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THE TIME CONFLICT OF g NNY2 AND 772y A3aw IN 1°2°Y n>an

Our discussion concerning the rule that N2 NSO is PWA, optional, highlights the
conflict that exists between the need to recite V¥ NN at night at its proper time and

the practice to recite NY27Y N80 at an calier time. The following disagreement
illustrates the conflict:
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Transtation: The Master said: Let him recite Shema’ and then say the Tefillah’. This accords with the view of Rabbi
Johanan. For Rabbi Johanan says: Who inberits the world to come? The one who follows the Ge'ullah immediately
with the evening Tefillah. Rabbi Joshua ben Levi says: The Tefilloth were arranged to be said in between the two times
we recite Kriyas Shema each day. What is the basis for their differences? If you like, I can say that their differences are
based on an interpretation of a verse, and if you like, I can say that their disagreement is based on reasoning. Rabbi
Johanan argues: Thongh the complete deliverance from Egypt took place in the morning time only, there was also some
kind of deliverance in the evening; whereas Rabbi Joshua ben 1.evi argues that since the real deliverance happened in the
morning, that of the evening was not a proper deliverance. ‘Or if you like, I can say it is the interpretation of a verse’.
Both interpret one and the same verse, i.e when you lie down and when you arise. Rabbi Johanan argues: There is here
an analogy between lying down and rising. Just as at the time of rising, recital of Shema’ precedes Tefillah, so also at the
time of bying down, recital of Shema’ precedes Tefillah. Rabbi Joshua ben Levi argues differently: There is here an
analogy between lying down and rising. Just as at the time of rising, the recital of Shema’ takes place soon after rising
from bed, so also at the time of lying down, recital of Shema’ must take place just before going into bed. Mar ben
Rabina raised an objection. In the evening, two benedictions precede and two benedictions follow the Shema’. Now, if
you say he has to join Ge'ullah with Tefillah, bebold he does not do so, for he has to say in between, Hashkeiveinu, et
us rest’? 1 reply: Since the Rabbis ordained the benediction, Let us rest’, it represents a part of the Ge'ullah blessing.
For, if you do not admit that, how can he join the Exodus to Tefillah in the morning, seeing that Rabbi Jobanan says:
In the beginning of the Tefillah one has to say: O Lord, open You my lips etc., and at the end one has to say: Let the
words of my month be acceptable? The only explanation is that since the Rabbis ordained that O 1ord, open You my

lips should be said, it is like a long Tefillah. Here, too, since the Rabbis ordained that ‘Let us rest’ should be said, it is
like a long Ge'ullab.
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Y7 explains the position of 9% 12 VeI Y2A:
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Transtation: The times to recite Shemona Esrei during the day fall between the two times each day that we recite Kriyas
Shema. He holds that reciting Shemona Esrei at Tefilas Maariv should occur before the recitation of Kriyas Shema.

It would appear that "5 12 DN 727 suggested a perfect solution to the conflict between

reciting MPY ML and reciting YA NNYAD in 127 n>an. Why do we not follow
his suggestion?
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Translation: Rashi asked: how do we justify our practice of reciting Kriyas Shema while it is still daylight and we do
not wait until the stars come out as is required by the Gemara? And so Rashi felt forced to explain that the recitation
of Kriyas Shema just before going to sleep is the time at which we fulfill the Mitzvah of Kriyas Shema at night and that
Kriyas Shema is recited after the stars come out. Rashi supported his position by pointing to how the issue is presented
in the Talmud Y erushalmi: if someone recites Kriyas Shema before dark he does not fulfill his obligation to recite Kriyas
Shema at night. So why do we recite Kriyas Shema in synagogue when Tefilas Arvis is recited before dark? In order to
recite Shemona Esrei only after we have studied Torah. Rashi’s explanation is troublesome. 1s it not true that the
Kriyas Shema that is recited before going to bed consists of only of the first Parsha. If that recital was meant to act as
the fulfillment of the Mitzvab to recite Kriyas Shema we should read all the three Parshios of Kriyas Shema. 1t is
Surther troublesome in that we are required to recite two Brachos before and after our recital of Kriyas Shema and that
does not occur when we recite the Kriyas Shema that is recited just before going to bed. _And is it not further true that
the only reason to recite the Kriyas Shema that is recited just before going to bed is to be protected from harmful spirits
and if someone is a scholar he is not required to do so. 1t is further a problem because according to Rashi the Halacha
should follow the opinion of Rabbi Yehoshua Ben 1evi who held that the Tefilloth were arranged to be said between the
two recitations of Kriyas Shema each day. But in truth the Halacha accepts the opinion of Rabbi Y ochonon who says:
Who inberits the world to come? The one who follows the Ge'nllah immediately with the evening Tefillah.
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Translation: As a result Rabbenu Tam held that the recitation of Kriyas Shema that occurs in the synagogue is
primary. You may try to challenge Rabbenu Tan’s position by arguing that he is holding that we can fulfill our
obligation to recite Kriyas Shema at night by reciting it during the day. This is how he wonld respond: we hold like
Rabbi Yebudah who said that the deadline for reciting Tefilas Mincha is at Plag Mincha which is the eleventh hour less
a quarter. As soon as the deadline for Mincha is reached then the time for Maariv begins. Y ou may try to challenge
this answer by pointing ont that on occasion we recite Tefilas Mincha close to nightfall and after Plag HaMincha. He
would respond that we can also follow the position of the Rabbis who said that the deadline for reciting Mincha is
nightfall becanse the Gemara concludes that the Halacha does not follow either opinion; one can therefore follow either
opinion.
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Transtation: Therefore Rabbi Yossi gave an alternate explanation. He too said that the recital of Kriyas Shema in
synagogue is primary. Those of us who recite Lefilas Maariv while it is still day follow the opinion that holds that the
earliest time to recite Kriyas Shema at night is when you can recite Kiddush and the time when people sit down to eat
Friday night dinner which occurs while it is still daylight. From that time forward we may recite Tefilas Maariv.
Additional support for this position can be found in the opinion of Rav who wonld recite Maariv for Shabbos while it
was still daylight out and I am sure that he would recite Kriyas Shema during Tefilas Maariv under those circumstances.
From all these sources one can conclude that the recital of Kriyas Shema in synagogue at night is primary. How do we
explain the Talmnd Yerushalmi that they would recite Kriyas Shema before Shemona Esrei for the sole purpose of
reciting words of Torah? Rabbenu Tam answers that in Israel they would recite Kriyas Shema before each of their
prayer services just as we are accustomed to recite Ashrei before each of our prayer services. They recited Kriyas Shema
before every Shemona Esrei in order to recite words of Torah before Shemona Esrei. Concerning the Kriyas Shema that
we recite just before going to bed, one should not recite a Bracha before it and it is not necessary to read more than one
section of Kriyas Shema.

The N”2¥1 provides an alternate answer:
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Translation: Therefore by reciting Kriyas Shema before nightfall they do not fulfill their obligation to recite Kriyas
Shema at night. The only reason they did so was to be able to recite Shemona Esrei in Tefilas Maariv after studying
Torah. Why did they act in that way? If they waited until nightfall to recite Kriyas Shema, everyone wonld go home
after reciting Tefilas Mincha. They would not return to recite Tefilas Maariv in a group of ten men because it wonld be
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too much of a burden to congregate once again. On occasion that might result in their forgetting to recite Tefilas Maari.
So as not to burden the congregation they would recite Tefilas Maariv before its time, recite Kriyas Shema and its
Brachos in order to recite Shemona Esrei after studying Torah. They would then repeat Kriyas Shema later in the night
Just before they wonld go to skeep. So wrote Rashz, The Ra’Avad, Harav Yitzchok Even Gayis and many of the
Gaonim. So it appears from the Y erushalnii.

The following represents the citation from the M%7 19N to which the N7227
referred:
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Translation: Rav Chiya taught a Baraita which states that the evening Shema may be recited from the time that people
commonly enter to eat their meal on Shabbat Eve . . . Rav Yossi said: interpret the Baraita as not referring to eating on
Shabbat but as referring to inhabitants of those small villages who commonly abandon the roads and return home while
1t is still day becanse at night they are in danger of being ambushed by wild animals that roam the areas around their
villages. It was taught in a Baraita; one who recites the Shema before that time has not discharged his obligation and
must repeat it in its proper time. If so, why does the congregation recite the Shema in the synagogue when it recites
Maariv before nightfall? Rav Yossi said: They do not recite the Shema in the synagogue in order to enable anyone to
discharge their obligation; rather they recite it there in order to stand in prayer upon having been occupied with a Torah

passage.

The pr‘?ﬂ Y512 reports a practice that was common in his times which developed as a
result of this conflict:
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Transtation: Harav Avrohom son of Dovid was quoted as follows: My practice concerning the recitation of Kriyas
Shema in Tefilas Arvis was that 1 would answer Amen after each Bracha but I would not recite the Brachos themselves.
I would recite Kriyas Shema but not for purposes of fulfilling the Mitzvah of Kriyas Shema but like someone who was
studying Torah. I would answer Amen to the Brachos that followed Kriyas Shema and I would recite Shemona Esrei
with the congregation. Once the stars came ont I would recite Kriyas Shema and its Brachos. I was not concerned about
Joining Shemona Esrei to the theme of the Exodus from Egypt. I answered Amen after the prayer leader recited each of
the Brachos because i was concerned that 1 might forget to read Kriyas Shema at home. By answering Amen 1 wonld
still be considered as having fulfilled my obligation through the acts of the congregation even though they did not recite
Kriyas Shema at its correct time. 1 would recite Shemona Esrei with the congregation because reciting Shemona Esrei
with a group of ten is better than doing so alone and the synagogne is considered a place of prayer and prayer is
considered a pure offering.

1. The *7°ND in his ‘N* 1°3 M2AN 1312 7DD has a long discussion about this practice. He differs with those who follow the practice.
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SUPPLEMENT
ISSUES WITHIN THE WORDING OF 1% N292-1

The following is the wording of W37 N272 as it appears in JINI AV 37 77D:
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Transiation: With what words do we recite the Bracha of Zimmun? If three, four, five or up to nine men are present, the
leader says: Nivarech Sh’Achalnu Mz'Shelo. Those present respond: Baruch Sh’Achalnu Mi’Shelo Oo’V 7" Tuvo
Cha’Y einu. The leader in turn answers with: Baruch Sh’Achalnu Mi'Shelo Oo’V i’ Tuvo Cha’Y einu

Notice several differences between the wording for 112° N292 as it appears in 237 77D
1IN DAY and as it presently appears in TI2EN MDN:

1. The introduction of : J723 *M27 is not present.
2. The response of: o TP AU 0202 %= DWW 97 is not included;
3. The line beginning 2% 1121 X7 N2 is missing.

Over the centuries, an additional issue arose: should the leader include the words: 1229
I in his initial invitation; i.e. 139971 129137 1221 139IRY 723 so that the invitation
matches the response?

The Introductory Line: 7723 1139

None of the ancient R¥WT'D include the introduction of : J723 *M27 nor the response of:
09 TP APD T30 9= B . The P A9 which was compiled in the 1500%s

also fails to mention the two lines. The BFMAN 1313, a commentator from the 1600’s is one
of the first to refer to the lines:
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Transiation: The Zohar in its comments to the beginning of Parshas Devarim provides that the leader should begin with the
words: Hav Lan Oo’Nivarech (Come, let us say grace) because all prayers that represent the sanctification of G-d need to be
introduced by an invitation. Based on that requirement, those who follow Nusach Ashkenaz begin Birkas Zimmun with the

words: friends, we wish to recite grace. Those present respond with the verse: Y ebei Shem Hashem Mivorach Ma’Atat
17’Ad Olanm.

The following is the text of the reference to the 2 :
ST NDPTINT 091 N T NP NI 193N-2 Ty 15p 77 pha NS (127183) 3 92 A
NBN N7 723922 '[1311?3 Nb NW"IP NS I’JJ ,ﬁl'ﬁDN PINY 'Ii'i‘? AN ,'[’1331 AN L NDYIN

copyright. 2009. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



page 6 m9D0M AN 1A

NON O— 1IN 13728 31D T R 7B 0,0 1Y 932 -0 AR 972K (79 2Y90) TR ND Aan
NIBDY 120 NP RN NND 5P 2900 @3 927 RAPEIT P12 7TI12N AN 3T 0p3T T NBA
v235 (N7 71311773 872) NIPANK RN K7 7702 RPT1PD 83125 192 PRIN 0,10 NDYD NN
WD NN N0 DD 9235 NN2T22 NIPNNN NI N7 RPDINN NN NIBDY 18313 89205 8D
NP2 9D M5 N OO PR NN NIBD NI T2 R2TP5 83135 373 PR KD R (89922 17N
M9 192721 NPT 119727 1190 RITT NONR IR MR KD ONDN INDT2 IR N0 ONY MO0 NI
RO D 101 B 193721 MBI TN I8 NI 01D 5P TN’ ONTT N 0T 7MY T TN
ND (2 NTP") 20021 ,71°5Y 193721 KD NN N80T P2 18 NI T NT 2T NN N0
FYBY 173721 DN MM PDIT 11V NN NIBD TIa0° 851 M RIAT Y 115720 K5T 112 oK
NP2 T2 Y51 ,8N9725 Mt 1192 by 19D1am KT NBYT 19 53 131 RND3125 NI TN
DIRITNDN P32 277 ORBRTIBNT I NNDT3T DD Pt ND125 137 AN NN R NIMN XD
AT M 1P NI N3725 RAW T AT N0 01D N2 N N T T RO
T2 RN INY RIDIDT 3T 0P T3 P21 RIMD INDY N N P2 NPk NT NDI T RN

TN NN TIBM 7123 DAR IR NI 007 1190 NI NT RN TN 1 NI 8T e uhonw
2MWINT 112 DID N ,DND 13727 DI2D MM TR NI (NIDT N7D) 1937 D N7 A
FIIND N T3 10121 1P PANM INDT2Y P 537 ARDY NabY 0235 71237 92 NN TN
FINDT T N L(71337 913) 110737 D2 NTRDN I 10235 109 R oD NGy NiabyT oD

TR 372 IND NRTT RPN R ONTI PON 190 Nipmw 8D RO T NabpT N 1T R399

Transiation: They ate their meal, while the boy gave expositions of the Torah. Having finished they said: ‘Come, let us say
grace.” He said to them: You have spoken well, since the Holy Name is not to be blessed with this blessing unless permission
25 asked.” He then cited the verse: “1 will bless the Lord at all times” (Ps. XXXIV/, 2). He said: “T'he permissive form
abarechab (let me bless) is used, because when a man sits at a table the Shekinah is there and the “other side?” is there. If a
man invites the company to bless the FHoly One the Shekinah takes her place above to receive the blessings, and the “other
side” is kept down. But if a man does not invite the company to bless, the “other side” hears and pushes in that he may have
a share in that blessing. 1t may be asked, why is not such an invitation necessary in the case of other blessings over food? The
fact is that the character of the thing over which the Bracha is said is itself an invitation. For instance, if one says a Bracha
over fruit, that fruit is itself an invitation, and the “other side” has no share in the fruit. Previously in the three years of
“uncircumeision?” the fruit was in the power of the “other side”, and no blessing could be said over it. But when it has
emerged from the power of the “other side” it may be eaten and a blessing is said over it, and this is itself the invitation to the
blessing. You may still ask, is not the cup of benediction used for the grace after meals an invitation; why should one have to
say, Come, let us say grace? The reason is that when one drank wine earlier in the meal be said the blessing “Creator of the
fruit of the vine”, which was an invitation, and now for the grace after meals we require a change for another invitation, since
this cup is for G-d and not for food.” Said Rabbi Judah: ‘Happy is our lot, for never till this moment have I heard these
things. Assuredly 1 say that this is no son of man*’

The m‘vwwn TV argues that there may be an earlier source for the opening line of /237
9733 and it is found in the N9
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2. Daniel C. Matt in his translation of the Zohar, Pritzker edition, Stanford University Press, 2004, defines this term as: the
demonic realm, which represents the shadow of the Divine.

3. Itis prohibited to eat fruit from a tree during its first three years of growth.

4. Translation taken from the Davka Soncino Classics CD-ROM.
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Transiation: 1t appears from this Gemara that before reciting Birkas Zimmun, they wonld recite: Come, let us say grace.
Perhaps this Gemara is the source of our practice to recite: Rabosi, Mir V'illin Benchen, before reciting Birkas Zimmun and
those present wonld answer: Yihei Shem Hashem Mivorach Ma’Ata 1’ Ad Olam. The Zobar is an additional source for
this practice: matters that require an invitation; i.e matters for which you must prepare yourself. The reference to the Zohar is
Jfound in Parshas Balak. 1t appears to me that we are dealing with an important issue; i.e. when we anticipate undertaking
an act, we need to prepare for doing the act and to invite others to prepare. We find similar language being used in other
contexts. Concerning the Generation of Dispersion (end of Parshas Noach) which was seeking to rebel against G-d, the
Torah writes that they said: Hava Nivneh Lanu Ir (let us build a city). When Pharoah was seeking to annibilate the
Jewish people he said: Hava Nischakma Lo (let us be smarter than them). Concerning sanctification, we find in Tebillim:
Havu Lashen Kavod 1Oz, (ascribe to G-d glory and might). When Moshe Rabbenu was ordered to appoint judges the
Torah provides (Devarim 1, 13) Hava Lechem Anashim (bring forward people).  In essence, every Mitzvah requires an
invitation’. Concerning Mitzvot that require the performance of an act, the recital of the Bracha plays the role of an
invitation. Similarly the Mitzvah of Birkas Hamazone, despite the fact that the Bracha itself is the Mitzvah, the Bracha
requires an invitation (preparation) before performing the Mitzvah. That is why we say: Hav Lan Oo’Nivarech (Come, let
us say grace). The word: Hav is derived from the word: “Hava” which connotes an invitation. This is what is written in the
Zohar: “Dovid Hamelech used that langnage to teach us that an invitation is required and wrote: Avarcha (I will bless). So
why do we not need an invitation for other Brachos? Because in those cases the Brachos themselves represent the invitation.”

The following represents the source from the NA2J referred to by the {ﬂ‘?ﬂW.‘I TA:
1IN DD 72031 19 3 D BN LR2D 82 27 7By NP2 1By 3P A7 2D Naon 2533 Tabn
W 0!k 195 RIDAR 79203 19 27 ANT 13 130 AN 03 D AR onwea 15 an o
JDMNYT INIDNT 2NBYL
Rabbi Beruna and Rabbi Hananel, disciples of Rav, were sitting at a meal and Rabbi Yeba Saba
waited on them. Said they to him, ‘Give us wine and we will say Grace.” Subsequently they said, ‘Give

us wine and we will drink.” Said he to them, ‘“Thus did Rav say: Once you have said, "Give us wine and

we will say Grace, it is forbidden to you to drink. What is the reason? Because you took your mind off
of it.’

What is the source for the response of o2 I NP T2 = W P It appears that it
is a custom that was borrowed from the following practice:

Y A2IDNM NN BT 192 1973 12 WRRE MY IN AP N @ DIDR—T15PN 19D N

D251 1PN 7231 AN T N 1IN 1PN 1IPT BT IN 1272 /N 1N 1352 P NOW TN

=% IN 1272 /I8 DN 122 NI 1IN .ODW T NP Tan =0 0w o mING 9nND b pams

5. Ibelieve that in this context, the word M7 is better understood as meaning preparation.
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Translation: In a place where nine or ten men heard the recital of Barchu or Kaddish, after completing Shemona Esres, if one
of those present who did not hear Barchu or Kaddish, stood and said out lond Barchu or Kaddish and those present responded
to the Barchu or Kaddish that he recited, he fulfilled his obligation to hear Barchu or Kaddish. Our sages already instituted a
practice for prayer leaders that they should recite the verse: Yihei Shem Hashem Mivorach Ma’Ata V" Ad Olam after the
Bracha of Ga’Al Yisroel. The recital of this verse is equal to answering with the line of Barchn Es Hashem Ha'Mivorach.
This practice is based on Rav Yochonon’s statement that it would be wonderful if we could pray all day. 1t is the practice
among those from Babylonia and Israel to recite the verse: Yibei Shem Hashem Mivorach Ma’Ata V"’ Ad Olam after the
Bracha of Ga’Al Yisroel after the prayer leader finishes Shemona Esrei.

According to the Y INMA, the verse: oY T S 73R = DY O is a form of

M, invitation, equal to M2 =Y NN 1272, His source is the following:
1721292 P2 WYY 7Y N TYBN D 2w DpRIY ) maom-1 P9 2'IDID NID MR NMNJDN
T NEY PN DN YT, IN 1372 AN 1PN 1183 par RO TN TRY A9YDNT R D
1292, 1M, B T NP T2 0= T Y, PING AARD 1k DD ©90m 13PN 120 ;0290
AN AN N2 DA 53 BIR 59BN MRIDT 1A 1 MANT paw KOW DMK NNED 97D, TManm -0 NN
PDIDIT DWW I, TRY Faaw S mBan rswa Db ey RS NG [ W INY 3790
SRR
Translation: In a place where nine or ten men heard the recital of Barchu or Kaddish, after completing Shemona Esrei, if one
of those present who did not hear Barchu or Kaddish, stood in front of those congregated and said Barchu or Kaddish and
those present responded to the Barchu or Kaddish that e recited, he fulfilled his obligation to hear Barchu or Kaddish. Onr
sages already instituted a practice for prayer leaders that they should recite the verse: Yihei Shem Hashem Mivorach Ma’Ata
V"Ad Olam after the Bracha of Ga’Al Yisroel, and then the line: Barchu es Hashen Ha 'Mivorach, in order to help those
who did not hear Barchu to be able to fulfill their obligation to respond to Barchu. This is based on Rav Yochonon’s
Statement that it would be wonderful if we conld pray all day. It is the practice among those from Babylonia and Israel to
recite Barchu the verse: Yihei Shem Hashem Mivorach Ma’Ata V" Ad Olam after the Bracha of Ga’Al Yisroel, and after
the prayer leader finishes Shemona Esrei in each prayer service, out of concern for those who come and go out during services in
the synagogue.

The FMN2 FAWNA ties it all together:
N 7733 DO ub NI N33 TP e 1% YT A - 7923 (2)—28P 2D AN MIwn
mEhiphhnifa) e R iwly '[’WDH'? Y1 ey N2 [D2 M TN ATNTPIY 72T bow 55 ,7023IND
D T NP T2 T QW T DU DM PeRlYa p‘v:m 1,0 M7 NOWN ﬁW‘?D al=3p
Translation: The Zobar cantions us to recite before Birkas Hamazone: give us the cup so that we may recite Birkas Zimmun
or come let us say Grace becanse all matters involving the sanctification of G-d require an invitation (preparation) through
words before performing them in order to properly perform the sanctification. Based on this rule it is the practice in Nusach

Ashkenaz to say: Rabosi Mir Villin Benchen as part of Birkas Zimmun and those congregated answer: Yihei Shem
Hashem Mivorach Ma’Ata 17" Ad Olam.

The practice of the leader opening with the words: 7233 *M127 and those present
answering with the verse: Y T NYH 02 = DW 7Y appears to be based on the
A and may be another example of the influence that the students of the 7N had on the
development of the MT°D.
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