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INTRODUCTION TO Naw 1. J'\P'?'IH—LIGHTING SHABBOS CANDLES

JINJ YYD 29 in his M0 provides us with a road map to follow in our study of moE:
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Translation: Now that we have finished examining the daily prayers, we should continue by studying the
prayers for special days and the Brachos for those days. We can describe those special days as falling into one of
the following categories: Shabbos, Rosh Chodesh, Holidays and Fast Days. 1et us begin by examining the
prayers of Shabbos and its Brachos: before sunset on Friday, we are required to light candles for Shabbos. The
majority recite a Bracha for lighting candles. After the setting of the sun, we recite Kriyas Shema.

After providing the wording and structure of the daily prayers, ]R3 7*TVD 39 moves on to
the MY'ON of NAY. Let us follow in his steps. The first liturgical moment that YD 39
1'NJ presents from the MSON of NAW is the 71993 that precedes the lighting of the

Shabbos candles. In providing the 273, he notes that a majority of people recite a 723723

before lighting Shabbos candles. By choosing those words, he informs us that in his time
reciting a Bracha before lighting Shabbos candles was not a universal practice. In his short

statement, 3N 7YTVD 27 brings forth the central issue that surrounds the first liturgical act
that we perform on NAW; i.e. reciting the 372 for lighting candles. That issue can be
expressed as follows: since Jews lit candles each night to provide light in their homes, why
was lighting candles just before NA¥ considered a M¥MA and why should that act require a
11272? The issue is presented in the N72J as follows:
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1. Why do we not use {7, the oily residue of pitch as a fuel for providing light.
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Transtation: RAV ISHMAEIL SAID ete. What is the reason? Rabbah answered, Since it is malodorous,
1t 15 feared that be, the occupant of the house, will leave it and go out. Said Abaye to him, Then let him leave it!
I maintain, Abaye replied, that the kindling of the lamp on the Sabbath is a duty, for Rav Nabman ben Rav
Zabda-others state, Rav Nahman ben Raba-said in Rab's name: The kindling of the lamp for the Sabbath is
a duty; the washing of the hands and the feet in warm water on the eve of the Sabbath is voluntary. While I
maintain that it is a Mitzvah. How is it a Mitzvah? For Rab [udabh said in Rab's name: This was the
practice of R. Judah b. I/'ai: On the eve of the Sabbath a basin filled with hot water was brought to him, and
he washed his face, hands, and feet, and he wrapped himself and sat in fringed linen robes, and was like an
angel of the Lord of Hosts. But his disciples hid the corners of their garments from him. Said he to them, My
sons! Have I not thus taunght you: A linen robe, in respect to fringes-Beth Shammai exempt it, while Beth
Hillel hold it liable, and the halachab is as Beth Hillel? But they held, it is forbidden on account of being a
night garment. Concerning the verse: And You have removed my soul far off from peace; I forgot prosperity.
What is the meaning of, ‘and You have removed my soul far off from peace’? Rav Abbahu said: This refers to
the kindling of the light on the Sabbath. I forgot prosperity; Rav Jeremiah said: This refers to the loss of
baths. Rav Johanan said: This means the washing of hands and feet in hot water. Rav Isaac Nappaha said:
This refers to a beantiful bed and beantiful bedclothes upon it. Rav Abba said: This refers to a decked-ont bed
and an adorned wife for scholars.

The NA/2J describes the practice of M7%)] ﬂP'?"I-'I before DAY, first as a M3, an
obligation, and then as a M¥M. In our recent encounter with the word: MY concerning
DN NNYYY MDD we suggested the possibility that the word "M¥” can be defined as an
admirable act rather than as a true M. It is therefore fair to ask the same question
concerning the MV of M7] ﬂp'?ﬂn'l before NA¥: should the word M¥M as it is used by
the N) in reference to N7 J'\P‘?'lﬂ before N3 be defined as an admirable act or as a
true M¥22 Keep in mind that just as the N2 did not provide a 2372 to be recited before
performing the "IMYVA” of QYN ANYYY MDD, the NI did not provide that a 7272 be
recited before fulfilling the "MY¥D” of M%) ﬂp%ﬁﬂ before NA¥. Here is how several
DYIYNT viewed the issue:
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2. Professor Dalia Marx of Hebtew University e-mailed me after she received last week’s newsletter and suggested that the
word MI¥M as it appears in the following statement that I cited can be defined in the same manner:
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Translation: Rav Joshua ben 1Levi says: Although a person recited Kriyas Shema in synagogue, it is mandatory that he recite it once again just before
going to sleep.
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Translation: Candle lighting is performed in honor of Shabbos. A meal is not considered to be special unless it
is eaten in an atmosphere that is as well lit as the daylight.
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Translation: The act of washing one’s hands in hot water before Shabbos was described by the Gemara as
“mandatory” becaunse it is not that much of a “Mitzvah.” When referring to the requirement of washing one’s
hands before reciting Birkas Hamazone, the Gemara also used the word “mandatory.” The concern there is
with the danger involved in wiping one’s eyes with the salt that comes from the area of Sodom that a person may
have come in contact with during the meal. There is also the concern that there should not be the repetition of
an incident in which a person lost his life because of his failure to wash his hands after eating. Some wanted to
argue that it is not necessary to recite a Bracha when lighting candles for Shabbos based on the fact that the
Gemara used the word: mandatory in reference to the act of lighting Shabbos candles. They made that
argument becanse concerning the practice of washing one’s hands after eating, the Gemara also used the word
“mandatory” and did not require the recital of a Bracha. Rabbeinu Tam said it was a mistake to compare the
two acts. Washing hands after eating was instituted only as protection against endangering one’s life but
lighting candles before Shabbos was enacted as a mandatory act as part of the Mitzvah of enjoying Shabbos.
Several similar obligations come with the requirement that they include a Bracha. Another reason given for not
matking a Brachay i.e. becanse when the candles are already lit well before Shabbos, there is no requirement to
put them out and to relight them, 1 am not sure that 1 agree that there is no requirement to extinguish and to
then relight the candles. I can support that position by pointing to the practice of covering the blood of an
animal once it is slanghtered. Even if the wind blows dirt over the blood, and he is not required to cover the
blood, if he covers the blood anyway, he has to make a Bracha. ~ Similarly when a male child is born without
foreskin, it may not be necessary to cut him at all but when he goes through the circumcision ceremony, we still
recite the Brachos. In addition we find that in Seder Rav Amrom Gaon, he requires the recital of a Bracha for
lighting Shabbos candles. It therefore is the position of Rabbeinu Tam that if candles were already lit well
before Shabbos, they should be extinguished and then relit with the recital of a Bracha provided that it is not
done too early or too late.
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Translation: 1ighting candles before Shabbos is not optional in that if a person wants to light, he can do so
and if he does not want to light, he does not have to light. But it is also not a Mitzvah that a person must
chase after until e performs it similar to the obligation to prepare an Eruv in the courtyards or washing hands
before eating. However, it is an obligation. NMen and women are required to have candles providing light in
their houses during Shabbos. Even if a person does not have what to eat, he should beg for olive ol so that he
can have light for Shabbos becanse having light on Shabbos is a major part of the enjoyment of Shabbos. A
person is required to recite the Bracha: Baruch Ata Hashem Elokeinn Melech Ha’Olam Asher Kidishanu
B’Mitzwotay V"Tzeivann 1."Hadlik Neir Shel Shabbos as we recite a Bracha for any act that we are
obligated to perform based on the direction of onr Sages.
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Translation: Ray Huna said: a person who regularly lights Shabbos candles will merit having sons who are
Torah Scholars and the Tur wrote that there are those whose practice it is to light two candles, one based on the
word: Zachor found in the first set of the Ten Commandments concerning Shabbos and one based on the word:
Shamor found in the second set of the commanmadents concerning Shabbos
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Translation: We hold that lighting candles on Shabbos is obligatory, meaning that it is necessary to recite a
Bracha while lighting the candles just as we recite a Bracha while performing other Mitzvos. What Bracha does
one matke? Asher Kidishanu B'Mitzvotay V" Izeivann 1."Hadlik Neir Shel Shabbos. Where do we find that
G-d commanded us to light Shabbos candles? From the words: 1o Tasur, do not deviate from what you are
tanght as we learned concerning the performance of the Mitzvah of lighting candles for Chanukah. A second
basis: Ask your father (your religions leaders) and they will direct you as we learned. Those directions should
nclude the obligation to recite a Bracha. Our sages linked the obligation to light candles for Shabbos on a
verse: and Y ou have removed ny soul far off from peace 1 forgot prosperity. What is the meaning of the words:
You have removed my soul far off from peace. Rav Huna said this is the obligation to light candles for
Shabbos becanse the candles represent peace in the household. Ounr Sages further linked the obligation to the
verse: You should know that there is peace in your tents. This represents the obligation to light candles for
Shabbos.
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RECITING A 12923 BEFORE LIGHTING CANDLES FOR nag

In last week’s newsletter we learned the following:
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Translation: 1et us begin by examining the prayers of Shabbos and its Brachos: before sunset on Friday, we are

required to light candles for Shabbos. The majority recite a Bracha for lighting candles.
1INJ YYD 29 reported that in his day, the practice of reciting a 7272 before lighting
candles for NA¥ was not universally accepted. Why not? From the following, we can
conclude that the objection to reciting the 2923 stemmed from the fact that the 172923
included the word: "131'8Y” for a practice, lighting candles, which was instituted by pLiial
The R'N°Y7 90D provided two grounds for reciting a 1293 before lighting candles for
DA, a practice instituted by 971, i.e MDA K9, do not deviate from what your Sages
teach you, and 73 J°2N DN, ask your father and he will tell you'.
5y 1o 973 15T B 725 291 21 Nawa (3 ARSI DeRT-1 1D DY DD
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Translation: We hold that lighting candles on Shabbos is obligatory, meaning that it is necessary to recite a Bracha
while lighting the candles just as we recite a Bracha while performing other Mitzvos. What Bracha does one make?
Asher Kidishann B’Mitzvotay VT zeivanu 1."Hadlik Neir Shel Shabbos. Where do we find that G-d
commanded us to light Shabbos candles? From the words: Lo Tasur, do not deviate from what you are taught as we
learned concerning the performance of the Mitzvah of lighting candles for Chanukah. A second basis: Ask_your
father (your religious leaders) and they will direct you as we learned. "Those directions should include the obligation
to recite a Bracha.

The D1V 70D failed to address an important issue; i.e. the N2 did not provide for the
recital of a 273 before lighting candles for NAL. Given that the QY'Y OO0 provided
the same reason presented in the N72J for reciting a 272 before lighting candles on
MMM as the basis for the recital of a 372 before lighting candles for N2¥, we can
conclude that the R1°)7 90D drew a connection between the practice of lighting candles
before NAL and the practice of lighting candles on MM, He did so because both acts of
lighting shared many requirements. Was the RY'Y7 98D on strong footing when he
concluded that a requirement to recite a 1273 before lighting candles on 2131
necessarily leads to a requirement that a 7272 be recited before lighting candles on Na&?

1. Both these rules are based on verses that are intetpreted as authorizing 27m to institute practices. A further example is

found in the excerpt from N3 NIDMA below.
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To answer that question we need to review the N72J that set forth the requirement that a
1292 be recited before lighting candles on M21M:
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Translation: Rav Hiyya ben Ashi said: He who lights the Hanukkab lamp must pronounce a blessing; while Rav
Jeremiah said Fe who sees the Hannkkah lamp must pronounce a blessing. Rav Judah said: On the first day, he
who sees the lit candles must pronounce two Brachos, and he who lights the candles must pronounce three blessings;
thereafter, he who lights pronounces two, and he who sees pronounces one. What is omitted? The Bracha of
Shebechayanu is omitted. Yet let the ‘miracle’ be omitted? The miracle holds good for every day. What benediction
25 uttered? This: Who sanctified us by His commandments and commanded us to kindle the light of Hanukkab.

And where did He command us? Rav Avia said: It follows from,you shall not turn aside which they shall show
you. Rav Nehemiah guoted: Ask your father, and he will show Yon, your elders, and they will tell yon.

The two rules of MDA R and 2321 773 AR Y8 provided 2711 with the authority to

establish the holiday of M21AM. As part of the authority to establish the holiday of 21,
571 had the power to institute a practice of lighting candles. They further had the

authority to institute a requirement that a 72723 be recited before lighting candles on
121, However, concerning Na¥, 9711 did not establish NAW as a day of rest nor did
9" enact a requirement to light candles at sundown. Jews already lit candles each night at
sundown in order to have light at home. Furthermore the MM and the N9 discuss the
8N of lighting candles before NAYW without requiring that a 292 be recited before
performing the MM,
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Translation: For committing one of the following transgressions, women die during childbirth: for not being careful
about family purity, setting aside part of what is baked and in lighting candles before Shabbos.
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Translation: A husband must remind his wife to perform three acts as it becomes dark before Shabbos; to tithe, to
convert a public courtyard into a private one and to light candles.

It is possible that 571 did not require that a 73723 be recited in advance of lighting candles

on NA¥ because lighting candles was an act that was generally performed in homes
everyday so that the homes would be lit. Because of the prohibition of starting a fire on
naw, 51 were particularly concerned that the lighting of candles take place before NaW
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began. Viewed in this manner, the M¥M of lighting candles on M2 and before NAY are
fundamentally different. A requirement that a 72792 be recited before lighting N17°]
1M would not necessarily lead to the conclusion that a 1292 should be recited before
lighting candles for N2,

We can conclude from the failure of the ¥ and the N7tJ to require that a 1272 be
recited before lighting candles for Na¥ that the practice existed for several hundred years
without a requirement that a 72372 be recited before lighting NA% candles. Given the fact
that the requirement that a 1273 be recited before lighting candles for NA¥ appeared in
JINJ DAY 27 77D and several RYINIT MWD, we can narrow the time frame in which
5" instituted a requirement that a 7273 be recited before lighting NA¥ candles to the
period between the final editing of the N7/2J and the period of the R33N, What events
could have transpired during that era to cause 91 to institute the practice of reciting a
1272 before lighting N3¥ candles? Many believe that the practice of reciting a 1272
before lighting NA¥ candles was instituted as a reaction to the rise of the Karaite
movement at the time of the B'JWNJ]. Professor Yitzhak D. Gilat, in his book: Q%278
12577 MY NWNA in an article entitles: MY vIpnn 5, pages 343-344, provides the
tfollowing:

1O TMIND AN, NPV AN I MDA 51 ANENaD e Naw S 13 NaNaY HTN
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The fact that the requirement to recite a Bracha before lighting Shabbos candles did not appear in sources until after
the Ninth century and that even then the practice was not universally accepted leads one to think that the
requirement to recite a Bracha was instituted at the time of the Gaonim as part of their polemic against the Karaites
who prohibited the lighting of candles for Shabbos. The verse: do not light a fire in all your homes on Shabbos
(Shemos 35, 3) was interpreted by the Karaites as a conmmandment not to have light in their homes on Shabbos even
if the light was lit before Shabbos. "The Karaites viewed the act of lighting candles before Shabbos as a transgression
of Shabbos and listed it as one of the gravest sins of the Sages: during the whole time that a light is burning in a
person’s home on Shabbos a person is transgressing a negative commandment (Aderes Eliyabu of Eliyahn
B Sheitze, page 50, side 2).
M2H 75,78 531 2022 DAN MRINTR QIRTDT MIYD DY TTNTS 139N DN
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Translation: The Gaonim were compelled to tackle the issues raised by the Karaites and to battle them in writing
and orally in order to bolster the interpretation of the Sages that on Shabbos it was probibited to light a flame but it
was permitted to light a flame before Shabbos that wonld remain burning on Shabbos (Mechilta page 46). They
further needed to support the argument that their interpretation was rooted in the simple meaning of the words of the
Torah and in the tradition of our forefathers. In order to reinforce the importance of the Mitzvah to light candles for
Shabbos, the Gaonim composed a Bracha to be recited before lighting candles for Shabbos: Baruch Ata Hashem
Elokeinu Melech Ha’Olam Asher Kidishanu B'Mitzvotay V" Tzeivann 1."Hadlik Ner Shel Shabbos. In this
Bracha was embedded a reference to the belief in the power of the Sages, who drew their anthority from the words of
G-d, as the Talmud says: Where did G-d command the Jewish people to light candles for Channkah? Rav Avia
sazd: 1t follows from: “you shall not turn aside which they shall show yon” (Devarim 17, 11). Rav Nebenziah
quoted: Ask your father, and he will show you, your elders, and they will tell you (devarim 32, 7). The Bracha
that was composed to be recited on the light prepared for Shabbos which contained G-d’s name and His hegemony
served as a means of publicizing the reliability of the oral transmission of Torah and the need to abide by the Torah
as interpreted by the Sages in opposition to those groups who contradicted and mocked the Oral Law.
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Translation: 1t wonld appear that in those places where the Karaites movement did not take hold nor exerted any
influence, the requirement to recite a Bracha before lighting Shabbos candles was not followed since that requirement
was instituted primarily as part of the battle against the Karaites. That is the source of the difference of opinion that
25 being discussed here.

It cannot be denied that the the Karaite movement which began with the failure to appoint
Anan ben David as successor to Exilarch Solomon in 762 CE in Babylonia coincided with

the establishment of the practice to recite a 1273 before lighting candles on Na¥.

Heinrich Graetz in Volume 3 of his History of the Jews presents the following picture of
the Karaite movement:

Anan became hostile to the Gaonate and directed his animosity against the Talmud, the principal
source of its importance. He displayed, in fact, a fierce hostility to the Talmud and its supporters . The
advice which he impressed on his followers was "to seek industriously in the Scripture." On account
of this return to the letter of the Bible (Mikra), the system of religion which Anan founded received
the name of the Religion of the Text, or Karaism. In his hostility to the Talmud the founder of the
Karaite sect increased rather than lessened the religious duties of life. Concerning the strict
observance of the Sabbath, Anan far outstripped the Talmud. He pronounced it unlawful to
administer any medicines on the Sabbath, even in the case of dangerous illness, or to perform the
operation of circumcision, or to leave the house in those cities where the Jews did not live separate
from the non-Jewish population; he did not allow any warm food to be eaten, nor even a light or fire
to be kindled on the eve of the Sabbath by the Jews themselves, or by others for their use. Anan
introduced the custom among the Karaites of spending the Sabbath-eve in entire darkness.
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INTRODUCTION TO Naw n%3p

The words: Na¥ DbJP that presently portray the m250 by which we introduce nban
2%V on Friday night need to be defined. The words exemplify more than just a m%5n.
They represent a state of mind; not just one type of state of mind but two diverse mindsets;
L.e. accepting the obligations and prohibitions of NA¥ and greeting the onset of NAL.
Professor Moshe Chalamish in his book: Nag 5 ﬂﬂ’%lp M7 defines both states of
mind by drawing analogies to other Halachic concepts. He likens the act of accepting the
obligations and prohibitions of NA¥ to NN J'\'?JP, accepting upon oneself a private fast
day. He compares the act of greeting the onset of NA¥ to Y10 ﬂ‘?lp, greeting guests at a
wedding. Since we are engaged in the study of 1280 and not 11297, let us try to define the
term: NI ﬂ'?lp by asking the following question: is there a point during our Mo on
Friday night when we engage in one or both acts of ;'II?JP?

Our search for those moments must necessarily begin by examining whether the term
naw ﬂ'?:P appears in the MM or in the N, A search for those words in the 3202
and in the NAJ reveals that the term does not appear in either work. However, we do
find examples of acts that were performed in preparation for NA¥. In the last two
newsletters we reviewed three examples; a husband reminding his wife: ,RN237Y , BN
a0 DN 1P’5'I;'I, the warning that a woman who is not careful about lighting candles before
NAW exposes herself to the risk of dying during childbirth and the recommendation to
wash one’s hands and feet in warm water on the eve of the Sabbath as a voluntary but not a
mandatory act. There are several other well known references to preparations for N2¥
found in the NT1J:
TN 09297 DN 1A% P D0 3Nn—N Y a5 7T RBD 822 Noon v Tnabn
N5T 230 N2 JYTDD DI AT AN TP LN DA YA N ,'['7-'!?3 AN MY
27V DN T ;ANEM RWTL 23D 20,1 RN AT 12 DN ,NINT ;AT 12 DIND
1°2 DAY 2702 SDIN AT AR DN L L MYPND PR ID0 MDD NI e v naw
ADNRT NN AT RN M2 OND ,N3W 37D M2 VAR 2100 MDD N, M
192 naw ANTPY 15 7R RN 1150 NNTPh NEY NI Y 35 -8

1939813 ,7150 ORI AN IRDY ,ABYNN SN 937 .RNO5
MISHNAH. If two persons were passing one another on public ground, one of them running and the other
walking or both of them running and they were injured by each other, both of them are exempt. GEMARA.
Our Mishnab is not in accordance with Issi b. Judah. For it has been tanght: Issi b. [udah maintains that the
man who had been running is liable, since his conduct was unusual. Issi, however, agrees that if the collision
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occurs on a Sabbath eve before sunset there would be exemption, for running at that time is permissible . . . The
Master stated: Tssi, however, agrees that if the collision occurs on a Sabbath eve before sunset there wonld be
excemption, for running at that time is permissible.” On Sabbath eve, why is it permissible? As shown by Rav
Hanina: for Rav Hanina used to say: ‘Come, let us go forth to meet the bride, the queen!” Some explicitly
read:’. . . to meet Sabbath, the bride, the queen.’ Rav Jannai, however, while dressed in his Sabbath attire used
to remain standing and say: ‘Come yon, O queen, come you, O queen!’

N RN DY NN YNPY ABY RIIM 929N 7Y 1P /7 DAY N2DH 523 TIM5n

NI 193 INID ANY N2 YOI MPIND W25 NI 937 1351 NA ANTDD NI IND

Ralpis)

Translation: Ray Hanina robed himself and stood at sunset of Sabbath eve and exclaimed, ‘Come and let us
go forth to welcome the gueen Sabbath.” Rav Jannai donned his robes, on Sabbath eve and exclaimed, ‘Come,

O bride, Comze, O bride!’

FAWNT INAW 29 1YDIN MIYPN 21,1337 110-2 T 12 57 NaR Noon *233 nbn
;37 N 0RS  nenh  nam ey Hoanh i M aw maNDmn apn R S nanb
WD 37 AR5 TS A PRBN 1157 Mehe N NI I 927 .03 37 2
DM DI T IDNYDAI 12 NP 127 TN N2 PRI P PRI, 2303 N DaTR 0T
INOR FT@IAM T2 NI 2700 PYPIN LY TIN0 1 N PR pyoine 815335
297105 9101 T TIMAN 331U IO PRI 1m0 1N PN
N AT I 0290 KDY 1N 0300 ND 21N .37 NN 0TS e v Pyt 290 A
PYDIN MYPN W SR 137 937 NIN N3 1373 2IN® 13T DR PYOTTD Do iNON
MIPYOmY PINAPmY YR TP DT WAL, FIWNN PPN PPN D nm inaw 37y
PITIIYLTMND 09131030 PRINN NI TP DIYH PRI 1P2DT 1R, T aw aNSn b
LT 9D 1O PRI N PN YIPNS DMNT PN 1D MMmnD nvan
LR [N YIPNS SNM .00 023 DY N MR 700 023 By P e T
N 223775 Y70 IN L1027 1R D e 00T YR piennm e ,250mm P50
SMN 27575 N2 BNE TNYAE NI 2373 9D 737 AN 1AW PPIM P Y 11102
DN 19 98 1035 1o 70912 NDIOT 1IAS MY DASM 1N TR D0, Mppn B

DN MO DR N33 BNTD MDD 1A AD 2 P D iNOR e 137 0N o

LIIRIRAT NN RO DT NN KD 1PO05mn PR 055

Translation: Our Rabbis taught: Six blasts were blown on the eve of the Sabbath. The first, for people to cease
work in the fields; the second, for the city and shops to cease work; the third, for the lights to be kindled: that is
R. Nathan's view. R. Judabh the Nasi said: The third is for the tefillin to be removed. Then there was an
interval for as long as it takes to bake a small fish, or to put a loaf in the oven, and then a teki'ah, teru'ah,
and a teki'ab were blown, and one commenced the Sabbath. Said R. Simeon ben Gamaliel, What shall we do
to the Babylonians who blow a tei'ah and a tern'ah, and commence the Sabbath in the midst of the tern'ah?
They blow a teki'ah and a tern'ah only: but then there are five? Rather they blow a teki'ah, repeat the teki'ah,
and then blow a teru'ah and commence the Sabbath in the midst of the teru'ah. They retain their fathers’
practice. Rav [udah recited to Rv Isaac, bis son: The second is for the kindling of the lights. In accordance with
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which Tanna? Neither as Rav Nathan nor as Rav Judah the Nasi!-Rather read ‘the third is for the kindling
of the lights’. In accordance with which Tanna? As Rav Nathan. The School of Rav Ishmael tanght: Six
blasts were blown on the eve of the Sabbath. When the first was begun, those who stood in the fields ceased to
hoe, plough, or do any work in the fields, and those who were near to town were not permitted to enter it until
the more distant ones arrived, so that they should all enter simultaneously to protect the more distant ones from
the suspicion of continuing their work after the first blast. But the shops were still open and the shutters were
lying. (The shutters were placed on trestles during the day to serve as stalls.) When the second blast began, the
shutters were removed and the shops closed. Yet hot water and pots still stood on the range. When the third
blast was begun, what was to be removed was removed, and what was to be stored away was stored away, and
the lamp was lit. Then there was an interval for as long as it takes to bake a small fish or to place a loaf in the
oveny then a teki'ab, teru'ah and a teki'ah were sounded, and one commenced the Sabbath. Rav Jose ben Rav
Hanina said: I have heard that if one comes to light after the six blasts he may do so, since the Sages gave the
hazzan of the community time to carry his shofar home. Said they to him, If so, your rule depends on variable
Standards. Rather the hazzan of the community had a hidden place on the top of his roof, where he placed his
shofar, because neither a shofar nor a trumpet may be handled on the Sabbath.

These excerpts from the N2 include examples of both definitions of Na¥ ﬂ’?JP. In the
last excerpt, we saw the N attempt to define the moment at which a person accepts the
obligations and prohibitions of NAW; i.e. at the sounding of the last blasts of the VDWW on
Friday afternoon. In the previous excerpt, we saw the N%2J set forth an example of an act
whose purpose was to greet the NA¥; i.e donning Shabbos clothes and exclaiming: let us
go forth to meet the bride, the queen. Something important was missing in both excerpts,
a directive to perform acts of Na¥ ﬂ’?JP. This may explain why the two major R*MT°D
from the era of the RY1INJ, 1IN DAY 27 77D and the IR 7YTVYD 27 MNTD omit any
reference to N ﬂ‘?:P:
S92 1 DT NI D rnm 2% MY T-mMnaw 29D (03907) TN DAY 27 77D
AT NI PR, PN 1172 N AN INIDY. .. D27 297D 17272 AN 1m0 DM
YA 23D T2 2N, DAY 3P Pt 1HD N b 1 AR 27 10m R
PO NNP PP, ONTZY 192 29I NN NG 13T N NON DN PR a0
D1 5N NTY 5P 135 DD N0 2D DM I PAMING T 3NN DN
Y5 37D D2 DY Y9001 MINSW 5103 .13 DI5W W 37 BN O ... Do
DD DD MM DN 1Y WY AN KON T PR 13937 1327 .75 SRA2 my e
,AN9ND N2 RO 200 D AN N R, B0 D DN 1wy nep By sy obw
DN 232 1R INY LTV DN vaY e AN DIDIPB AN Y NPDID NP Y

1235222 85 09PN 2003 RS DN PR B0 1 N2 SaN o

Translation: The prayer leader stands and begins: V""Hu Rachum and then the congregation answers to the
line of Barchu and the prayer leader begins by reciting the Bracha of Asher Bidvaro Ma’Ariv Aravin: . . .

1. This is an alternative version of the first 7393 of YA NNYIP for N'27Y n5sn on Friday night. That version is presented
below in the excerpt from the 7D of N3 YD 2.

copyright. 20009. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 4 m9D0M AN 1A

Those who recite as the opening Bracha of Kriyas Shema on Friday night the Bracha that begins: Asher Kilah
Ma’Asev, who finished His work, are in ervor. A question was asked of Rav Natroni: what is your opinion
of the practice to recite the Bracha of Asher Kilah Ma’Asev on Friday night. He answered: this is the custom

in the two Yeshivos of Babylonia: we do not change from our practice of reciting the Bracha of Asher Bidvaro as
the first Bracha of Kriyas Shema. We then recite the Bracha of Abavas Olam Beis Yisroel. We then read

Kriyas Shema and the Bracha of Emes V" "Emunab as we do during the week. We change the end of the
Bracha of Hashkeiveinu by saying: Porais Succas Shalom Aleinu VAl Adas Yisroel VAl Yerushalayin: . .
. This is what Rav Sar Shalom said: on Friday nights and at the beginning of Y omin Tovim we end the
Bracha of Hashkeiveinu by reciting Shomer Amo Yisroel 1a’Ad. But in the Yeshiva of Rav Natroni that
practice was not followed. Instead of reciting the Bracha Shomer Amo Yisroel La’Ad, they would recite the
Bracha: Porais Succas Shalom Aleinu VAl Adas Yisroel VAl Yerushalayim and they would not recite

anything more except Kaddish. In other places and synagogues they wonld recite the Bracha of Shomer Amo
Yisroel La’Ad and then the verse: V"Shamru Bnei Yisroel and then finish. But the Bracha of Baruch
Hashem L°Olam was not said in any other Yeshiva or in any other place within Babylonia.

It is significant that W3 B72Y 37 omits any reference to the term: NAL ﬂ‘?:P. More
importantly, his version of 1'29Y n95n on Friday includes no changes to the wording of
the [N until reaching the end of the fourth 392 of YA NNYHP, 112D, which he
ends with the words: BP0 DY 5N 17D 511 1395Y 215 N1 218, Those words,
however, fail to make any reference to NA¥. He further did not follow the practice of
adding the verse: BRAY 232 1N to N21Y NPBN. It would appear that according to 29
1INJ BABY there is no obligation to greet the NAY and one does not accept the obligations
and prohibitions of N3 until reciting the M3 of NAWR LTPM in ALY AN of
m27y noen.

In the other major MT'D of the Gaonic period, 13RI TTVD 27 NI, he too does not refer
to the term: DAY ﬂ‘?DP but he does presents a change to the first 7272 of VAW NNAP
that includes a reference to NaW:
TP ,NAW 2 WINTPN O 2WE D2 PWID 192 TN 7N R3- NI YD 2D
YR IR IDM TR TR 200 MR 5913139890 BN vaph mman 1pnn 20 Ty 2pn
0729 29PN

Translation: Baruch ata Hashem Elokeinu Melech ha’Olam who finished His work on the seventh day and
named it the enjoyment of Shabbos, sanctified it from night to night, established rest for His nation, Yisroel, as

He wished, rolled away the light as the darkness appeared and the darkness as the light appeared. Baruch
Ata Hashem Ha’Ma’Ariv Aravim.

Arguably, upon reciting this version of the first 7292 of Y2A¥ NN that includes a

reference to NAY, a person 7pso facto accepts upon himself the obligations and prohibitions
of NAW.
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ACCEPTING THE OBLIGATIONS OF Na@

In last week’s newsletter, we noted that the term: N2% ﬂ53p can be defined in one of two
ways: accepting the obligations and prohibitions of N3¥ and greeting the NA¥W. We
tfurther noted that neither form of N2& ﬂ‘?lp is referred to in the two main RQYNT'D of the
Gaonic period: i.e. JINJ BIRY 27 77D and the N0 of W2 VD 37, Let us jump ahead
to the present and ask the same question: can we identify a point during N2°Y n%sn on
NA®W 27Y when we accept the obligations and prohibitions of NA¥W? The following note is
presented before the paragraph of NaW OP5 = M by Artscroll in its Rabbinical
Council of America edition of the D in the section identified as: N2 ﬂ‘?:P: With the
recitation of Psalm 92 (F3L/7 27 W5 99 NDND), we accept upon ourselves the holiness of the Sabbath.
On what source did Artscroll rely in adding that note?
PN NI DI 1TPE 0D DY AN 1592 NNIY IAN=T YYD KDY [IB9D BN AN Y 0w
PAWT OPD v AN DR T 1101 0Y Nk IR N D 1D 1N P3NP

AIT9T5 1992 DY

Translation: After the congregation answers to the Prayer Leader reciting Barchu, even though it is still day, those
present can no longer create Ernvim or place food on the stove to stay hot becanse they have accepted the
obligations and probibitions of Shabbos. For us, the recital of the chapter of Tehillim that begins: Mizmor Shir
LYom Ha'Shabbos has the same effect of being the moment that we accept the obligations and prohibitions of
Shabbos as it is for those who view Barchu as having the same effect.

How can the act of responding to 1272 or r