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OVERVIEW OF P M2 n5on-1

Now that we have completed our study of N N8N, we should pause for a moment

and consider what we have learned. Because we studied each topic as an independent
lesson, we may have been missed some of the underlying themes. The following is a short

review of the essential points that need to be considered in understanding N2 N5,

Point 1:
We congregate in the F1DJD F1°2 as a group of ten men primarily for the purpose of reciting

the silent /TINLY [TINDL? together.

The QYN D%, days of increased liturgical involvement, represent a moment in the
Jewish calendar to remember that we congregate in the MDD N2 primarily to recite the
silent 1Y 3. Given the number of QYYD that are included in our ﬂﬂ‘?’ﬂﬂ, the
fact that they are sung beautifully by the 123 "M and that they enhance the m»an, it
is easy to be fooled into thinking that the RY21°D are the primary focus of the m»on of
the DYNT1] QY. In truth the recital of QYYD is totally optional. A review of the MM
that follows 13°1 FD1 shows that in [N FD1] they do not recite any QY1 on YN
mblvink

Simply put, the silent 7Y AL is the core of every 178N, The power of the silent
AR AN lies in the fact that it represents not only the prayer of the individual ten men
present or the ten men as a group. It represents all of SN2 595, That is what the N2
meant to teach when it concluded that ten men constitute an 17, The MY they represent
is PN B9, This concept of representative action is derived from the 12 in the 1’2
WM. There the 2°3713 represented PN 993 in bringing the M337D of the MY,
21 modelled MAYY 3 on the MAY in the WIPBT N2, Just as the BY27D while
performing the MMAY represented all of SN 593, 50 too ten men who congregate to
recite the silent Y AL together represent all of BN 553,

Point 2
Two views exist as to the purpose of /TILY TIDL; that it represents the formula: /TIL*

(praise), T3 (request) and /TN TVT (thanksgiving) and that it represents a substitute for
the iTTIAY in the L T2L7 11°3.
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The classic view of MY ML is that it based on a formula. The first three N12723
represent MAW, praise; the middle M372 represent NP3, request, both individual and
communal; while the last three M2 represent NI, thanksgiving. That is a formula
put forth by the 2”217 in presenting his position that 1790 is a NNYMINTA TMNEB. He
holds that 71791 as a RNYINTA ANEM did not follow a fixed text. Instead each individual
composed his own prayers but followed the formula of F3%, F&P2 and INTT.
M95M3 1737 0AY D02 73°D5—'2 F5 /N PID 05D NN 19BN Ma 07am
YIFEND DTN NN O MRS 2190 NDR NN 1 KD ey nass N 000
TR NI 1PDTR DN T2 AN, NI TN RTRn S maw Tam B 502 5hanm
"5 TN 53,15 Yowm 12w HY AS I A 1M 5 9NN, MmN TP onb
Rigi=)

Translation: Therefore, women and servants are required to perform the mitzvah of Tefila because it is not a time
bound Mitzvah. This is the requirement of the Mitzvah: that a person include in his prayer words of praise to G-d,
then his requests to G-d and then praise and thanksgiving for the goodness that G-d bestows upon him. Each
person prays as best as he can.

The R”202%’s position is based on a N7/2J:
N5 19993 DTN ORE 58 WD M 27 R—/N By 19 a7 11992 Noom vHaa Tmbn
YT PNINNT INIVIM 00T TIANT DPPEBND NN, MINTNN 2w 8D, it whwa
I, MTMN 1200 DD WA Taph T, NNYEnN 127 2385 naw STone 7av°
A5 727 911 1291 019 Hapw Taph

Translation: Rav Yehudah said: Never should a person make his requests within the first three Brachos of Shemona
Esrei and not in the last three Brachos of Shemona Esrei. Instead he should make his requests in the middle three
Brachos of Shemona Esrei. This is in accordance with the opinion of Rav Chanina who said: we should approach
the first three Brachos of Shemona Esrei in the same way that a servant approaches his master, by first heaping
praise upon his master; the middle three Brachos of Shemona Esrei in the same way as a servant who makes his
requests to his master and the last three Brachos of Shemona Esrei in the same way as a servant who was granted his
requests by his master.

The fact that the 8”227 developed his formula based on the statement of M71* 37 who
quoted N1°3M %27 did not preclude the possibility of a different view of MY MM, 27
MY was presenting his view of &Y ANML. We need only look at the definition of one
word in MY MY to find that two views of Y MIVAL exist. That word is RYTMA.
The common definition of B2 is thanksgiving. Based on that definition of that word,
the 0”217 viewed the last three M3 of MWD MY as representing TN MAY. But
a second definition of QYT is presented by the @YA7N; i.e. bowing. Ask yourself: why do
we bow when we say the word: R*7Y2? Do we as Jews bow when we say thank you? No.

Why do we bow when we say the word: R*M? Because the word Y7 means: bow.
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That is why 3377 2% was instituted. It would be inappropriate for the N8 M9 to

recite: '[?7 13NN DY, we bow down to You, and be the only one bowing. The
congregation needs to join him in bowing so that the statement is not false. Why do we
need to bow in the next to last 7372 of AYY ANDL? Because the 23712 bowed each

time they completed a part of the mM2Y. We too need need to bow at the end of MW
MY because we have finished our MM2AY. The practical difference between the two
views of WY AN concerns the proper place to insert personal requests within 3%
ARY. If the R”202%’°s view of MALY MY is correct, then we can insert our personal
requests in the appropriate M273; i.e. for the sick in 13°RD7, for the destitute in by 773,
If the proper view of MAYY MV is that it is is a substitute for the MT2Y in the N2
WP, then we should not be interrupting the T12AY to make personal requests. Any
such requests should be made after completing AY AN, This view of MAEY MY
explains the origin of the practice to recite the prayer: N1¥1] "1-9N after the M373 of
AAY MM are completed. It further explains why 9181 "1-5N is recited only after
signalling the completion of WY AN by reciting the line of Y2 YN IWW'? 1. The
middle of ¥ -9 is the appropriate point at which to make personal requests when
you view the recitation of MY MWL as a substitute for the MMAY in the WIPHA N°2.

What about the position of I17¥W1* 39 quoted above? It is an important rule of Jewish
liturgical history that when you find a person stating his opinion in the ¥ or in the

N772) on a matter involving liturgy or synagogue practice, he is attesting to the custom that
he followed. That does not preclude the possibility that other authentic customs existed at
the same time. Anyone who has any doubts that multiple liturgical practices and synagogue
practices can co-exist need only spend time in both Ashkenazic and Sephardic synagogues.

Point 3
[ D°O8 A 593,979 are integral parts of /TILY /TINDL.

One of the more difficult liturgical questions to answer is: at what point is I MY
completed. Is it after completing all the M273? Is it after reciting 7181 "M-5N? Or s it
after stepping back three steps? Another difficult question to answer: when is the
repetition of MY MY completed? After completing all the M2723? After reciting

YD YR 11819 1112 Or after reciting @72 "8 following 113MM 2'ON 19901 M2 The
silent Y MIVAL is complete after stepping back three steps. The repetition of MY
MY is not complete until after €972 Y81 is recited following 1AM DYON N1 N,
To be able to participate in 131N DYON N5 o3 ;N as part of (&7 NN is an additional
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reason to recite the silent 7Y AL with a group of ten men. In TIDWN MDY it is

difficult to identify the point at which 17 is recited particularly on Sundays, Tuesdays,
Wednesdays and Fridays. For your information, it consists of one line:

S13M0 5301 95 orn ,DImR RS =0 D% TnRBA M D
One reason that it is not easily recognized as *17°) lies in the fact that the line is being

camouflaged by the following verse:
STPDN DN DTN 029,100 0930 9D 0= T3 R FT9DI,IND 5 1% T3 DN 1T N

Because the verse: 73 PR 117 78N appears to hide the line of 17" caused some sources
to counsel against saying the line of 7. DN T NN, It is further the reason that some
sources say that it is necessary to stand while reciting the line: 1’39‘7 YANDA NIM DA,

D'DN 1293 is also an essential element of MY MM, Non-verbal acts such as 12903
R'ON play an important role in Jewish prayer. That point is brought home by the line:
TP T PT3 ND 13PN that we recite upon concluding N3MAN. The RATNTIAN explains
that line as being an expression of exasperation that we direct to the o2 D 3. We
say to the 07 5 13137 that we have completed three physical acts during MM nhan.
We sat while reciting Y% NNMP. We stood while reciting A7) MM and we fell on
our faces while reciting 3PN, We performed those physical acts so as to duplicate the

physical actions that 13°2% M& undertook to gain forgiveness for the Jewish people after
the sin of the Golden Calf. By that line we mean to say: we do not know what other
physical acts we can do to cause the 0 52 1137 to answer our prayets.

Perhaps a similar concern is the reasoning behind a practice attributed to the late Rabbi
Joseph Soloveitchik, 5781 and noted in the 37 MM for MY YN, It was the practice

of the Rav to sit when reciting YW in [131 NP8N. The editor did not provide an
explanation for the Rav’s practice. It occurred to me that the Rav may have had the
comment of the QFTTIAN in mind. If you do not sit while reciting "IN, then you cannot

recite the line of TP 1112 PT3 ND 123MIN in 1AAN properly. The physical actions that you
have performed in M3 N8N are incomplete since you have not recited any part of

MM N59N in a sitting position.

Additional Comments On F1YTE 715517 Nexct Week, 78
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OVERVIEW OF n»me» nban-2
Support For A Liturgical Rule From The Study Of The /7928 /7122 Of 719°2 07

Point 4

The text of the MAWY MY that is recited by individuals and the text of MY MIVAL that
is repeated by the 2% M9 were not expected to always be identical. The 123 mow
was given leeway to add to the text recited by the individuals for the purpose of enhancing
the repetition of FIY ML,

Professor Ezra Fleischer in his book: M3 NDIPN 2YHNW -8 1700 2372 11hon,

at page 50 states the following:
2723 MM uhe 72507 TFDNA P3PS MNPORD [ 727 0 KD 198 MIMaN

2o HDAM YWBPH DTN B2 ANYIM NDWAY R 1S MAMD 03 ;e e
5w on%'an NP R, EA A9ENT B N2 0P R, AP TrDND 13005
PAND DO NPDID AN F3777AR N NIMDNONT 122 07207 TN MR o
BYBI MPIIP WA NS ,A2PDN MISPN SN O T, 29 11 1pns e
A B AnnRn e b Danmn S ARy DTN S AnN T mOING

WIN WD DDWON PP D NN 1IN DI iM12°8a mDNM 9Tp: o nhan»en
MY DIPPA IAN KON IRy 1 s DY 81 9103 1 KD 20w b Dan 1haams
S S MM ARTon A0 nPoIDm ASYnI ,NNAN 79N

Translation: Our analysis of the prayers leads us to conclude that separate sources led to the introduction
into the Tephilot of words that follow a prose form and words that follow a poetic form. Our analysis
further opens a door to uncovering the origin of some parts of the current fixed prayers and the
identification of their source as following the text of the prayer as it was recited by the prayer leader when
ten men were present. It is well known that in many eatly synagogues in Eretz Yisroel there existed side by
side two forms of Shemona Esrei, both established at the same time, one that was recited by the individual
congregants and one that was recited by the prayer leader. From the time of the birth of poetic liturgy
(piyuttim) this is how the services were conducted: the individuals when reciting Shemona Esrei would
follow the standard text with which they were familiar. The prayer leader would not repeat out loud the
same text but would instead recite a different version, one that was more flowery and frilly and arranged in
a poetic form.

Professor Fleischer traces the origin of M7 to this practice . The insertion of R'1D
into the repetition of MY NIV of the QYN DY is another example. One feature of
the ALY ALY of MDD QY supports the argument that the practice of the 2% mbe
to modify MY MY when repeating it originated as early as the time of the NI!2.:
SaN.TOWM DY DD DI 30 TN NI 1337 1302 /1Y 1D T N o0 $523 Tiebn
TP AN 8 5y ANY.TTDDI AT ANBA NLY ,A0EN SaNow 2P TN DDA N
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FTINNE D 5p ARY.ATIYD [5P5D 12T YN N AN DN NG TTINn AR DoNe
213 I ,AMINA ,AMINA TN ,ADINA AP TN, A, A TN, N30

T PTI FION 127 AN 298N IND YRR 1IN 12X 052 000N N T 2N 130
OB 1127 BN 13 927 8RS 210D TATINY MR 19257 pnpnmn R S .05
NOW TP, 715—N BN NIV 27900 MARY 1 NNDM D135 137 1 MNP 0D AN I 020
YIN Y77 SN MW B M2 YIN DY AN KD 1PN INTREY PP CNTD 1N SRR
DN AN D1 TNINBAY T NOAR RDR 773050 1187 5 9 e 891 500 ik
T AN IO NBPI RBN NPT 37T KA T9ID NITT NI 1 D0 T DY NG
SR N5 N, NINDM AN D3N N IR NGB MR DIN R RST RDN IBR RS NN
DN N RART R ROD 031,200 T, DRIMET D RIDNRD I TN 92 MRT

ANVTONFT TN P A0 DY DN DD B MNDA 1IMIN

TRANSLATION: Our Rabbis taught: The obligation of confession of sins comes on the eve of the Day
of Atonement, as it grows dark. But the Sages said: Let one confess before one has eaten and drunk, lest
one become upset in the course of the meal. And although one has confessed before eating and drinking,
he should confess again after having eaten and drunk, because perchance some wrong has happened in the
course of the meal. And although he has confessed during the evening prayer, he should confess again
during the morning prayer; and although he has confessed during the morning prayer, he should do so
again during the Musaf additional prayer. And although he had confessed during the Musaf, he should do
so again during the afternoon prayer; and although he had done so in the afternoon prayer, he should
confess again in the Ne'ilah concluding prayer. And when shall he say the confession? The individual after
his ‘Amidah Prayer’, the public reader in the middle thereof. What is it the text of the confession? Rab
said: “You know the secrets of eternity’. Samuel said: From the depths of the heart. Levi said: And in Your
Torah it is said . . . R. Johanan said: Lord of the Universe, etc. Rab Judah: ‘Our iniquities are too many to
count, and our sins too numerous to be counted’. R. Hamnuna said: ‘My G-d, before I was formed, I was
of no worth, and now that I have been formed, it is as if I had not been formed. I am dust in my life, how
much more in my death. Behold I am before You like a vessel full of shame and reproach. May it be Your
will that I sin no more, and what I have sinned wipe away in Your mercy, but not through suffering’. That
was the confession of sins used by Rab all the year round, and by R. Hamnuna the younger, on the Day of
Atonement. Mar Zutra said: All those texts are necessary only when he did not say: “Truly, we have
sinned’, but if he had said: “Truly, we have sinned’, no more is necessary, for Bar Hamdudi said: Once I
stood before Samuel, who was sitting, and when the public reader came up and said: “Truly, we have
sinned’, he rose. Hence he inferred that those words fulfilled the requirement for confession.

This source confirms that at the time of the N3 on MDD BY the M2 MY recited
"M during the repetition of the MAYY AL in the M272 of DY ¥TP. On the other

1. 9p° 973 1M 1137 explains why reciting the word: 138D is the complete 17 that is required:

N2 (7 /ND 12713) INBIMIN 13MNTD BT N DT ANBA F2MN MWIN NI NDONT 1 NN 13m0 DY AN
N 2 Do i P‘?J NIITAN) AR DIPRI 130N M FIRNNI T NDM VAN 119D 1IN0 N s DN apn
22 P35 RS 7 1N NNDM N

Translation: Even though Viduy consists of lines whose first words follow each other alphabetically, we still recite the words:
we sinned before all those line as it is written in the Midrash Tanchuma (Bamidbar 21, 7): the people came to Moshe and
said: we sinned. Because they admitted that they sinned, they were immediately forgiven. We learned a similar idea from
another source (Tanchuma Parshas Balak 10): anyone who sins but then admits that he sinned, the angel who was sent to

administer a punishment will not do harm to him.
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hand, those congregated recited "17" after completing the silent Y ML, The reason
that the 2% MY recited M7 in the F1992 of DY TP and not after the N1272 of
AP AN were completed was not explained by the N2, On page 304 of his book: A4

Guide To Jewish Prayer, my Rebbe, Rabbi Yeshaya Wohlgemuth, Dyt provides an
explanation for this difference in practice based on what he heard from Rabbi Joseph
Soloveitchik, Sy,

An individual who is sincere about saying Vidui and about repenting may be so
embarrassed and ashamed and upset by former actions that he or she will break
down and never finish the prayers. Therefore, it’s best for the individual to say
Vidui after finishing the Amidah. The chazzan, on the other hand, is our
representative before G-d. He is not personally involved. He can certainly finish
the Amidah. Therefore he says Vidui in the place where it belongs, in the blessing
mentioning the special sanctity of the day.

Some ancient versions of MIEY ML for MDD 01 provide that individuals during the
recital of the silent MY AN say a form of M17° both in the 273 of BYT YT and
after WY AN, This fact supports one of the rules of liturgical practice that we have
been espousing that even though the NI provides for a liturgical practice, that statement
by the NI does not prove that a conflicting and equally authentic liturgical practice did
not exist. The following are some of those ancient R*17°D:
D7D TP DN NI S A0 am 29 900 S m1anp N5EN (D39 1IN DY 27 77D
Q1D IR T ,RIT IO MPDNT TTDY .20 Sy SRR 013 0w 52 Sy by oibe now
PN 12 DI 71991 72Dy ArHDS 1IN M 2D B AN B335 Sram AR,
AN DINFP DTV NT NTT 10 IS 3 WIN N2 NN A BN 1371 9o
DD 0V NN TY 131 DAY 9o1 1NN ANK 3 B9PYTE 1331,T130 1N 193,719 10 13
PN 12 2151 11239 ArSDDY RS M 1Y AMYOD B NN L TR NP0 O AN L
278 NRD 57 1Y 5
NDY D727 RO B TSN 13901 PRI NP 13732 1ALNR I1MINT AN NLA DN
SIS 130192 =N TN PO 1IMANY DY AN 02 1305 DY 110N 35 e
WPPWD 2P 1,7 YA AMDD B3 IR @D NP0 B3 N 2T a1 1w maph
(772,70 TP MR RS AR 21p0b YWD I NI 121N 1IN MND T T
D13 9D BN (273, T TPE?) TRONI 12 9ON [ TRNDM 1201 YD 2P SN BN
RID IR 0 .05, NIPM) 1mn 1 0305 03 NNBA 5 0NN 9rh 02Yhy 1550 M
NON 112101 5riva 792 135 PR 7rw02m1 795 D991 AR T R snawS (hr SN
;3R T 522 11BN 93P SN 103 1Y MNP 1M Ao S 751 R NN

2. Please note the important differences between the text as provided for by 83 272 37 and our text of 7Y ML
for m12°2 &1, The differences are underlined.
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DN N2WT WP MWIN DA N B AN L2MIDIT D DN won 1N o Sy T
SPM A%DN NI T AT YT NN TN, D5 DR, DT AR N L2DaT oM

52N DR NN 01 DN DD B MBTBN2 DYDY 1AM DY2T-]ING IYD 29
N277 520 HY 93 NN 10 M DY DI2IM BB TIRNN 13701 13770 BYWD 1Y 1IN
DD NI T EIPTT IMINY DO NBN 0D 100

NS 01 ARG PRI W ,TYD 37 AN DY MDD DR MAYM 10ManT 15D
YFINY L TODM NP PDBM 22 1INY,DATA AW 1T 13927 20D 107 NG I 5N D
A3 DNINYS 5 D9IN NIHDM TN

It would appear that the text as provided by }3NJ RR/2Y 29 offers a solution to the difficulty
that Rav Soloveitchik believed was posed to an individual who recites "1 during the

11272 of R ENTR. 1INI DAY 27 provides for a short and non-specific M17°). The M7
that includes references to more specific acts and that might cause one to break down is
left to be recited after FAEY FIMAL. 1INI DAY 27’s version further resolves a difficulty

that can be raised about the text as we recite it today. We say: 12%712N 12— 1719 -N

M DYMDOM 212 12 MY 9IM before we have admitted that we have sinned. That was
a problem that the Rav Soloveitchik alluded to when he was quoted as saying that

“Vidui . . . belongs, in the blessing mentioning the special sanctity of the day.”

What made ]33 B2 3%’s solution possible was the fact that the minimum requirement
for saying "7 is to recite the words: “INDM 1IMIN 92N as we learned from the N 13 in
N1 cited above. This fact also explains another matter we have recently discussed; i.e the
position of 19D "N 27 that the line: DA 2% K5 = ,1’35‘7 Eahi=aifhinii=)inn
*31310 5231 *9Y that we recite in 113N represents M. The words: 7389 *ANBMA found

in that line are unquestionably a statement of 17".

We do not have any record of the practice to recite an abbreviated form of 17" in the

1272 of RV ENTR in ARV MM on MDD O dating from after the 1200’s. It is very
difficult to explain why the practice disappeared.

3. R. Abraham ben R. Nathan was born in Lunel, Provence, c. 1155. Ra'avan HaYarchi (so named to differentiate from R.
Eliezer ben R. Nathan of Germany) was born to a many-branched rabbinical family and was a relative and student of R.
Isaac ben R. Abba Mati of Marseilles (author of the Ittur).

mighyl '[’355 NI A N2 BT NY 9115 133 RON JINDMA N 52N NI A APII-TIN D DY ATIN T 4

121390750 AT NODR 07D 5P ROA 5P 9% 03793 TIORNDY NN ROB TP r15—NY DINDM DI MDA DYy oy o1y
BIE% T8 PNL FINTI 121 1IND 23 PN TIDDY BT BID5 TORE 2N YANT 57T D7a1mN 2701 PR 573 DINBAA

1270 NS NBAT BID5 PANY N 2 RBAR
Translation: The essence of confession lies in the words: but we have sinned. Nevertheless, it became an accepted practice
to add more text such as the words: what can we say to You and You know the secrets of the Universe and Al Cheit, V’Al
Ha’Chataim, V’Elokei Ad She’Lo Notzarti. In Ashkenaz, it is customary to recite lines beginning with the words Al Chet in
alphabetical order and to delineate in great detail their sins. So wrote the Rambam. Rav Yehudah wrote that it is necessary
to list the sins in detail. In Sepharad it was not customary to do so. It appears that their practice is correct. Rav Amrom
wrote that it is not necessaty to list the sins in detail and the Halacha follows his opinion.
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OVERVIEW OF P12 n55n.3

Point 5

The M of 95N (MAYY ALY and the MVD of YL MNP are separate and distinct
men. 971 did not initially plan that 7Y A1 would immediately follow YA NNYAD
aiiai=ni=ik

In order to appreciate the development of the MO, it is necessary to divide the
development of the M7°D into phases:

1. The M32M0;

The N222;

The period of the R'JWNJ, particularly 1YNJ DAY 27 77D;

The RQYINA particularly the Y AL and the BATMAN and

The students of the "1N.

oA N

The period of the MM is of particular interest since it represents the N0 in its infancy.
To appreciate the contribution that the Mishnaic period made to the development of the
MO requires that the NI be studied alone without the benefit of the NI,

Here are the major M3 that deal with both the MY of m2on (MY AL and the
the ¥ of VAW NNP:
INTP 1292 1 DAN 72921272 Annna DM AN—N e POD TN N2DL MIwn
FTIAYY 2080 FUAN 11972 WO QYA NN 1972 TN PR ON T DY 020 NNy

NI RN AR 02 1"2°DY2 N2 BYIAD MO

Transiation: The superintendent said to them, pronounce one blessing, and they did so: they then recited the Ten
Commandments, and the first, second and third sections of the Shema’, and they blessed the people with three benedictions,
namely, true and firm, and avodah, and the priestly benediction. On Sabbath they added a benediction to be said by the
watch which was leaving.

Notes: This ¥ describes the actions that the B33 took early each morning at the time that the N2
WP stood. The one blessing that was recited before saying the Ten Commandments and Shema was
m27 73RN, 7237 737N was recited because it serves as a 7T N272. Since the recital of both the Ten
Commandments and Shema were deemed to be M7 'HD"?, a MNN N292 needed to be said before
reciting them. No mention of 1780 is made in this MW since it was not necessary to recite a m28n
such as WY AN during a period in which the M3237P were still being sacrificed.

n%an 172 22D MAAE YW NN YR NRND—2 MWD R PRD M2D2 NoDn mawn
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Y VAN PV 237NN AT Y I 20035 NP0 13 N e oN 939 .1a5h
DD ND TN INOD NP .My whera Tmpb 0vabn 33 71T 1w mve whe
1IN NPT DTIND

Transiation: From what time may one recite the Shema in the morning? From the time that one can distinguish between bine
and white. Rabbi Eliezer says: between blue and green. And he has time to finish until sunrise. Rabbi Joshua says: until the
third hour of the day, for such is the custom of kings, to rise at the third hour. If one recites the Shema’ later he loses nothing,
being like one who reads in the Torah.

Notes: This MM is significant because it sets the earliest time to recite Y MNP to be approximately
one hour before sunrise. Sunrise represents the time that the 8721 set as the earliest time to recite MWL
@Y. The difference in the earliest times to recite V¥ MNP and ALY AWML demonstrate that 5nm

did not initially plan that the recital of Y MM follow immediately after the recital of YA¥ NNYIP.
Otherwise both would share the same starting time. One of the mysteries concerning the development of
the D is the failure of any MM to provide for the earliest time to recite MIEY MM,

The other significant statement contained in this 3% is the statement that if one recites the Shema later
than the third hour, “he loses nothing, being like one who reads in the Torah.” This statement confirms
that the recital of D% MNP fulfills two NNV i.e., the MVD of YA MNP and the MVMD of Ty

il

29p27;7ARD AANY 0% DR 7130 9P a—T MR N DI MDT3 NoDn M
IR TINTD 1IN DI FTIRD DN TN NN TIRG nen 10e5 o
MNP PN DN RO ;EINAS RO IR 1R DINMD T7NTD N 1N 3P P
miinla

Translation: In the morning two biessings are to be said before VDL FIN?T2 and one after it. In the evening two are said

before it and two after it, one long and one short. Where the sages laid down that a long one should be said, it is not
permitted to say a short one. Where they ordained a short one, a long one is not permitted. A prayer which they ordered to be
concluded with a benediction nust not be left without such a conclusion; one which they ordered to be left without such a
conclusion must not be so concluded.

Notes: Although we recite M7 before and after reciting VA% NNIP, the M7 are not an essential

part of the M¥MD of VY NNAD. A AMINA NI72 must be recited before YL MNP but the ones that
we recite during T N1272 are sufficient. That is why a congregation that realizes that the time limit
for reciting V¥ MNP is approaching can pause and recite Y% NNYD and fulfill the M¥D without

reciting V¥ NNAP MDT2. The absence of any mention of MY MIMAL within this T3 confirms

that at the time of the ¥, the concept of MRS [N NDMD was not prevalent. That conclusion
can be drawn because the M3 provides for the recital of the 1372 of DN DN but does not relate it

to MIEY A,

N2 125 1190 BN NPT 13T P03 N2 NP TN W 3 P15 M19N2 Noon s
20 FINTYTT 30N DRI PRMNIY 201 TIAIT 2300 DN D3P0 LNEY N IND DN
DYD1D3 ;DM Y10 20 FINTT 11D DN PIMBND IR T T RS 1 72T
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DTN 595 D1SY 2013 10 30N DN

Transiation: 1f one was reading the section of the shema in the Torah when the time for its recital arrived, if he had the
intention he has performed his obligation. In the breaks one may give greeting out of respect and return greeting; in the middle
of a section one may give greeting out of fear and return it. So Rabbi Meir. Rabbi [udab says: in the middle one may give
greeting out of fear and return it out of respect, in the breaks one may give greeting out of respect and return greeting to anyone.

Notes: This M confirms that the M¥D of VI MNP consists of two components; the MVA of
Y NNYIP and the MIRM of 7N TS,

13 1D MINYNT 1572 12 D7D 12 17 9N—2 MR 2 D7D MO0 NoDm mawn
L2989 TVARD AN 192 MNND PR DN 7 13 VIR DN MR pa 1721 pewd
VAW TR T AMTD 12 PRI R DI KD 2010 NAND NN 192 1N T 030
51 1Op 53y 7 Ry N Done Mabn Dy 15y Hapw 70 NON pivw an b
DD NIN MR NN 129921 21D 33 YA DN MY ANND DR BN T MIsh

Transiation: The breaks are as follows: between the first blessing and the second, between the second and ‘hear’, between
hear’ and ‘and it shall come to pass’, between and it shall come to pass’ and ‘and the Lord said and between and the 1ord
said’ and ‘true and firm’. Rabbi Judab says: between ‘and the Lord said’ and ‘true and firm ‘ one should not interrupt.
Rabbi Joshua ben Korbah said: why was the section of ‘hear’ placed before that of ‘and it shall come to pass’? So that one
should first accept upon himself the yoke of the kingdon of heaven and then take upon himself the yoke of the commandments.
Why does the section of ‘and it shall come to pass’ come before that of ‘and the Lord said’? Because the section ‘and it shall
come to pass’ is applicable both to the day and to the night, whereas the section ‘and the lord said’ is applicable only to the
day.

TDIN DI 227 NEY NG P 8D P IR NP3 w5 3 PID M3 NoDD s
NPT REY KD MIN T ,NYY UNN D 037, NPMING PTRT RDI NP N NS

FIYBY DPHD M Y 8T, NEY KD paonb

Translation: If one recites the Shema’ without hearing what he says, he has performed bis obligation. Rabbi Jose says: be has
not performed his obligation. If he recites it without pronouncing the letters correctly, Rabbi Jose says that he has performed his
obligation, Rabbi Judah says that he has not performed his obligation. If he recites it backward, he has not performed his
obligation. If he recites it and makes a mistake he goes back to the place where he made the mistafke.

Notes: The MM provides these rules concerning the recital of Y% NN*AD. No similar rules can be
found in the MM concerning the recital of MAWY NN,

M1 2T N2 N TN WNTD PP PIINA-T IR 3 P2 M0 NoDn s

;95N 12 M PR 11NY

Transiation: Workmen may recite the Shema’ on the top of a tree or the top of a scaffolding, a thing they are not allowed to
do in the case of the Tefillah.
Notes: This M3 clearly provides that different rules apply to the recital of Y% MNP and the recital of

ARy 7Y, A simple question can be asked based on the differences in this rule: if plily expected

A2 ANDY to follow immediately after DY MNP, why did 971 not require the workers to come
down from the trees for the recital of MI¥ MNP as well. This M3 clearly supports the thesis that
initially, it was expected that there would be a break between reciting V2% MNP and reciting M2
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MY based on the difference in the starting time for each.

MM TY PRI A5 P NP IBD 1AM TIPS 3 915 NI15N2 NoDn I
15 1N NI RO A9 NP SN0DBI 1393 s s mey RS o8 na
VI 2R DD AN PN DA P NNIPD 0D 1AM 13037 13075 KD »abn

TIFIN IV 1DION DY PI195H an Snab oab

Transiation: A bridegroom is exempt from the recital of the Shema’ from the first night until the end of the Sabbath, if he
has not consummated the marriage. 1t happened with Rabban Gamaliel that when he married, he recited the Shema on the
first night: so his disciples said to him: our master, you have tanght us that a bridegroom is exempt from the recital of the
Shema’. He replied to them: 1 will not listen to you to remove from myself the kingship of heaven even for a moment.

Notes: The 320D provides that a 17 is is exempt from the recital of the Shema until he consummates his

marriage. No similar provision is made concerning reciting &Y ML,

FPDNM 11 YA NN DD 1715 SV WAL MA—NK IR 3 DD MO NIDM M
MMM ARDY DRI BRI 2185 AN 1DIRM D5 DM A AREN: 1P BN 1
13 DYIBD 1R 1IN 1730 1113 TR Rk PR DRI PTIBD 2 TR monbe NN

150N

Transiation: One whose dead relative lies before him is exempt from the recital of the Shema’ and from the Tefillah and from
Tefillin and from all the precepts laid down in the Torah. With regard to the bearers of the bier and those who relieve them
and those who relieve them again, whether in front of the bier or behind the bier, those in front of the bier, if they are still
required, are exenmpt; but those bebind the bier even if still required, are not exempt. Both, however, are exempt from saying
the Tefillah. When they have buried the dead and returned from the grave, if they have time to begin and finish the shema’
before forming a row, they should begin, but if not they should not begin. As for those who stand in the row, those on the
inside are exempt, but those on the outside are not exempt.

VY YA INTIDH 1ID D0 DYTAYY QW I-3 FIR 3 P MDT2 NODn M
MM NDT221 AN 19502 120 PYENT

Transiation: Women, slaves and minors are exempt from reciting the Shema’ and putting on Tefillin, but are subject to the
obligations of Tefillah, Mezuzah, and grace after meals.

Notes: We again find a difference between the MED of VAW NNYIP and the MVMD of ALY ALY,

YITN TP WNMN TTI 027 .00 TV 9P APON-N Mawn T 91D MO0 NoDn s
D3P 1% PR 2997 09N FMINT 39D TP N AT 9293990 TV Inasn Aen o

PR PR TP IR AN 220017 53 1eDm Hen

Transiation: The morning Tefillah can be said until midday; Rabbi.[judab says till the fourth hour. The afternoon prayer
can be said till evening; Rabbi Judah says, until the middle of the afternoon. The evening prayer has no fixed limit. The time
Jor the additional prayers (Mussaf) is the whole of the day;, Rabbi. Judab says, till the seventh honr.

Notes: This M3 provides that 7Y MV can be recited one hour later than than the latest time to
recite V¥ NNYP. We learn from this M3 that there are two hours of each morning in which either the
MND of PO NNYAP cannot be fulfilled or the M¥M of M990 cannot be fulfilled.

MY B 08 H55Mm 01 533 MmN HNH®I 1391 s T 9D MDT2 NoDn M
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PR 5550 153 175N [ BN TIN NP 7 TRY FIL P THIN PRI 030

NRIaR EhV)a) NS N 1Y

Translation: Rabban Gamaliel says: every day a man should say the eighteen benedictions. Rabbi Joshua says: an
abbreviated eighteen. Rabbi Akiba says: if he knows it fluently he says the original eighteen, and if not an abbreviated
eighteen.

2,707 D10 1R BNY LT, A DY 200 T s T PO M272 N2D 7D

DWW MY 7210125 NN 1D ,100D DN AR D10 108 0N ;1D NN

Transiation: If he is riding on a donkey he dismounts and prays. If he is unable to dismount he should turn his face towards
Jerusalems; and if he cannot turn bis face he should concentrate his thoughts on the Holy of Holies.

Notes: This ¥ is only concerned with the recital of 7Y AN, PROW NNYIP is recited in a sitting
position. This is another important difference between the two prayers.

125 NN 1"12Y NIDN2IN 11922 N 330D 23U ) MR T 2D N272 N2Dn M

DWTPA TP N2 733D
Translation: If he is travelling in a ship or on a raft, he should concentrate his thoughts on the Holy of Holies.

DYT°DM BN . T21D TN KON 555075 1Ty 1IN-N awn 7 D7D M19N2 Noon Mwn
DN 751 150K BIPM5 B35 AN D 10 DODENMY AN AYY DY 11 2NN

1PYDDY N 13PY O TN W 19DNY 12 KD vt

Translation: One should not stand up to say Tefillah save in a reverent frame of mind. The pious men of old used to wait an
hour before praying in order that they might concentrate their thoughts upon their father in heaven. Even if a king greets him
while praying be should not answer bim: even if a snake is wound round bis heel he should not break off:

Notes: This IMAM relates how the RYIMWWNTT BYT'DM waited an hour before reciting TIRY MY,
Query: is this not the hour difference in the starting times between P2% NN and MY 7IMAL? Does
this M@ not describe those who recited P MNP at its earliest time and then waited for sunrise to
recite Y AIAW? Perhaps none of the MW provided for the earliest time to recite ALY AN
because at that time 2”11 followed a formula; i.e. Y MM is recited one hour after reciting NINYP
pojalive

YYD NI TAR DR ORI N P 19D mpmY SHDNBA-T Mt [P MDT2 NoDn M
TP NDYT 13 N33 037 5 PO AN N 0TR he mbe v1om ek pa
T BN DTS MR DT AN 1017 BN 1 N R N 299 Sy S5ann

D NI N T IND DN D290 NI 3N YT 9D JnSan

Transiation: 1f one makes a mistake in his Tefillah it is a bad sign for him, and if he is a reader of the congregation it is a
bad sign for those who have commissioned him, because a man's agent is equivalent to himself. 1t was related of Rabbi
Hanina ben Dosa that he used to pray for the sick and say, this one will die, this one will live. They said to him: how do yon
know? be replied: if my prayer comes out fluently, 1 know that e is accepted, but if not, then I know that he is rejected.

Notes: This MM relates one more difference between the MSMD of VY MNP and the MIM of mbon.
We learned in an earlier M3 that if one erred in reciting the words of YA MNP, he did not fulfill the
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XYM, It would appear therefore that the person is required to then repeat YIOE MNP, In this TV it is
provided that if one erred in reciting the words of MY MM, it is a Y7 11D but he is not required to
repeat MOEY AL,

SUMMARY: It can be concluded that our practice of reciting °N12372) YA NN*AD just
before reciting MY MY was an innovation that was instituted at the time of the NTJ.
The N92J must have had a compelling reason to do so because in doing so, the N2

changed the recommended earliest time for Y% NN to just before sunrise in order that
129N% m9INI N2MD could be fulfilled at sunrise.

This discussion has an important practical application, particularly for synagogues that
begin services on NAY and W 01 at 8:45 or 9:00 A.M. There are occasions during the
year when those congregations will not reach 2% NNIP before the deadline to recite
VI MNP, Rather than pause to recite Y% MNP before AT PIDD, it may be

preferable to recommend that the congregants recite TNNT N2 and YW NNAP at

home before coming to synagogue!. This would also be helpful to those who come late to
synagogue on those occasions and miss hearing the announcement and fail to join the

congregation in reciting VA% NNYID before M7ATT PIDD.

1. This practice was taught to me by my father, 2”1 12 17137 DY 12 7198 who insisted that | follow it every 21 & naw.
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OVERVIEW OF P me n5on-4

Point 6
The M272 that are a part of our M9'DN serve as the underlying structure of the mban.

The M2 necessarily became the foundation of the M9'20 based on the circumstances
that 9”11 found themselves at the time they needed to compose M5'51 as a substitute for
the MA27P. The primary means of transmission that was available to 571 at that time was
by way of oral transmission. The MN1292 served as an excellent vehicle by which to
transmit the MDD orally. First of all, groups of people who did not know the words of
the M?*01 could fulfill their obligation to recite the m>on by simply answering }AN to
the M272 being recited by the M23%% M9, That meant that the number of people

whom 9711 needed to teach the M?°01 was small and manageable. The people who
learned the words to the M?*81 could then act as the N8 MY in different Jewish

communities. As a result, the practice of the 1128 oo reciting the M372 out loud so
that those present would have the opportunity to fulfill their obligation to recite the
m>on by answering }!N became essential.

D"’s decision to use M373 as the structure of the M?YD1N hastened the transmission of
the M9 for an additional reason. The M373 themselves were easy to remember even
though they were being heard but not being read by those present. Because all the M1272
began with the same words: ' NN 173, the congregants found it easy to learn the

M272 from hearing the MY MY recite the 11273 regularly over a period of time.
The challenge for those present was reduced by having to remember only the words that
tollowed. It was therefore not by accident that 7Y A consisted of nineteen MI73,

that V¥ NNYAP was surrounded by three N1272 and that R21T Y2105 were bookended
by M273. Furthermore most of what followed the words: ' NN T1N2 were short
phrases. We need look no further than the M1292 of MY MM to see how plily
tollowed a pattern of brevity in their composition of the akl>lalnlnti=nig

That 2”11 recognized that the process of transmitting the mM5*5n would be a lengthy
process can be seen by the following:
2 0N 5500m 01 522 NN SNYOMBI 129-3 IR T 2ND NI9N2 NoDk I

55517 152 1NHDN MY DN IR RIPY MY TIBY PYD MR PRI 237 ;Y
1B IND BN Y e
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Translation: Rabban Gamaliel says: every day a man should say the eighteen benedictions. Rabbi Joshna
says: an abbreviated eighteen. Rabbi Akiba says: if he knows it fluently he says the original eighteen, and if
not an abbreviated eighteen.

Rabbi Akiva clearly recognized that in his time, many individuals still could not recite the
words of MY MY from memory.

Viewing the M272 as the foundation of the m5en provides us with a clue as to the
historical development of the MT'D. We already noted that the N1292 that were the
bookends to NIIT PIDD, VANY 7192 and AN were not mentioned in the 71150
523 or M9, We can conclude from that fact that N1 P10 were not recited in
synagogue at the time of the N7, Those who knew the words recited NAMT Y209 at
home before coming to synagogue. It is likely that the M1272 of MINY M3 and AANLY
were incorporated into N7 Y20 only after the practice of reciting N2 YPIDD began
to take place in synagogues. It was then necessary to add M2392 to AT PIDD so that
those who did not not know the words to N2 20D could fulfill their obligation to
recite NI 920D by answering [N to the N2 of MANY N2 and AN,

The lesson to be learned from this discussion is that all M1292 that are part of our mban

need to be recited out loud by the 7133 M2, He needs to be concerned that one or
more of those congregated may not have the ability to read Hebrew or may be having
difficulty following the 90N, In order that those individuals fulfill their obligations, they

need to answer JAN to all the M1292 that are recited during the 1290, Two M272
within Y2 N?5A are often neglected by many 1298 M5, ie. TEM N2 N 3P
and PN 283, Both should be read out loud so that anyone present who wishes to fulfill
his obligation by answering !N to those M272 can be afforded the opportunity by the
T123%8 Y5 to do so.

Reading the M1272 out loud had the additional benefit of being a learning tool for all who
could not recite the M7 from memory. He could repeat the words after the o
MY and he could learn the words over time from simply hearing the words being read
aloud. There is no doubt that 9”11 considered that others would learn the words of the
MO from hearing the 128 MY read the M273 out loud. The tollowing Pﬁ’ﬂ,
difference in custom, between the Jews who lived in DN "N and the Jews who lived in
baa during the period of the R%JWNJ demonstrates that %"M took into account the
pedagogical benefit of reading the m»an aloud:
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2122 11972 175 0TIN H5DNM AT PIN=2 19D 31P) M 233 173 21PN 19D
oy 99775 ,07 5102 SR 1N

Translation: In Babylonia, a person recites Shemona Esrei silently. In Israel, a person recites Shemona
Esrei out loud in order to teach the words to those around him.

This rule explains a further practice:
SO MDD DN AT WRTIW DUNN I3 FPYD RD 1D BN AN Y A

0910 2275 NOR 19T D Do, 133 1) L7472 190N 19802 oY pewnh

L9070 MENT) INTR ANY

Translation: There are those who say that on Rosh Hashonah and on Y om Kippur it is permitted to recite
Shemona Esrei out lond, even while in a group of ten. Ramah: That is our practice. However, one shonld
be careful not to raise his voice too high.

The ADY N’2 comments:
0o iR RPN DM QMIDOT M I WNII-ND 1D BN AN A0 M3
MDDI YDNM MY TR M AN BN N N2 0D KB M ,an5ona
(3 MIN) 777 579 MIDDINM YD SANED 27ANY . M BY a0 N e ANehe
1373 OM3 B 0N O DY’ D2 D900 PRT NN MIT PNTT 019N WS
1 972 BN2IM T 09297 DN NTRID 2R R 79905 171030 NN TAN YBm MoMN
DYt N5 DN 02 095230 DINRY 351 NI 0P Pawr? 1w mnd oyn DM
WIPAPT 2 D 2292 TR M 105 210 BRI DYBRS FAw N 0 o v0h NN
1ODT 27D ANNRM M ONANIW MR (DD DIV D7PN T AN T DIDDN DN
07 1R PR PID 19050 WP DY50eNM MmN 9w 97PN (DN D) NBY
Y72 07 HIP3 MIN D30I DI AT BRDD T PR KD 101 AT NP (KD
YIMANTD MDD DINAD DT DINVHBY 11D 111 KD MY T AR I
Y2 92 K9P Hu! MM N2 2RI MM T2 M 230 A NSon DDA mbenaa
WD KHT 23917 0 N rha s MIF AW 123 958 M 91 MY 033 11030 vEh
FTINBY (27 FLID) 1R DN 5D 1ART YN FIRT MY IRYA T N N
PR3 IND IR DT TAN 9T 13590 71 AT 1IN A 1o ah Kb wnba
i)y
Translation: On Rosh Hashonah and on Y om Kippur, it is the practice to recite Shemona Esrei out loud.
It is very surprising to me that this practice ever began. I noticed in ny youth that the Sefer Ha'Pliya raised
an objection to this practice. Then I read the following in the book: Piskei Ha T osaphos, section 72: since
the Brachos of Shemona Esrei that are recited on Rosh Hashonah are not well known to all, they are
recited ont lond. However, it is also true that the Brachos are very long. By reciting the Brachos ont lond,

1t is possible that one person canses some of the others present to err in their recital of the Brachos. 1t is

therefore preferable that those of us who do not know the Brachos rely on the Schaliach T3ibbur to fulfill
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our obligation to recite the Brachos on those days. From this we see that one reason that the practice began
to recite the Brachos of Shemona Esrei on Rosh Hashonabh out loud was becanse many did not know the
words of the Brachos. It is possible to suggest another reason why the practice began to recite Shenona
Esrei ont lond on Rosh Hashonah. The people were in the midst of the Ten Days of Repentance. By
reciting the Brachos ont loud, it was easier to concentrate on what they were saying. In addition, becanse
they were saying words that were very dear to them, they wonld not be caused to err in reciting the Brachos.
After I wrote this 1 found the following comments of the Mordechai in Maseches Yuma section 625 in all
the days of the year we recite the Brachos of Shemona Esrei silently based on what we learned in the
chapter: Ain Omdin, Daf 31. There they point to a verse involving Chana that relates that Chana ‘s voice
was not heard as she prayed as the source for that practice. However on Rosh Hashonah and Y om Kippur
we recite the Brachos of Shemona Esrei out loud so that each one present can learn the words from the other.
We are not concerned about cansing others to err because they are holding in their hands Machzorim and
compilations of the Tephilos. We learned of a similar practice in the Jerusalem Talmud, in the chapter
entitled: Tephilas Ha Schachar; when Rav Yona would recite Shemona Esrei at home be would pray out
lond so that his family members would learn from him but when he recited Shemona Esrei in synagogue he
would recite the words silently so as to not canse others to err. However that practice involved the other days
of the year. You may want to raise an objection to this practice on Y om Kippur from what we learned in the
chapter entitled: Eilu Ne’Emarim (Sotah 32b) that each person should confess quietly in order as to not
embarrass those who have sinned. "The answer to that objection is that on Y om Kippur, in our day and age,
we all recite the same words of confession. As a result, there is no personal embarrassment when we all
confess out lond.

This rule may explain another practice:
niliaJhphia) =y ‘71p3 NMPNIT PO NPS TIEDa 0 1D BY—/ND 12D 2 AN I

FINIDT NIND DM Y NI PPN PIDD2 MANST YR NI

Translation: Therefore it is customary in Spain to read the first verse of Kriyas Shema out loud. 1t is a
good practice in order to strengthen one’s concentration in the recital of the first verse which is the most
tmportant place within Kriyas Shema to concentrate fully.

Perhaps we can suggest a reason for the 2% M9 to recite the first verse of ANP
VIO out loud; in order to help those who do not know the words to learn the words.

That process begins when those individuals repeat the words after the 7123%% M58 recites
them..

Our discussion would be incomplete if we did not also consider the manner in which plil
composed MY MY for NAW and the B2 2%2%. On those days, all the middle
M1273, which represent R17 7P, including DI, have the same M2727 NYAA. On
P2, it is N BTIPN. On the D937 WS, it is DIV DN 2PN, On BRI
FAR, it s 1M BN DR W 1N 5D BY 991, On all those days B ends with
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the same 77272 that is used for the middle 7273 of WY 3. It is no coincidence
that 9117 composed FAEY ALY and W1T°P in that manner. They were ever cognizant of
the importance of teaching as many people as possible the words of the m>*on as quickly
as possible and composed the M55 with that pedagogical goal in mind.

Because of the important role that the M1293 played in the transmission of the ﬂ'l'?’Dﬂ, it

should come as no surprise that 9711 were adamant that the MMM of the M373 not

change:
DOOM WAL PN AL 5D MIN DI 137—'2/BY 13 5T M2 Noon *Haa Tmbn

AN T R N? - Monaa

Translation: Rabbi Y ossi said: anyone who changes the wording of a /7293 from that which our Sages
composed has not fulfilled bis obligation.

During the course of our study, we have encountered many instances in which the
narrative portions of M1292 differ among MINFADI). What we did not often find is that the

PMINM of the M272, the part that follows the words: 71 AN 7173, changed. That
explains why some do not modify the M272 of BOWN AP 2AMN '[5?3 and NN 72007
D52 SN2 MY during TN M MY and 11989 1N B before N7
2°372 on B2 BY. Perhaps we should include the 7292 of MANRY 172 on that list and
ask everyone to think long and hard as to whether the 2927 Y20 that Pyl composed
was 12Y °92 or 1Y MB1.

Is there a problem today that some people who attend synagogue cannot read Hebrew and
cannot follow the recital of the M?'DM? Yes. Itis a byproduct of the success that the

Orthodox world has had in encouraging others to accept the Orthodox way of life. These
individuals would like to read and understand Hebrew but the Hebrew language is not an
easy language to master. It can be particularly difficult for someone who attempts to do so

later in life. Therefore every 1128 M5 should presume that at least one person in the
room needs to answer [N to his M372 and to repeat the words of the opening PYOD of
VI MNP in order to fulfill his obligation.

1. On =22 Y all the middle M373 of TAWY MM including FT2°P3 end with: 1173 1Y MNP 1 MNPS A0 S o0
DYDY O DN B 1IN B2 By T e M 503 1N Ay SN,
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