be pleased with us, and fortify us so that we should not suffer pain nor grief on our day of rest).
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Translation: On Erev Shabbos we say: Oo’Shimor Tzeiseinn Oo’V o’ Einn 1.'Chayim Oo’Li’Shalom
Mai’Ata V"Ad Olam. Baruch Ata Hashem Ha’POrais Succas Shalom Aleinu VAl Kol Yisroel 17°Al
Yerushalayim and we do not say: Shomer Amo Yisroel La’Ad because we do not need to be guarded on
Shabbos. On that day, G-d guards the Jewish people through the Shabbos. That is why in the second set of
the Ten Commandments it is written: Shamor Es Yom Ha'Shabbas. 1t is similar to a king who has a
shepherd who watches his flock. Each day the shepherd is in the field with his flock and stays awafke at night
to gnard his flock. One night a week the shepherd brings the flock back home and the shepherd gets a good
night’s sleep. Similarly, on weekdays, the Guardian of Israel does not sleep becanse He must gnard the
Jewish people who go about their business, some by going ont in the fields and some by going to work but on
Shabbos with everyone at home, the Jewish people do not need to be guarded but instead G-d spreads His
blanket of peace over them.

Why do we include 29817 in the 137237
SPY DS NID MNY 7Y —IPN TP 11I1Y INTY [3D] AP BN NTD D
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Translation: That we say: Succas Shalom and on Y erushalayim is based on the verse: And in Salem is His
tabernacle, and His dwelling place is in Zion. G-d owns a beautiful hut which is the city of Salem. That
word represents Yerushalayim. That is why the Torah places the following verses together: For his sheep he
made huts. Based on that, he named the place Succos and Y aakov went to Salem. "This teaches us to link the
word Succos to the word Salem. From that we learn that Salem is the home that G-d will establish. "The
Jfollowing verse explains further: 1 will bring them to My holy mountain and I will rejoice with them in My
Dplace of prayer; that represents the Succah in Salem. Then G-d will spread peace on Y erushalayim and on
the Jewish people.
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Translation: Footnote 264-This idea is found in Bereishis Rabbah Parsha 56, 10: Rabbi Brachiya in the
name of Rav Chelbo said: until the city was Salem, G-d built a Succah and G-d prayed in the Succab as it
25 written: in Salem was bis Succabh and His dwelling place in "I'zion.

One last issue: if we refer to RYP27? in the 11372 should we not also refer to RYPEN? just
before the M27237 DAY

PEMIN TR D FRAM 1S Y 210 FIM-nawh N3y nhan-ramn smnh
1WHY DOW N0 DINDY B YW MM A0 AT P ND 1205y DY 19020 BT
1IPY) L2700 D BN MNABIY IND 7D 21252 NI T A0 N, T 200w Hn
FPINDDY (7Y 25w DYy b N0 105Y DYDY NADMM B 173D 1D N ANna
PPN 1D N, DRRNTA B IAD TID AN 1S TR RO T RADRS D
OF12 FND AEN B 57 MD72 /033 NAPRTI TR 5o 205w SN nywrnT nan

7Y DO F3123 DRI SN By

Translation: In order to be in compliance with the rule that we must refer to the theme of the Bracha just
before reciting the Bracha, we recite the words: Oo’Phros Aleinn Succas Shlomecha just before the Bracha.
However, we find in the Tur and the Schulchan Aruch there that they provided that we say just before the
Bracha the following: Oo’Phros Succas Shalom Aleinu V"' Al Yerushalayim EeRecha. Onr wording follows
the opinion of the Levush, Stman 267, and the Machzor Vitry, Siman 102, (check in the Machzor 1 itry
Siman 152 where he provides the wording as: Oo’Phros Aleinn Succas Shlomecha VAl Y erushalayim
Ee’Recha). 1t would appear that onr choice of wording is problematic in that we do not refer to the theme of
the Bracha just before reciting the Bracha, in that we omit a reference to Y erushalayim? The Eliyahn Rabbah
explains that rescuing the Jewish people and rescuing Y erushalayim are parts of one theme as we find in the
Gemara Maseches Brachos Daf 49 that it is not a problem: if someone begins the third Bracha of Birkas
Hamazone with the words: Rachem Al Yisroel (have pity on the Jewish people) and ends with Boneh
Yerushalayim (rebuild Jerusalem).
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