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THE WORDS WITHIN THE $5YD: %117 1195

The DD of 117 119Y is not an easy 818 to understand. One difficulty lies in defining the
word: "7 in the statement: 7193 NMNTP? ™17 11252 The IN1317 585N explains:

ST NED NI TN 2T - aNanm HR5on
Transtation: Come G-d, let us go out together.

In his B997 M0, Yaakov Weingarten provides a different definition:

N53p 2P IR DN MDD MO (T /R TR PR T ATIEN) 1IN -
SFRD NI 7RIS RID” 11MMAY DD DY NAw YT DR DN DD 1305 Naw
'0 by —/m5pa navy o 127 —5Ya NP ,ADIAS DIST YD N — NaR NPap

/2,25 naw N
Translation: Dodi means my beloved. "The word represents the Jewish people. Before the Jewish people
accept the duties and responsibilities of Shabbos, they are called: Dod and Shabbos is called: bride. In the
last paragraph: Bo’Ee B Shalon which is recited after the Jewish people have accepted the duties and
responsibilities of Shabbos and which is deemed similar to the act of entering under the Chuppabh, the Jewish
people are called: husband, as we say: Bo’Ee B'Shalom Ateres Ba’Alah. This is in accordance with the
comments of the Mabarsha on Maseches Shabbos, 32, 2.

The definition of the word provided by the N1217 PN521 is the definition adopted by
most translators. However, this definition is open to challenge: Why do we invite €727
N1 7172 to join us to greet the NAW? More importantly, if the word ¥ 17 represents G-d,
why do most translators explain the second paragraph of M7 125 that begins: ﬂN'\P‘?
12731125 N2 as a call to the Jewish community to welcome the NA¥. If the definition
of the word: * M7 is G-d, the paragraph that begins: M523 125 ﬂlWﬂN"\P'? should likewise

be interpreted as a call to G-d to join us in welcoming the N2¥.

The link between the themes of welcoming NaW; i.e., paragraphs, 1, 2 and 9 of the 1D,
and the prayer for the re-establishment of the &TP1™ N2, paragraphs, 3, 4, 5,6, 7 and 8 is

another issue that is difficult to explain. Rabbi Samson Raphael Hirsch, 9731, describes the
connection as follows:

k) J'\Nﬁp‘?-is the call upon all the members of the Jewish community to welcome

and receive the Sabbath as the source of all blessings. Truly, even as the Sages have
said it, the Sabbath is the most precious pearl’ that G-d could give His people from

1. The 7D follows %N 1D,

copyright. 20009. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 2 m9D0M AN 1A

His treasure chamber. Happy is he who, in keeping with the purpose of the Sabbath,
welcomes that day by placing himself and his whole world, together with all of his
endeavors and ambitions, his successes and failures, his gains and his losses at the
teet of G-d. Our Sages have taught that a person who follows this course, knowing
that he has either fulfilled his duty entirely or, at least, made atonement for past
error, and who, for the twenty-four hours of the Sabbath that follow, does not
permit himself even to think of his ordinary weekday pursuits, with each Sabbath
receives se'en olam habbah a glimpse of the bliss of the world to come. All of
terrestrial life, with its misery and woe, with its care and distress, retreats before the
serene majesty of the Sabbath, and the eyes of man, reflecting his contented smile,
sense the nearness of the grace of his Father in Heaven Who, with a tender look of
approval rewards him for having delivered up to his Maker, for a period of
twenty-four hours, the struggle and strife of the week. But even as all the pain and
sorrow of the individual recede before the holy Sabbath, which brings comfort and
hope to every wounded heart, so the Sabbath also transforms the sad and sorrowful
outlook as regards Yisrael’s collective fate as a nation into glorious vistas of hope

and consolation. Yerushalayim is once more m171 Y '[5?3 WAPR, the Sanctuary

and the City of G-d, of that G-d Whom the Sabbath proclaims as the King of the
Universe in all His supreme sovereignty. Once again He gathers His people about
Him like a garment of glory, so that the sons of His nation will all serve to glorify
Him. . .. This is the confident hope which each Sabbath awakens within us anew.

12y ean N‘?, Zion will not be deceived in its trust, nor will she be found unworthy

of the fulfillment of the hopes thus fostered. Even now that she is in ruins, Zion
still remains the mother of her people, consoling and comforting its remnants. In

vain 121 1M do ruthless tyrants seek to destroy her; they will perish, but Zion and

Yisroel will live on. In due time the attacks of the nations against her will cease and
the ancient covenant which G-d made with Zion long ago will come into view once
more serenely and in all its glory. All the rest of mankind to the left and to the right
of Zion shall then join her, and, once the sovereign power of G-d will be revealed
through Zion’s resurrection for all to see, joy and serenity will hold triumphant entry
on earth.

The M550 1Y provides a different explanation:
INDI NI IO WEPB D (3,1 DY) NST O DY, DB 1 L70m wan—mhen 1y
Paw) 571 BND DY HY NI AW D5 1A, 20w TA1 9TRAN 12T TON
SN AN PORII T 105D Mnaw N DR panwn KORON (2 ,MD
AN 1290w 7253 Mpn 10 25w AN oMY N5 Faneh nawn NN 1oa0n

N135

Translation: Mikdash Melech-This is a reference to Y erushalayim based on what is written (Amos 7, 13)
Ki Mikdash Melech Hoo. From this point forward, the composer speaks about Y erushalayim. The link
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between Y erushalayim and Shabbos is based on a statement by Chazal: (Maseches Shabbos118, 2) if the
Jewish people observe Shabbos properly for two weeks in a row, they will be immediately rescued. In this
poenr we pray that in the merit of the Jewish people accepting the observance of Shabbos according to its
rules, G-d will have pity on Y erushalayim. Observing Shabbos provides the hope that the ultimate
redemption is nearing.

In a 73N in which former Sephardic Chief Rabbi Bakshi Doron tries to pinpoint when
naw ﬂ‘?DP takes place, Rabbi Doron provides the following explanation for the link
between NAY and the rebuilding of the WTPAA N°2:
—17 11252 b 2OhET AP N30T ,MAWMNa NAY NP3P . 1B —aN P13
Nawn %303 MMD 71203 DAY NP320 SN Men 53 Hapnaw T 125 veon
DY51792 B2 11D PRM N B7IN 1A ANTPDY MM TR 23033, MPpR)
P92 PR IRY NNy DI NI, DD FIADT BN DYDY RPN [MaY
L2719 Avams 9193 naw NHap NN 0ok SNy Msdn Ho3 Do DS
M, N3 NP5 oy ohenT 1Ay 1 19anD Y, D% 1Y NX 720 13 oenonn
B ,ANPINIG 5B 205EN S Araw NN 22T D7t paphbs by 030 1INA
v10 D932 BN MPP 502 opy M, m5wa 0D YT ,Naw Nap 1w T 190

D523 0P NPT TS S 5153 naw

Translation: The poem: 1echa Dodi that has been universally incorporated into the Jewish liturgy for
Friday night and has been deemed to be the moment when accepting the duties and responsibilities of
Shabbos is performed by the means of words, opens with the paragraphs: Shamor and Zachor and 1.ikras
Shabbos. The subsequent paragraphs present a different theme; i.e praise of Y erushalayim and a request
that Yerushalayim be rescued. At the end of the poem, we find a longing for peace; Bo’Ee B'Shalom
Aterest Ba’Alah. The poem includes a request for peace even though it is a universal custom to recite
chapter 29 of Tebillim which ends with the words: and may G-d bless the Jewish people with peace, before
saying Lecha Dodi. We need to understand the connection between Shabbos, Y erushalayim and peace.
We further need to understand what prompted Rabbi Shlomo Alkabetz, 3t} to emphasize the praise of
Yerushalayinm and a prayer for its rescue in the poem of Lecha Dodi which he composed to be the words by
which we accept the duties and responsibilities of Shabbos. Why did he end with a message of peace and
why in all congregations do we still welcome Shabbos with chapter 29 of Tebillinm which also ends with the
theme of peace.

DY WA YABNI KT ,NIW N5 DH 29w AN 10D D NN
129, TpH DNAZY MY My AND e non o 533 39y nYena .Mana3
DR 102,725 31 BN 53 Sy by D% now Do 772% 13pn Nawa
502 o8 T 1552 B raphN b 929 arraTn , Nawn NoNaa 250 oSN
NAW3I 1IN IANE AL 70T Nopw Tt o33 nevnon TN 37y
D5 ,MPIMAT MO NBNRDE PPN TR S mnN ,obe nos na e
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N2 DY YASY 770 1a0 MSah 2w LN D i NY9ons nawm

M, DOAWI PR TN FON2T DN T MY N DB 205 ANYDI 1 Ahe meen
S I™I” 3313317 MDY 020 10290 AN IR @RS nawa 15030 o
712 Amh 2w nawn orb

Translation: 1t appears that the source for referring to Y erushalayim and peace as part of Kabbalas
Shabbos is the wording of one Bracha that we recite on Friday night. In Tefilas Arvis each day, we end the
third Bracha of Kriyas Shema with the words: Shomer Amo Yisroel La’Ad. On Shabbos we conclude the
same Bracha by saying: Ha’POrais Succos Shalom Aleinu VAl Kol Yisroel VAl Yerushalayim. Since
we incorporate both a reference to Yerushalayim and a prayer for peace in a Bracha whose theme includes
Shabbos, Rabbi Shlomo Alkabetz, 3t”l, incorporated those same themes into bis poem of Lecha Dod.
Each evening we end the Brachos of Kriyas Shema with a prayer for our physical needs and that G-d gnard
us as we come and go. On Shabbos which is a day in which G-d spreads peace and there is an

atmosphere of holiness, the theme of the Bracha changes to a request for spiritual completeness. Since
Shabbos also represents creation, it is necessary to speak of G-d’s greatness as well. "The completeness of
spirit that we seek can only be found in Y erushalayim, the place where G-d extended His blessing and was
the gate to heaven. That is the source of the blessing of Shabbos, to feel the closeness of G-d and to
acknowledge Him, as it is written: Mizmor Shir LY om Ha'Shabbos. Tov 1."Hodos 1a S hen.

Another issue raised about the words in the BY9: 117 [19% concerns the order of the
words in the line: TN 91272 9121 MY,

PINPNIT MN3T2) 0 W% NPT DY AN ME-1IANR NP0 02T e N
/YT 112 10ATDD DYUAN 1IN 13,103 w1 A0 AW O NN T (170 NIn) TN
NIPNT 10T U0V DT ML 23005 (5T AP Y19 TAN 71273 N e
;5P NI 2N 1129 ,55000 T2 N DND 3w BTN D32 2RR (N 1 Mand)
T Sy ,DOmNDY DR AR DI 1NN FINTY NI DN 3w S 0wnen AP
NP5 AMmD R RPN T XD RMIPY 00 . mbynb anSen hym Seannbh Sov
APRNY ANDT RT3 NI DT D ADW N, DA — MDD 0T N N
DAW ;PN NN (2 7T WITET TN RN LTIANT DT NI 1R IR
RIT TI90 NP2 HPAT N2 MDD DTS RIT IDEY,RNIY RDPT N2 RO ST
LT AT TIME NPT, TAR 1292 MO AR BIDT T R 11 90D RN NBY

A2 NI DIPNTIN WN NPNAT WL KT DAY ANTY D

Transiation: In the first set of the Ten Commandments it is written (Shemos 20, 7) Zachor (remember) the
day of Shabbos etec. We must try to understand the order of teh words that we say in the poem of 1 echa
Dodi: Shomor V"’ Zachor were recited simultaneously. Why did the composer of the poem change the order

2. Rabbi Kalonymos Kalman halevi Epstein was botn in Cracow in 1751 to his father R. Aharon. R. Kalonymos was a disciple
of R. Elimelech of Lizensk, the Seer of Lublin, and other great Chassidic leaders. He died in 1823. His wotk Ma'or
VaShemesh is considered one of the foundations of Chassidic thought. It was published in 1842 by his disciple R. Yistrael
Hillel Westreic.
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of the words from how they appear in the Torah. Why did he place the word: Shomor before Zachor. The
answer can be found in what was written in Maseches Brachos 8,1: a person should pass through two
doorways before entering the synagogue to pray. NMany explanations are provided for the instruction given by
the Gemara. The best explanation is that the two doors doors represent two emotions, fear and love. "They
are each doors and entryways that one must pass through in order to properly pray and to have one’s prayers
reach heaven. Prayer withont fear and love will not rise above. Fear is an attribute one feels towards a
monarch. That is what was meant by the verse: this is the gate through which the righteous pass. That is
the first entryway. Then comes the entryway of love. The Zohar teaches us that two Shabbosim exist;
Shabbos of the night (Friday night) and Shabbos of the day. "The word: Shamor represents G-d being the
supreme Monarch. Shabbos at night represents that attribute of G-d. "The word: Zachor represents
Shabbos day. Accordingly, the composer of the poem put the words in correct order. We must first
experience Shomor and then experience Zachor. Fear of G-d is the first door through which the righteous
enter.

Some’ argue that Rabbi Shlomo Alkabetz followed the R”21%’s wording contained in his
version of the middle 372 of MAWY MY of ADID NIL:

DY AR5 N2 DM S MIYRAN TON2-APYRANT M7 A0 MSBN 97D 07anA
MNTD ADI 1377 77 20997 12979—R P 110N 121 DN MWW N MR 239D T HY
29703 WY T MBI DY D NNY A 1EIND 1HYNw - 2= Tanhn e o
Y1215 1395 11n5Mam KDY MEINT M35 11958 103 KDY 7T7aY e 1 Sy v 1o
DTN N9 B2 WA MRS P INN BN Mab oohap 1uoe KD anmana 01 hN
WP A=Y NN T2 TV 10 12AMAIND NI R 1MAN DN 129719-R NINTD N D
e

The words: T9MN Ta¥HHN MY A are another difficult line to understand. This is
how Rabbi Samson Raphael Hirsch, 5”2?, explains the phrase:

The Sabbath is as old as Creation itself. In fact, it is even older; it is not only rosh
(tirst), but kedem, (ancient), for 12V @YD AID. Man represents the ultimate goal of
physical Creation. It was at man’s feet that the Creator willed to lay His completed
work so that man might administer it in a G-dly manner and in obedient service
rendered of his own free choice. But if man is to discharge this mission faithfully, he
is need of constant guidance and discipline, and it was the Sabbath that was charged
with the task of supplying this guidance and spiritual training and thus providing an
assurance that the goal originally envisioned in Creation would truly be fulfilled.
Hence the Sabbath represents the ultimate purpose of Creation and, even as thought
and intention always precede the planning of what is to be created, so, too, the
Sabbath day existed as part of the Divine plan even before the actual work of
creation was begun.

3. Rabbi Menashe Klein in his 712 12D "7 P51 mabi mawn nw.
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