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INTRODUCTION TO Naw n%3p

The words: Na¥ DbJP that presently portray the m250 by which we introduce nban
2%V on Friday night need to be defined. The words exemplify more than just a m%5n.
They represent a state of mind; not just one type of state of mind but two diverse mindsets;
L.e. accepting the obligations and prohibitions of NA¥ and greeting the onset of NAL.
Professor Moshe Chalamish in his book: Nag 5 ﬂﬂ’%lp M7 defines both states of
mind by drawing analogies to other Halachic concepts. He likens the act of accepting the
obligations and prohibitions of NA¥ to NN J'\'?JP, accepting upon oneself a private fast
day. He compares the act of greeting the onset of NA¥ to Y10 ﬂ‘?lp, greeting guests at a
wedding. Since we are engaged in the study of 1280 and not 11297, let us try to define the
term: NI ﬂ'?lp by asking the following question: is there a point during our Mo on
Friday night when we engage in one or both acts of ;'II?JP?

Our search for those moments must necessarily begin by examining whether the term
naw ﬂ'?:P appears in the MM or in the N, A search for those words in the 3202
and in the NAJ reveals that the term does not appear in either work. However, we do
find examples of acts that were performed in preparation for NA¥. In the last two
newsletters we reviewed three examples; a husband reminding his wife: ,RN237Y , BN
a0 DN 1P’5'I;'I, the warning that a woman who is not careful about lighting candles before
NAW exposes herself to the risk of dying during childbirth and the recommendation to
wash one’s hands and feet in warm water on the eve of the Sabbath as a voluntary but not a
mandatory act. There are several other well known references to preparations for N2¥
found in the NT1J:
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MISHNAH. If two persons were passing one another on public ground, one of them running and the other
walking or both of them running and they were injured by each other, both of them are exempt. GEMARA.
Our Mishnab is not in accordance with Issi b. Judah. For it has been tanght: Issi b. [udah maintains that the
man who had been running is liable, since his conduct was unusual. Issi, however, agrees that if the collision
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occurs on a Sabbath eve before sunset there would be exemption, for running at that time is permissible . . . The
Master stated: Tssi, however, agrees that if the collision occurs on a Sabbath eve before sunset there wonld be
excemption, for running at that time is permissible.” On Sabbath eve, why is it permissible? As shown by Rav
Hanina: for Rav Hanina used to say: ‘Come, let us go forth to meet the bride, the queen!” Some explicitly
read:’. . . to meet Sabbath, the bride, the queen.’ Rav Jannai, however, while dressed in his Sabbath attire used
to remain standing and say: ‘Come yon, O queen, come you, O queen!’

N RN DY NN YNPY ABY RIIM 929N 7Y 1P /7 DAY N2DH 523 TIM5n

NI 193 INID ANY N2 YOI MPIND W25 NI 937 1351 NA ANTDD NI IND

Ralpis)

Translation: Ray Hanina robed himself and stood at sunset of Sabbath eve and exclaimed, ‘Come and let us
go forth to welcome the gueen Sabbath.” Rav Jannai donned his robes, on Sabbath eve and exclaimed, ‘Come,

O bride, Comze, O bride!’
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Translation: Our Rabbis taught: Six blasts were blown on the eve of the Sabbath. The first, for people to cease
work in the fields; the second, for the city and shops to cease work; the third, for the lights to be kindled: that is
R. Nathan's view. R. Judabh the Nasi said: The third is for the tefillin to be removed. Then there was an
interval for as long as it takes to bake a small fish, or to put a loaf in the oven, and then a teki'ah, teru'ah,
and a teki'ab were blown, and one commenced the Sabbath. Said R. Simeon ben Gamaliel, What shall we do
to the Babylonians who blow a tei'ah and a tern'ah, and commence the Sabbath in the midst of the tern'ah?
They blow a teki'ah and a tern'ah only: but then there are five? Rather they blow a teki'ah, repeat the teki'ah,
and then blow a teru'ah and commence the Sabbath in the midst of the teru'ah. They retain their fathers’
practice. Rav [udah recited to Rv Isaac, bis son: The second is for the kindling of the lights. In accordance with
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which Tanna? Neither as Rav Nathan nor as Rav Judah the Nasi!-Rather read ‘the third is for the kindling
of the lights’. In accordance with which Tanna? As Rav Nathan. The School of Rav Ishmael tanght: Six
blasts were blown on the eve of the Sabbath. When the first was begun, those who stood in the fields ceased to
hoe, plough, or do any work in the fields, and those who were near to town were not permitted to enter it until
the more distant ones arrived, so that they should all enter simultaneously to protect the more distant ones from
the suspicion of continuing their work after the first blast. But the shops were still open and the shutters were
lying. (The shutters were placed on trestles during the day to serve as stalls.) When the second blast began, the
shutters were removed and the shops closed. Yet hot water and pots still stood on the range. When the third
blast was begun, what was to be removed was removed, and what was to be stored away was stored away, and
the lamp was lit. Then there was an interval for as long as it takes to bake a small fish or to place a loaf in the
oveny then a teki'ab, teru'ah and a teki'ah were sounded, and one commenced the Sabbath. Rav Jose ben Rav
Hanina said: I have heard that if one comes to light after the six blasts he may do so, since the Sages gave the
hazzan of the community time to carry his shofar home. Said they to him, If so, your rule depends on variable
Standards. Rather the hazzan of the community had a hidden place on the top of his roof, where he placed his
shofar, because neither a shofar nor a trumpet may be handled on the Sabbath.

These excerpts from the N2 include examples of both definitions of Na¥ ﬂ’?JP. In the
last excerpt, we saw the N attempt to define the moment at which a person accepts the
obligations and prohibitions of NAW; i.e. at the sounding of the last blasts of the VDWW on
Friday afternoon. In the previous excerpt, we saw the N%2J set forth an example of an act
whose purpose was to greet the NA¥; i.e donning Shabbos clothes and exclaiming: let us
go forth to meet the bride, the queen. Something important was missing in both excerpts,
a directive to perform acts of Na¥ ﬂ’?JP. This may explain why the two major R*MT°D
from the era of the RY1INJ, 1IN DAY 27 77D and the IR 7YTVYD 27 MNTD omit any
reference to N ﬂ‘?:P:
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Translation: The prayer leader stands and begins: V""Hu Rachum and then the congregation answers to the
line of Barchu and the prayer leader begins by reciting the Bracha of Asher Bidvaro Ma’Ariv Aravin: . . .

1. This is an alternative version of the first 7393 of YA NNYIP for N'27Y n5sn on Friday night. That version is presented
below in the excerpt from the 7D of N3 YD 2.
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Those who recite as the opening Bracha of Kriyas Shema on Friday night the Bracha that begins: Asher Kilah
Ma’Asev, who finished His work, are in ervor. A question was asked of Rav Natroni: what is your opinion
of the practice to recite the Bracha of Asher Kilah Ma’Asev on Friday night. He answered: this is the custom

in the two Yeshivos of Babylonia: we do not change from our practice of reciting the Bracha of Asher Bidvaro as
the first Bracha of Kriyas Shema. We then recite the Bracha of Abavas Olam Beis Yisroel. We then read

Kriyas Shema and the Bracha of Emes V" "Emunab as we do during the week. We change the end of the
Bracha of Hashkeiveinu by saying: Porais Succas Shalom Aleinu VAl Adas Yisroel VAl Yerushalayin: . .
. This is what Rav Sar Shalom said: on Friday nights and at the beginning of Y omin Tovim we end the
Bracha of Hashkeiveinu by reciting Shomer Amo Yisroel 1a’Ad. But in the Yeshiva of Rav Natroni that
practice was not followed. Instead of reciting the Bracha Shomer Amo Yisroel La’Ad, they would recite the
Bracha: Porais Succas Shalom Aleinu VAl Adas Yisroel VAl Yerushalayim and they would not recite

anything more except Kaddish. In other places and synagogues they wonld recite the Bracha of Shomer Amo
Yisroel La’Ad and then the verse: V"Shamru Bnei Yisroel and then finish. But the Bracha of Baruch
Hashem L°Olam was not said in any other Yeshiva or in any other place within Babylonia.

It is significant that W3 B72Y 37 omits any reference to the term: NAL ﬂ‘?:P. More
importantly, his version of 1'29Y n95n on Friday includes no changes to the wording of
the [N until reaching the end of the fourth 392 of YA NNYHP, 112D, which he
ends with the words: BP0 DY 5N 17D 511 1395Y 215 N1 218, Those words,
however, fail to make any reference to NA¥. He further did not follow the practice of
adding the verse: BRAY 232 1N to N21Y NPBN. It would appear that according to 29
1INJ BABY there is no obligation to greet the NAY and one does not accept the obligations
and prohibitions of N3 until reciting the M3 of NAWR LTPM in ALY AN of
m27y noen.

In the other major MT'D of the Gaonic period, 13RI TTVD 27 NI, he too does not refer
to the term: DAY ﬂ‘?DP but he does presents a change to the first 7272 of VAW NNAP
that includes a reference to NaW:
TP ,NAW 2 WINTPN O 2WE D2 PWID 192 TN 7N R3- NI YD 2D
YR IR IDM TR TR 200 MR 5913139890 BN vaph mman 1pnn 20 Ty 2pn
0729 29PN

Translation: Baruch ata Hashem Elokeinu Melech ha’Olam who finished His work on the seventh day and
named it the enjoyment of Shabbos, sanctified it from night to night, established rest for His nation, Yisroel, as

He wished, rolled away the light as the darkness appeared and the darkness as the light appeared. Baruch
Ata Hashem Ha’Ma’Ariv Aravim.

Arguably, upon reciting this version of the first 7292 of Y2A¥ NN that includes a

reference to NAY, a person 7pso facto accepts upon himself the obligations and prohibitions
of NAW.
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