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DEDICATION

The discussion of 1M N272 contained herein is being published to commemorate the

tirst yahrzeit since the passing of Rabbi Isaiah Wohlgemuth, D731, the designer of the
Beurei Hatefila method of study. In creating the Beurei Hatefila course that Rabbi
Wohlgemuth taught at Maimonides School, Brookline, Massachusetts, for many years,
Rabbi Wohlgemuth began by searching for original sources. Since Rabbi Wohlgemuth
stopped teaching Beurei Hatefila, the number of sources available to study Tefila have

grown substantially. The commentary on }W27 N2 being published herein is based on
several versions of {22 N272 that are available for us to study. May the M2¥ 21 of Rabbi

Isaiah Wohlgemuth, 9731 have an M2 in the M1 of our continuing to study 1291 based

on the methods utilized by Rabbi Wohlgemuth to teach Beurei Hatefila to so many
students.
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The Origin Of W27 12723

M7 D272 and AWY AW share many similarities; i.e. each consists of a series of

DM12923 that are connected one to the other; both contain the 12393 of DY5YMY 11393 and
both are followed by prayers that contain personal requests. The two differ in one major
area; namely as to whether they are NDTINT ANED or 13277 MNVA; Torah based

requirements or Rabbinical innovations. Concerning MY A, the 873127 is the only
one of the B3N who holds that 1951 is a NN M8, Concerning 1727 N272,
all in agreement that it is a NDMNTD MV, Be that as it may, holding that [T D272 is
a NDYTINTD MV is not without problems. In the following N92J, we learn that the first
three M1272 of MMM N273 were composed over a period of several hundred years. Does
not that fact mitigate against holding that ]33 N272 is a NAMMNNTD MV Itisa
problem even for the first 72373 that was composed by 1”7 13°37 7@2. 1£13°37 @i
composed the first 7373 of M7 NI72, was not his act a 3PN, an innovation? A 13PN
by M"Y 1327 A is no more than a {33778 MVM. A second issue concerns the wording
of 1137 N272. It is the same issue that academic scholars grappled with concerning the
origin of FIAWY MM i.e. if [MAT NI was recited since the time the Torah was given,
how do you explain the use of words within 3137 N272 that refer to the rebuilding of the
WAPRA N2 and A, comfort?

Let us review the source for the origin of W27 N272:
MM 972 SRAD 1N @ 3B 29 MN—2 8 MDA M5T2 DB 2233 TInEn
VPN AR T NG DI 1190 INMT D13 0D (PN YT s BrR T el
9173 1927 5 10 5w T 205 Sy Ty DN Sy o0 T b ana
VNI DN ININH 37 MNT AN T 70 MIDN 171203 20inm 2w 2N
VOO 20 DT RO 31 , 2B 211 1133°3 130 APk A0t N
1573, A I N2M2 N 11973 (N 1D 1M 1312 1D 1330 1N LAaph
DYD!Y 1AM DN ,NawaY,2000m 210,137 ,005e N iy 1aNn
STUNNTIAMIA NG FTET IN MPIONR 127 PIBND DY NN N e
FTIEIN 13N (DTN DMADM FTIBIN L1333 BOMOM PN 15723 ,TUMN L PING N99a3

STAWTITNID NN — INIDP NIN 37 2200 7252 mamaa RN
Translation: Rabbi Nahman said: Moses instituted for Israel the benediction Who feeds’ at the time when
Manna descended for them. Joshua instituted for them the benediction of the land when they entered the
land. David and Solomon instituted the benediction which closes Who builds Jerusalem’. David composed
the words. ‘For Israel Your people and for Jerusalenm Y our city’, and Solomon composed the words For the
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great and holy House'. The benediction Who is good and bestows good’ was instituted in Y avneh with
reference to those who were slain in Bethar. For Rabbi Mattena said: On the day on which permission was
given to bury those slain in Bethar, they ordained in Y avneh that the Bracha Who is good and bestows
good’ shonld be said: ‘Who is good’, because the bodies did not putrefy, and Who bestows good’, because
they were allowed to bury the bodies. Our Rabbis tanght: The order of Grace after Meals is as follows. The
first benediction is that of Who feeds’. The second is the benediction of the land. The third is Who builds
Jerusalenr’. The fourth is Who is good and bestows good'. On Sabbath the third blessing commences with
consolation and closes with consolation and the holiness of the day is mentioned in the middle of this
blessing. Rabbi Eliezer says: If he wants he can mention the holiness of the day in the Bracha of
consolation, or he can mention it in the Bracha of the land, or he can mention it in the Bracha which the
Rabbis instituted in Y avneh. The Sages, however, say that it must be said in the Bracha of consolation. Do
not the Sages say the same thing as the First Tanna? They differ in the case where he actually did say it in
some other part of Birkas Ha’Mazone. They hold that in that case, the person has still fulfilled his
obligation to say it.

M ,N272) NPALN NN (11 B2T) BRI 27N 1 1IN 3925 1931 11320 1N
P92 97,729 YIRS NOT2 PN DY 10T N3N 1,0 -N T AR 10N
L0 217N ,TR 1N WR 15 M 200 AT (3 22T) N NI 1Y, 25w
5 KD 27 RIS 7720 Paw RO, 5O NnR 2130 135 RS ROR 0D 1N
DY57M) ,1¥A1 N272 5N 11 197331 ,N5721 Ny N9ONY TR 10K BIN 031 210w
NI 121 ,295870 11313 9,20 L 1INT D02 PN DY N1 AN TS 0T (70
1305 1PN KON 0D 1R LMION 11303 ,3000M 237,135 T 2100 3 N
TDIN NIT T, TIR N N DAY 027 .77 103w TR 103 N sk iabn 2
LM% 919 TN, T2 KON 71310900 DR T 1N MR AR TR (70 mine)

1 TPPM DONID (/N DRIMDY) SN RIT I, TR N N 103 037 2508w 0D
MR 31 7120 NI 0D IND T BYR 280 N 13 21085 I hY 803 1IN INELn

DONTPTI9INY 1
Translation: Our Rabbis tanght: Where is the saying of grace intimated in the Torah? In the verse, And
You shall eat and be satisfied and bless: this signifies the benediction of Who feeds’. The Lord Your G-d’:
this signifies the benediction of Zimmun. For the land’: this signifies the blessing for the land. The good:
this signifies Who builds Jerusalem’; and similarly it says ‘This good mountain and Lebanon.” ‘Which he
has given you': this signifies the blessing of 'Who is good and bestows good'. This accounts for the grace after
meals; how can we prove that there should be a blessing before eating food?  You have an argument a
Sortiors; if when one is full be says a grace, how nuch more so should he do so when he is hungry! Rabbi
says: This argument is not necessary. ‘And you shall eat and be satisfied and bless’ signifies the benediction
of Who feeds’. The responses of Zimmun are derived from ‘O magnify the Lord with me.” For the land’:
this signifies the blessing of the land. ‘The good’: this signifies, Who builds Jerusalem’; and so it says, This
goodly mountain and 1ebanon’. ‘Who is good and bestows good’ was instituted in Y avneb. This accounts
for the grace after meals; from where do 1 learn that a blessing must be said before partaking of food?
Because it says, Which He has given you', implying, recite a Bracha as soon as He has given you. Rabbi
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Isaac says: This is not necessary. For see, it says, And He shall bless your bread and your water. Read not
u-berach, and he shall bless, but u-barek, and say a blessing. And when is it called ‘bread’? Before it is
eaten. Rabbi Nathan says: This is not necessary. For see, it says, As soon as you be come into the city you
shall straightway find him, before he goes up to the high place to eat; for the people will not eat until he
comes, because he does bless the sacrifice, and afterwards those who were invited eat.

An alternative source for the origin of 1117 N272:
271572 7319702 b= 91D /N NADRY 3 [H0YT 103 1277 MAN NODn NMIBD MINoon
5o NN T .DYOWITY A3 M DY 1N B 50m AR 1 R MaNT mor eomh
1N 151535351 103955 11925 89397 M2 DIOM M 2T7X0D .ONAN NI R
231 1 By 11 N3 19T BTRaNY A 2219793 m7apn o B RS hiaRb
DITYY AT 1T BY 1IN DY SNDT DR NG 129 RIS IND YA pre Mo
FITT DM NI T ANY DN 133 TP 3PP MO IO PN NN M) 1IN

12PY? 2335 25T 313 PIMIN 725 M2 Y DRI 1T DT W T DR NN

Translation: Why did Birkas Hamazone consist of three Brachos? In order to make reference to the merit
of our Three Forefathers. This is how it is referenced: Hazan Es Ha’Koly Al Ha’Aretz 1Al
Ha’Ma’Zone, Boneh Yerushalayim. Hazan Es Ha’Kol is a reference to the merit of our forefather
Awrobom. How is this Bracha a reference to our forefather Avrohom? Abraham wonld invite travelers
into his house and share bis wealth with them irrespective of whether they needed the money and at a
miinimum, be fed them. Avrobom was blessed by G-d with everything as it is written: and Avrohom
became elderly etc. Al Ha’Ma’Zone is a reference to our forefather, Yitzchok who plowed the fields and
developed 100 fields each of which produced food. That is meant by the words: Al Ha’Aretz 1Al
Ha’Ma’Zone. G-d blessed Yitzchok with having many fields and with producing mnch food. Ha’Boneh
B’Racahamay is a reference to our forefather, Y aakov who stood at Bet El and said: how wonderful is this
Pplace. He then looked and said this must be the entrance to heaven. The place where he was standing
developed into the city of Yerushalayim. As a result, the words: builder of Jerusalen is a reference to the
descendants of Y aakov.

Here is one explanation concerning the development of the words of 1M1 N272:

PAND DNAZY 10203 ROR TY 3037 1350 =) 12D PDn MWD (NI NMIFIN BT
173721 1971 ND 1IRD DN 10121 RO TP 202N 1w 0 21 HY 19920 1 TR
S0 DY 1IN BY 203730 P 1°PNM 1IRD 1DIWH ,5OM MR 1T AR 1373 NON

;2VBIM 2T 1D AN TN NP, DHENT N2 19T B0hE AN n

PANT 5P N92m A0 19190 202M 75 PR La0% 11N 2nnm Imon RO 2N
FITIAM PN AT DI PANT B 1AM 13122 0o RO o1 55 571 AR o e H
AN T NEY RS MY BNA I 13

Translation: Rabbi, please resolve for us the following issue: until the time the Jews entered Eretz Yisroel
how conld they justify reciting the second Bracha of Birkas Ha’Mazone which refers to the land of Israel
and to the food of the land? Until the Jews entered Eret Yisroel, they wonld only recite one Bracha as part
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of Birkas Ha'Mazone; Ha'Zan Es Ha’Kol. Once they entered Eret Yisroel, our Sages instituted the
practice of reciting a second Bracha in Birkas Ha'Mazone; i.e. Al Ha’Aretz VAl Ha'Ma’Zone. Once
Yerushalayim was destroyed they instituted the practice of reciting a third Bracha in Birkas Ha’Mazgone,
Boneh Yerushalayim. Once permission was granted to bury those who died at Beitar, our Sages instituted
the practice of reciting the Bracha of Ha I'ov " Ha’Maitiv; Ha’Tov to acknowledge G-d’s kindness in
preventing the bodies from decaying and Ha’Maitiv to acknowledge G-d’s kindness in cansing the
anthorities to allow the bodies to be buried. None of the Brachos are as important as the Bracha of Al
Ha’Aretz VAl Ha’Ma’Zone.  This is what the Sages meant when they said: whoever fails to refer to the
adored land, the covenant, that the Torah sustains life and that G-d provides food, in the Bracha of Al
Ha’Aretz VAl Ha’Ma’Zone has failed to fulfill his obligation to recite Birkas Ha'Mazgone.

The following is an attempt to answer the question: how can 91 say that M7 D272 was
NN when several of the M272 were composed well after 777 111:

OF% 10 WD 13BNT R (KT 7177 00) 73RN AN0- 19D 110D D AN DY 7'
1OR 19727 D2 17 MWD N D NS 121 1INT 1202 8% PN YR i nona
WND FTIBRD RN DN RNYTINTS ORT LI WAnE NI IDIn®nT 97 17201 RANINTD
;71312 AN APN 525 pann B 1300 TIT PRI TP 10K TN TR pamn
NI°TT NYY 51 D2 N 03 RN YT 8PDD (1) 193731 T893 PID2 13BN

570 N2 8D 1337 179 1907 00 00 R KD 00 HaR 1339 115 129007 19971 00 TN

P RD DR 19330 PANT 2120 OTIDT ONTIAY L1327 10202 NI PI0T NRONT

T PN YAV IMIND DIVNN 1IN PN 1D 1321 21200 IFIND 1VANE PIBnD DUNIN
PI95M TYmD DWRAM 1 B 1220 M2 MR AnS DR pan AN Anhen
13°37 13131 (23 D) BRI 273 3N 191 973Y PANT MSW Twnn? mam 1233 Tepn
PR (D PIN N 2w 073005 577D DY) N 9502 20D 17307 L(IDP) 175D D2
YT DD TR 53 130NN MR 7725 INM P 1300 HAR [T 1 1N N992 pann
DM DINY2IT INDYNRITD ONTTT T RIDMT T2 MR NPT P00 (D DY) Py
T T Y2 MDD MDA TP AN 13 1203, AR hn A S s mow anb
YD 1HM 13T 1921 RRY 19Y0 12aY 0D YRR F3am b 139N AAmea
570y BNy DA

Translation: The Rashba wrote: that we hold that Moshe composed the Bracha of Hazon and Y ehoshua
composed the Bracha of Birkas Ha’Aretz etc. poses a problem. Is not that position inconsistent with what
was established that these Brachos constituted a Mitzvah that originated in the Torah? The answer is that
Moshe and Yeboshua were responsible only for choosing the words of the Brachos and not for instituting the
Mitzvah. The Mitzvab that originated in the Torah conld be fulfilled with any words that a person chose.
Along came Moshe, Yehoshua and Dovid and composed words for each Bracha during their eras. This is
in line with what we learned concerning Birkas Ha’Mazgone: (Maseches Brachos 40b) you might have
thought that only if one says Birkas Ha’Mazone using secular langnage which is a translation of the
Hebrew words chosen by the Rabbis for the Brachos, one has fulfilled his obligation, but if one does not say
1t in the secular langnage in a translation of the Hebrew words composed by the Rabbis, he has not fulfilled
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his obligation. We are therefore taught that this is not the rule. Certainly before they conquered Eretz
Yisroel and built Jerusalem they did not recite the Brachos of Birkas Ha'Mazone using the same words as
they used after they conquered Eretz Yisroel and built Jerusalem. Furthermore we currently do not recite
the same words as Dovid and Shlomo composed; i.e we ask for the return of the Davidic Monarchy and the
rebuilding of the Temple. They asked for the protection of the Davidic Monarchy and for the protection of
the Beis Hamikdash and that peace be maintained in Eretz Yisroel. That is what the Rashba wrote.
Similarly wrote the Rosh. "The Ramban wrote that the wording of Birkas Hamazone did not originate in
the Torah. Instead we were commanded simply to make a Bracha after eating. What each person said
was based on bis ability to express himself, as is written in Maseches Brachos 40b: some said: Blessed be
the Master of this bread. "The prophets came and composed the wording in a sharp and distinct language.
We then changed it when we went in exile to say: and reestablish the Kingdom of David your Redeemer
soon and rebuild Jerusalem. The theme of the Bracha was composed by Shlomo and his court but the exact
words were to be monlded to fit the circumstances of each era.

Introduction to %17 N2723

Professor Joseph Heinemann, in his book: Prayer In The Talmud, De Gruyter, 1977,
begins his discussion about }¥2%171 7272 on page 133 as follows:

We must now focus our attention on one invitational formula in particular, the Birkat haz-zimmun, or
invitation, which precedes the communal Grace After Meals. This formula is extremely problematic and
requires a thorough-going examination'.

Why is 132°17 1272 so problematic? It begins with the fact that }¥2° 72921 is the only
prayer in which a prayer leader invites others to join him when less than ten men are
present. The N2 appears to ask the question: why? and presents the following answer:
co 2 IBID PRM ARND DIRY b wn— R /BY A 5T M573 Noon 0Ha3 Tmbn
MW FIAMINN CAR T2 9973 (77D DY9N) KD MART DN 27 TN 205%3 137 NI N2
MR LLP9-RD BT 127 RPN T O 0D (279 B927) INDT BN AN 030 T
YR DN VAN T 1AM 1D 18T BN R T 1AM 02 2703050 ;NNND 19oNE e
OnM — IND — 00w 1R — b D 192%M ARND 9N b a0 e N - jerh
R ;5D PRI PPN 1D 19391 — NAND 1DIRY TS PR XA LR RO,
NIDOYM [ 30 AP ,BnT Ny — XD D PN

Translation: Mishnab. if three persons have eaten together, it is their duty to invite one another to say grace
... GEMARA. From where is this derived? Rabbi Assi says: Because Scripture says, O magnify you
the Lord with me, and let us exalt His name together. Rabbi Abbabu derives it from here: When I,
(representing a single person) proclaim the name of the Lord, ascribe you (representing two or more people)
greatness unto our G-d . . . It has been stated: If two have eaten together, Rab and Rabbi Jobanan differ as
to the rule to be followed. One says that if they wish to invite one another to say grace they may do so, the
other says that even if they desire to invite one another they may not do so. We bhave learnt: IF THREE
PERSONS HAVE EATEN TOGETHER IT IS THEIR DUTY TO INVITE ONE
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ANOTHER. That means to say, three but not two? Noy there in the case of three it is a duty, here in the
case of two, 1t is optional. Come and hear: If three persons have eaten together, it is their duty to invite one
another to say grace, and they are not permitted to separate. This means to say, three but not two, does it
not? Noy there is a special reason there why they may not separate, because from the ontset of the meal they
laid upon themselyes the duty to invite one another.

The NA2J answers that it is a Y127 N1, a rule we learn from the wording of the verses.

Both the words: 1973 and 1377 connote that one person is addressing at least two other

people. Since the minimum number of people who are being addressed in the verses is
three, then the invitation has to be given in a group of three. Why was this rule only

applied to three people who ate together? That is a much more difficult question to
answer. Possibly, 91 searched for all possible circumstances when three people perform

an activity together and determined that eating together was the only activity in which three
people could be combined to create a unit. Prayer is certainly not viewed as that kind of
activity. Three people who pray in the same room remain three individuals and cannot be
combined for any purpose.

The above N7 raises further issues. According to one opinion, either that of 37 or 27
1M, two people who ate together may recite J¥2%17 D272 but they are not required to do
so. Why does the the N92J not inquire as to the basis for the rule that two people who ate
together may recite W27 N272. Is the NA) teaching us that the same two verses that
are the basis for the requirement that three people who ate together must recite N272
112917 are also the basis for the rule that two people who ate together may recite 12723
l=Minks

An additional issue is presented by the following MaEH:
;7033 NN — PR OWD 213N TR LW Y /B A7 N9 N YA Tmbn
TN 10T NN — NI PP 0N 7123 N Y 1902 N N S
IN — NI FINDI ADTD-R T TN23 IN NI - FINDD LRI20 Y TN Y
;1972 IR NI AN N T19—N 105N 119 T2 1IN N APNDY 10N
NI HY 0921957 2w MIN-2 15N DN mH-R 11TH-R 1% 7132 N - N1202
W TN PIAN DINY T T30 R 7P 1373 N — NI N1313 100N
"D NN 159517 DY 927 ,11508w 1AM DY D213 W MINDY TN DN DN
5N T Pmn 1 DR -N 1992 MBAPPA (7D 291N NI ,BY37an on Hrpn am
U1 1IN 1273 TN DOBY TANY D217 TN — NDIOM N33 13931 11 iN2DY 127 N

SMNABA T ANIDA2 N DNDIE 029

Translation: Mishnah. What is the formmula for Zimmun? If there are three, be, the one leading the recital
of grace, says, ‘let us bless Him of whose bounty we have eaten’. If there are three beside himself he says,
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Barchu, ‘bless’. If there are ten, be says, let us bless our God'; if there are ten beside himself be says,
Barchu, “bless’. 1t is the same whether there are ten or ten myriads. If there are a hundred be says, ‘let us
bless the Lord our G-d; if there are a hundred beside himself he says, Barchn, ‘bless’. If there are a
thousand he says ‘let us bless the Lord our G-d, the G-d of Israel’; if there are a thousand beside himself he
says Barchu, ‘bless’. If there are ten thousand be says, ‘let us bless the Lord onr G-d, the G-d of Israel, the
G-d of hosts, who dwells among the Cherubim, for the food which we have eaten’. If there are ten thousand
beside himself he says, Barchu, ‘bless’. Corresponding to his invocation the others respond, ‘Blessed be the
Lord our G-d the G-d of Israel, the G-d of hosts, who dwells among the Cherubim, for the food which we
have eaten’. Rabbi. Jose the Galilean says: the formmula of invocation corresponds to the number assembled,
as it says: bless Yon G-d in full assemblies, even the Lord, You that are from the fountain of Israel. Said

Rabbi Akiba: what do we find in the synagogue? Whether there are many or few the reader says, ‘Bless
You the Lord. Rabbi Ishmael says: bless You the Lord who is blessed.

We do not follow the opinion expressed in the M that the number of people present
determines what is to be recited as part of Y%7 D272, However, it is clear that some did
follow that practice. Again, we need to ask the question: why was [13°17 1272 singled out
for this rule? Moreover, it appears that N23°PY *29 followed the practice of reciting 123723

' DN both as part of IO NNYAP M1D72 and as part of 32171 272, What was his basis
for that holding? That is a further practice that we do not follow.

One more issue: The following MM is the basis for not reciting the name of the b 1131
oo as part of the invitation to recite J12°7 N272.
Y195 192 PRI PP DY DD PR LIWB—2 /0 723 57 11900 noon 0533 Tmbn
TRYD PYAY 1IN ,ND1D 10D 1N ,ATIN 1P 1N, BTDD NN PINEND 1N T30
in)gi=RulvgnlthtaliaR L} inthiniplginiin) ;20928 MMM 292N NON2 DN 1PNY, 28
JI2 NIV DINY LAY YN — MYPapAY ,aaen
Translation: Mishnab. The introduction to the Shema is not repeated, nor does one pass before the ark, nor
do the priests bless the people, nor is the Torah read publicly nor the Haftarah read from the prophets, nor
are halts made at funerals, nor is the blessing for mourners said, nor the comfort of mourners, nor the
blessing of the bridegrooms, nor is the name of G-d mentioned in the invitation to say grace, save in the
presence of ten. For redeeming sanctified properties nine and a priest are sufficient, and similarly with
redeeming human beings.
We can ask the following question concerning this M3&2: If the one leading }Y2°171 D272
in a group of less than ten is not allowed to include the name of the 0o 5 11937 as part
of the invitation to recite J¥2%171 N272, then why are the others present allowed to recite
the name of the 291 72 13127 as part of their response; i.e T ANV TN2D A OW T
0% and why is the leader allowed to repeat the same verse. Perhaps we should omit the

opening lines and begin with 339 PMWA2 when [M3%77 N271 is recited in a group of three.
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Professor Joseph Heinemann in his book cited above attempts to answer many of these
questions:

There can be little doubt that Grace, both before and after meals, as well as the ,, Invitation to
Grace" go back to very early times. The custom of reciting a benediction over food is known to be
very ancient among most peoples. As regards Jewish sources, Grace is already referred to in the Book
of Jubilees (22:6), where it is ascribed to Abraham (and similarly in Genesis Rabbih). A form of grace before
the meal ,,according to the custom of the Jews" (which includes a kind of ,,blessing for the master of the
house") is mentioned in the Letter of Aristeas. Talmudic sources tell of a parody of the Birkat haz-zinmun
recited by Simeon ben Setab before King Alexander Jannaeus; there is no reason to doubt the authentic
nucleus of this anecdote. The formulation of the Birkat hag-zimmun must also greatly antedate the
Tannaitic period, for otherwise the fact that the Tanna'im regard it as a liturgical Berakah, although it
lacks the standard form which they themselves require, is inexplicable. This conclusion is supported
also by the presence of an obscure Halakah in the Mishnah (,,It is all one whether there are ten ...") which
even the Tanna'im have difficulty explaining, and by the various disputes over the proper wording of
this formulation which we shall examine below.

The Birkat haz-zimmun came into being in connection with the community-meals of the Haburah
(,,fellowships" or ,,societies"), with their large number of participants, as G. ALLON has rightly
suggested". Such an origin makes it possible to account for a number of the peculiar features of this
formula, such as the variations in its wording according to the number of participants. There is no place
for such distinctions in the service of the synagogue, where the number of worshippers in attendance
is not known in advance and where people are constantly coming and going, as was noted correctly
by the medieval commentators. But in Haburah-meals only the invited members could participate, and
their number would certainly be well known when the time came for Grace to be recited at the
conclusion of the meal. We also find explicit reference to ten Haberim as the minimum number to be
present at the meals of the Qumran sect, and there are indications that the Haburof of the sect were
arranged in units of ten, fifty, one hundred, etc. There is good reason to believe that such
customs at Qumran merely continued traditions of still earlier Haburaot among the ,,early pious
ones" (Hasidim Harishonim)". Even in halakic sources of the Tannaitic period we still find
remnants of Haburah-rules of this kind, as for example in a Barayta (B. Brachot 43b), which
enumerates among other things considered to be ,,bencath the dignity of a disciple of the
Sages" that ,,he should not recline at table in a Haburah of the ignorant people (“amme ha-'aras)";
similarly we are told of the ,,fastidious" people (Negiyye had-da’at) of Jerusalem that ,,they would
not attend a meal unless they knew who was to be sitting with them" (B. Sanbedrin 23 a).
Another Barayta (B. Berakot 47b) lays down explicitly that ,,one does not count an 'am ha-'aras
for the purpose of Birkat hag-zimmun". Again, there is no parallel whatsoever for such
requirements as regards congregational prayers in the synagogue; they can be understood only
against the background of Haburah -meals, to which no one was admitted who did not ,,eat even
non-sacred food in ritual cleanness" or who did not ,tithe his produce properly" (ibid.).
Similarly, the Halakah that ,,the priest is the first to recite the blessing" applies exclusively to
communal meals and has no parallel in the synagogue prayers. We also know that this very
same rule applied to the community-meals of the Essenes and the Qumran sect. There is no
logical reason why this privilege of the priest, based as it is on a homiletical interpretation of the
verse in Leviticus (21 : 8): ,,,and thou shalt sanctify him' — regarding all sacred matters, to be the first
to open and the first to recite a blessing" (in the same Bdrayta, ibid.), should not apply equally to
the synagogue, especially to matters requiring a quorum of ten (Mishnah Megillah, I17, 3).
Nevertheless, no such application is found — a clear indication that the privileged status of
the priest as regards Grace After Meals stems from the special tradition of the Haburah and its
ceremonial meals.
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We can now proceed to solve some of the problems that were mentioned above. It appears
certain that the custom of reciting Birkat haz-zimmum when only three people participated in a
meal (where the formulation includes neither the Tetragrammaton nor one of its
equivalents), is a later extension of the ancient custom of the formal communal Grace, as it
was observed in the Haburah, for there was no Haburah of less than ten members. (But this extension
must have preceded the period of the Tanna'im, for whom it is already self-evident that ,,three who
have eaten together must recite the communal Grace", Mishnah Brakot V11, 1). Subsequently, in the
days of the first generation of “Awmora'im, we find a further attempt to extend the recitation of Birkat
haz-zimmun to even two participants (B. Brak6t 45a). On the other hand, there are seventh-generation
"Amora'im (fifth century C. E.) in Babylonia who still have doubts whether the obligation of gimman
applies even to three, if there is not among them a ,,great man," ,,outstanding among his fellows" (B.
Berak6t 45 b). This would again appear to be a late echo of the authentic Haburah tradition which did, in
fact, reserve the right to initiate Grace for one ,,outstanding among his fellows," viz., the priest. Those
who were responsible for extending the custom of Zzzmun to a company of three, i. e., to the ordinary
family-meal, were confronted with a tradition which required that the number of divine names and
epithets in the formulation vary according to the number of participants at the meal. As one
appellation only — 'e/obena (,,our God") — was used for a company of ten, the logic of the scheme
demanded its omission for the still smaller company of three; hence this unique Brakah which lacks the
mention of either the divine name or any epithet — a stylistic phenomenon which would be
incomprehensible had the Birkat haz-zimminn originally been designed for a company of three.
There is no question that the statement of R. Yose the Galilean in the Mishnah (and also the anonymous
statement preceding his words) represents the authentic, ancient tradition with its graded formulae
,»in accordance with the size of the gathering" (although we are probably entitled to consider the
formulae for ten thousand and for a hundred thousand as theoretical and schematic extensions of
the scheme). On the other hand, Rabbi Aqiba (who holds the opinion that the invitational formula in the
company of ten or more should be Barekn at a-donay, ,,Bless you the Lord", as it is in the synagogue)
opposes this peculiar tradition, which was out of harmony with all other forms of communal
prayers, as they had been established by his time. The Hakamin (i. e., the ,,majority opinion" of the Sages)"
take a middle position, retaining the formula, Bareku (or, Nebarek) elohenu ,,Bless you (or, ,,Let us bless)
our God", which differs from the one used in the synagogue, while abolishing the variation in formulae
between ten and one hundred, etc. It would appear, then, that the statement in Mishnah Megillah,
1V, 3 which mentions Zimmun be’shem (employing the divine name), together with a whole list of
prayers and customs which are carried out only in the presence of ten, i. e., in the synagogue, reflects the
view of Rabbi Aqiba; for, as a rule, the term sez as used in the Mishnah designates the
Tetragrammaton (pronounced as 'a-donay). As regards the use for even ten participants of elobenu
instead of a-donay 'in the old tradition maintained by Rabbi Yose, which stands in striking contrast
to all the other statutory prayers and benedictions in which the address a-donay is used exclusively, this,
too, may be explained by the early date of the formula, which presumably goes back to the period
before 'a-donay was designated as the exclusive pronounciation of the Tetragrammaton". It would seem
that during this early period the two epithets a-donay and elohenu served interchangeably as substitutes
for the Tetragrammaton, which was no longer pronounced. This state of affairs is still reflected
quite clearly in the Dead Sea Scrolls — which in this matter, as in others, appear to have retained
the ancient tradition of the ,,early generations of pious men" (Hasidim Ha’Rishonim), from which
Pharisaic Judaism eventually departed. There, too, we find'a-donay 'alternating with various
forms of 'e/ or elohim in liturgical formulae, without any marked preferences being shown for
one or the other".

Finally, in the light of the above discussion, we may now explain some of the details which
are mentioned in connection with the Birkat hag-gimman. The distinction which is made in the
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Mishnah between Bareku and Nebarek may originally have depended upon whether or not the
person reciting the invitational formula was a priest, who was usually attached to every company
of ten: thus, ,,in a company of ten besides himself", i. e., besides the priest who is reciting the
blessing, ,,he says: Barekn. Such a formula would not be out of place when recited by a priest, who
is justified in disassociating himself from the congregation" (as we have shown above), since
he is not only a member of the Haburah, but also a special functionary who is reciting Grace
(or inviting the Haburah members to recite Grace) by virtue of his greater degree of holiness.
So, too, we may perhaps explain the numerous disputes among the Sages over particular
expressions in the Birkat ha-zimmun (B. Berakot 60a) precisely on the basis of their extreme
antiquity. (Some Sages, for example, go so far as to call a ,,boor" anyone who says, ,for the

a formula which appears in the Mishnah and is undoubtedly quite
ancient".) These formulae had already been given a fixed wording hundreds of years before
the other benedictions and prayers ever arrived at such a stage of standardization (including
those benedictions which make up Grace itself). There was no need during the Mishnaic and
Talmudic periods for the Sages to disqualify or polemicize against undesirable phrases in the

food which we have eaten"

b

other prayers, since no one wording of these prayers had as yet achieved an exclusive, normative
status. Such was not, however, the case with respect to the Birkat hag-zimmun. Here there were
indeed fixed formulae which had been sanctified by an age-old tradition and which could not
be ignored. The 'Amora'im were thus compelled to take a firm stand vis a vis these ancient,
familiar formulae and to disqualify some of them in their desire to arrive at ,,proper”
formulations.

ISSUES WITHIN THE WORDING OF 12 n272

The following is the wording of W3t N2721 as it appears in JWNI 72V 37 77D:
W AR BT ON 2% 1372 199730 TRM-TTMYD MA%T (D397 PN BBy 27770
T2 B PAPY A5 1HINE T3 NN T2 ST AN TP Ren N AYaaN

2391121021 52 1BHINY TN TAABT P 23T 1212 1OWn 1NDINY
Translation: With what words do we recite the Bracha of Zimmun? If three, four, five or up to nine men
are present, the leader says: Nivarech Sh’Achalnu Mi'Shelo. Those present respond: Baruch Sh’Achalnn
Mz'Shelo Oo’V'i’Tuvo Cha’Y einu. The leader in turn answers with: Baruch Sh’Achalnu Mi'Shelo
Oo’V'i'Tuvo Cha’Y einu
Notice several differences between the wording for 2% N292 as it appears in 37 97D

1INJ BABY and as it presently appears in TIUN FDI:

1. The introduction of : 7721 *MN127 is not present.
2. The response of: oY Y IS 020 = W 97 is not included;
3. The line beginning Y% 1721 K7 112 is missing,

Over the centuries, an additional issue arose: should the leader include the words: 1221
I in his initial invitation; i.e. 139971 129831 1221 139IRY 7123 so that the invitation
matches the response?
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The Introductory Line: 7233 Y139

None of the ancient Q¥M7°D include the introduction of : 77233 *M27 nor the response of:
oo Y Anps T2 = W 1. The W m‘anw which was compiled in the 1500’s

also fails to mention the two lines. The RFM23N 1312, a commentator from the 1600’s is one
of the first to refer to the lines:
Youa b vs 773N 1‘7 27 AN D27 7D WT IS 2WN2-NRTPN ARP 1D DN 1A

PP IV 10PN T SMI2T D TIOWN D 1AM Y LI e
2 T Y Tan - o o
Translation: The Zobar in its comments to the beginning of Parshas Devarim provides that the leader
should begin with the words: Hav Lan Oo’Nivarech (Come, let us say grace) because all prayers that
represent the sanctification of G-d need to be introduced by an invitation. Based on that requirement, those
who follow Nusach Ashkenaz begin Birkas Zimmun with the words: friends, we wish to recite grace.
Those present respond with the verse: Yehei Shem Hashem Mivorach Ma’Atat V" Ad Olam.
The following is the text of the reference to the M
YOI AN T NPT R 1908-2 TAY 18P AT P22 AAD (1313) 3 703
NZPTD NDWT 1933, 100K DN T2 AR, 7023 277 108 RATTIN BT ROPTINT
/I3 1Y 502 = AR 97K (79 2251N) N1 AND LM NON NT 19933 T1ann KD
132 FIONAN AN T AT T RBA KON = 1IN TTONAN TND TIT NSA A O)
TIAIN 7D 1IN NPEMD NTMN NBDY 0 NRYD RAPOY NN DY 200 w1 127 ROy AT
N5295 RD*p 9235 (N7 13012 N73) NIDNNN RN9OW NI 702 NPk 8o9a5 w3 12
NG RN RIBDI XD °227 NN2T22 NIDANN TR N72) RPDINN NN NBDY 18013
N WO P NIFN NIRD NI 772 NP5 83135 373 1 8D R (8DHD3 N
NI RDNTINI DO ND ONBN INDTD IR NPT N0 MR NERIm R b
YD NI D 5P 12T INMTT NI DT A7, AT TR 9P 190731 N7 o027 1o
DRI MIAT NT O RN RIDD KOS YD 91, mhY 19002 T TN
Y 119720 K57 12232 58 KD (2 NT2™M) 20027, 1907310 RS NN NBDT Mgl
NI NI 0P 175721 DR M0 PBIT 1P RN NOBD 120 KDY 1D NI
NP2 T2 1951 ,8N9725 3T 190 TOY 123720 RPT RBOYT PR B3 131 Nnoab
2T INBN TN I NNDT2T NDD (At 12725 901 MIN N NY RTINS NRDD
NP P3N N L1D3T D NI AN AR T T RT3 DN RO ,T7an
N3MAH DY N NI T2 RETIPD NTNDD T NTAN mmh e 13092 N3 Nonab
NT 9INZ T2 3T R RT 50 BDONE 7133 NN RBIDT 3T YA 70 13
N”D) 19377 1D N7 3T TN NN [T 7123 DN ,ONTY NI 007 1973 N
P IR DBINT 11D DID IR, DND [DT2T D12 M TN RO (NDT
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FIND TN T2 1321 10D 1N NI 13 5T INDY N1y 0215 91237 1913 NN
(77237 [523) 927 D12 N NDR ani 10235 199 N 0D IRDY NebyT oD
NIRRT ONT PON P00 NIpne 8D ROWT T NEOPT NS 1T RIDDIM ARSI VN

IR 373 IRD NI

Translation: They ate their meal, while the boy gave expositions of the Torah. Having finished they said:
‘Come, let us say grace.” He said to them: You have spoken well, since the Holy Name is not to be blessed
with this blessing unless permission is asked.’ He then cited the verse: “T will bless the Lord at all times”
(Ps. XXXIV, 2). He said: “The permissive form abarechab (let me bless) is used, becanse when a man sits
at a table the Shekinab is there and the “other side’” is there. If a man invites the company to bless the
Holy One the Shekinal takes her place above to receive the blessings, and the “other side” is kept down.
But if a man does not invite the company to bless, the “other side” hears and pushes in that he may have a
share in that blessing. 1t may be asked, why is not such an invitation necessary in the case of other blessings
over food? The fact is that the character of the thing over which the Bracha is said is itself an invitation.
For instance, if one says a Bracha over fruit, that fruit is itself an invitation, and the “other side” has no
share in the fruit. Previously in the three years of “uncircumcision®” the fruit was in the power of the “other
side”, and no blessing could be said over it. But when it has emerged from the power of the “other side” it
may be eaten and a blessing is said over it, and this is itself the invitation to the blessing. You may still ask,
25 not the cup of benediction used for the grace after meals an invitation; why should one have to say, Cone,
let us say grace? The reason is that when one drank wine earlier in the meal he said the blessing “Creator of
the fruit of the vine”, which was an invitation, and now for the grace after meals we require a change for
another invitation, since this cup is for G-d and not for food.” Said Rabbi Judah: ‘Happy is onr lot, for
never till this moment have 1 heard these things. Assuredly I say that this is no son of man’’

The U'ILNWH TV argues that there may be an earlier source for the opening line of */M27
7723 and it is found in the NAAJ:

VI T 1502 DR PEwn LD DFDDI-2 FPYD—28D 1D 0N AN AR Y
DM T Y137 DTN DIVNMNY 1O ITINT AT ODINY O 1P 71315 317 DN
PO MBI TR DT TN NI 10,00 T IAYS 20 1 0w O 1w Pniya
Y5 FINTY PP O 1Y [17DP] D93 /D2 NI 120105 TTNDY DBRY D010 00E BN
W FIHDT T DTN TN IO 2R, MY 20D D13 1y M
FIOMNI M AN DN AN TAND D FYa0Y a0y 1B 1333 720 2500 7 Tanb
1Y 3019 1377 [N 1D DY9NT 23057 NP ARNTRA 1Y e peh N a0
5519970038 025 1377 [N 21371 BN DD 03T Mk MBI 12930 e
DN AT NI N DTN 1973 W AP MIND 53 A3 LTI 0 M
15 277 DY 1991 F19737 DT MIDT PR MY D137 N MBI PN No13

1. Daniel C. Matt in his translation of the Zohat, Pritzker edition, Stanford University Press, 2004, defines this term as: the
demonic realm, which represents the shadow of the Divine.

2. Itis prohibited to eat fruit from a tree during its first three years of growth.

3. Translation taken from the Davka Soncino Classics CD-ROM.
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/121 71972N TN AT YT T A T v man e man WZ/“?D N1 7730
21 T TN F1D72T DM NI NDNR M 1N RS ONBN INDT2 NP2 NN
Prm ey pli=) R TN 2T AN nom350om aIN

Translation: 1t appears from this Gemara that before reciting Birkas Zinniun, they would recite: Come, let
us say grace. Perbaps this Gemara is the source of our practice to recite: Rabosi, Mir 1/illin Benchen,
before reciting Birkas Zimmun and those present would answer: Yibei Shem Hashem Mivorach Ma’Ata
V" Ad Olam. The Zohar is an additional source for this practice: matters that require an invitation i.e
matters for which you must prepare yourself. "The reference to the Zohar is found in Parshas Balak. 1t
appears to me that we are dealing with an important issue; i.e. when we anticipate undertaking an act, we
need to prepare for doing the act and to invite others to prepare. We find similar language being used in
other contexcts. Concerning the Generation of Dispersion (end of Parshas Noach) which was seeking to
rebel against G-d, the Torah writes that they said: Hava Nivneh Lanu Ir (let us build a city). When
Pharoah was seeking to annihilate the Jewish people he said: Hava Nischakma Lo (let us be smarter than
them). Concerning sanctification, we find in Tebillim: Havn Lashem Kavod 1Oz (ascribe to G-d glory
and might). When Moshe Rabbenu was ordered to appoint judges the Torah provides (Devarim 1, 13)
Hava Lechem Anashim (bring forward people). In essence, every Mitzvah requires an invitation’.
Concerning Mitzvot that require the performance of an act, the recital of the Bracha plays the role of an
invitation. Similarly the Mitzvah of Birkas Hamazone, despite the fact that the Bracha itself is the
Mitzvah, the Bracha requires an invitation (preparation) before performing the Mitzvah. That is why we
say: Hav Lan Oo’Niparech (Come, let us say grace). The word: Hav is derived from the word: “Hava”
which connotes an invitation. "This is what is written in the Zohar: “Dovid Hamelech used that langnage
to teach us that an invitation is required and wrote: Avarcha (I will bless). So why do we not need an
invitation for other Brachos? Because in those cases the Brachos themselves represent the invitation.”

The following represents the source from the NIJ referred to by the Iﬂ‘?ﬂ&’ﬂ TAY:
19 37759 1R LN2D K3 37 1HY ONP—2 1Y /30 57 2D Noom 2923 Twabn
15 27T INMNT 11D 127 AN IO TR MR LN 12 377 D 1N A1oh A
A2MAYT INIDNT 280YL N2 R 195 NDRN , 702N
Translation: Rabbi Beruna and Rabbi Hananel, disciples of Rav, were sitting at a meal and Rabbi Yeba
Saba waited on them. Said they to him, ‘Give us wine and we will say Grace.” Subsequently they said,

‘Give us wine and we will drink.” Said he to them, Thus did Rav say: Once you have said, ""Give us wine
and we will say Grace, it is forbidden to you to drink. What is the reason? Becanse you took your mind off

of it.”

What is the source for the response of o2 T nY TR = DY P It appears that it
is a custom that was borrowed from the following practice:

alai ¥l TP 1721272 P2 WYY A IN YN W DIPRD-T220 112D DN A

YT NRY PR DN P BT IN 1072 AN 199N 23D paw RO AN Y DR

4. I believe that in this context, the word 117 is better understood as meaning preparation.
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0 WY AN’ Tan = o o AN ARG M 122k oM 12PN 9231 .0
01 52 08 555 ARID 13 TRTTM20M —0 1IN 1573 /BIN BR IBD NI 1IN

DI IR MIRD 1PIND 29D AN [N AN 1373 910

Translation: In a place where nine or ten men heard the recital of Barchu or Kaddish, after completing
Shemona Esrei, if one of those present who did not hear Barchu or Kaddish, stood and said out loud
Barchu or Kaddish and those present responded to the Barchu or Kaddish that he recited, he fulfilled his
obligation to hear Barchu or Kaddish. Our sages already instituted a practice for prayer leaders that they
should recite the verse: Yihei Shem Hashem Mivorach Ma’Ata V" Ad Olam after the Bracha of Ga’Al
Yisroel. The recital of this verse is equal to answering with the line of Barchn Es Hashem Ha Mivorach.
This practice is based on Rav Yochonon’s statement that it wonld be wonderful if we could pray all day. It
is the practice among those from Babylonia and Israel to recite the verse: Yihei Shem Hashem Mivorach
Ma’Ata V"’ Ad Olam after the Bracha of Ga’Al Yisroel after the prayer leader finishes Shemona Esre.

According to the Y M2, the verse: oY TP NS T30 = DWW O is a form of
M, invitation, equal to M2 = NN 1273, His source is the following:
WY TP IN FPYN DY 2 DIPP2Y —1 [195- DD DYIDID NODH MR MNoon
ST N 1973 TN 1IN 2302y RS TAN T I990N0 NRDY @D 192 1902 103
DWW >, 21N ARG M5 20310 20N PN 120710291 T REY 1N DN 1
AU NOW DN ANTD 07D ,T7a8T 0= NN 197310, BRI T D Tan -
VUAIND [ WINY 3P IR 127,10 011 52 2N 55000 0Nh 1ame 1 N

SNV DI DWH 7, s S mDn ptwa DIvwn I RS

Translation: In a place where nine or ten men heard the recital of Barchu or Kaddish, after completing
Shemona Esrei, if one of those present who did not hear Barchu or Kaddish, stood in front of those
congregated and said Barchn or Kaddish and those present responded to the Barchu or Kaddish that he
recited, he fulfilled his obligation to hear Barchu or Kaddish. Our sages already instituted a practice for
prayer leaders that they should recite the verse: Yihei Shem Hashem Mivorach Ma’Ata V" Ad Olam after
the Bracha of Ga’Al Yisroel, and then the line: Barchu es Hashem Ha Mivorach, in order to help those
who did not hear Barchu to be able to fulfill their obligation to respond to Barchu. This is based on Rav
Yochonon’s statement that it wonld be wonderful if we conld pray all day. 1t is the practice among those
from Babylonia and Israel to recite Barchu the verse: Yihei Shem Hashem Mivorach Ma’Ata V7 Ad
Olam after the Bracha of Ga’Al Yisroel, and after the prayer leader finishes Shemona Esrei in each prayer

service, ont of concern for those who come and go out during services in the synagogue.

The FMN2 F3WNA ties it all together:
15 DR N2 DTMP e =% 10T Amn e — 733 (2)—2¥P 12D A2 YD
12 RS N2 FB3 Mae TN AWNTPAY 29 5o eb ,TNANININ TN DDA
DUy oM Pl p‘v:m 99,20 TIDWN 1172/‘5: =9 2O I SIENTPA '[’Wbu'lb
22 T YD aManmoe

Translation: The Zobar cautions us to recite before Birkas Hamazone: give us the cup so that we may

copyright. 20009. a. katz For more information and to download back issues, please visit www.beureihatefila.com



m%90m NN 1A

recite Birkas Zinmun or come let us say Grace becanse all matters involving the sanctification of G-d
require an invitation (preparation) throngh words before performing them in order to properly perform the
sanctification. Based on this rule it is the practice in Nusach Ashkenaz to say: Rabosi Mir V'illin

Benchen as part of Birkas Zimmun and those congregated answer: Yihei Shem Hashem Mivorach
Ma’Ata V"’ Ad Olam.

The practice of the leader opening with the words: 7723 "2 and those present
answering with the verse: oW T nYs 9722 %= W %7 appears to be based on the
AT and may be another example of the influence that the students of the *”2N had on the
development of the T7°D.

The First 7292 Of 1127 N272

NOYN M

NI ,2919M92) oM 113 1212 150 oPwn AR 1,5 0 12m5-R - NN N3
MM 135 oM DY 135 DM RS TN 21T 1221 aT0m 225 00 awa 5% onk 1
525 1913 17011 ,505 20w 525 DD 11 3-8 NI 0D, DT A aya L obwb
597 NN 1A= AN TN NN N PO

NI 09Y 29990
NI YD WA 535 DND 1NN ,D2HNI2) TONA 21V 10D O2HWN DX BTN ONIYN TIN IMND-N N NIX T2
291 DX 130 D NNAN TN PN 57 D PPN D37 DN B

N3 MYTYD 29 N
DYMMN2Y TOMA 112 2102 1210 NPT NN IMN 1T 22T 750 105K = AN na
5om AN A AR TP

0 MNN

D W1 535 DNY 1M DHNI) TONA 1N 12V I ONYN IR [T D2WN TIN IPON - NN T2
NI YD DYTIN MY N2V T DD 1D 0N IR 1T 0N XI THN 2HTHN 12V 0NY YTON DIYD
NNN .72 NI YN PINIA T35 )W 1P PXI N DD YA/ PT IR N NN 537 D9 |3
990 NN 31 -
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1M 1373 MBI MPYDN 99D 07a!

DY1MMN2Y DM 12 12113 1913 25T AR 11 B 790 125N - RN N2

NI R P12 935 1 131 1RT o B35 P A 77 NN A aNa 535 Danom
5om AN = AN N2

Ma7a NN 910

DNY 17N NN DN TON N 2V 11D DIV NN NIMN BN D2IWN TON IPPIN - NN T2
N2V TYY ONIY I N 0N DRI ND 0N XD TN D1THN 1V NIY YTON DNIYY D w1 53D
291 NN 130 2= NNN TINA .XI2 YN 717712 D32 )N PPN 935 071919 1§ XN 2 DYTHN MY

1Y MDY

12 .D°MNY TOMA (13 213193 2T NN I R T 19PDN -0 AN N2
535 11 1PrmY 535 D3N 11 1 R D T OIS 15 Nom DN 125 Non 8D Hran
AR PRI 55 1A o 180 oM 35 P arn T AN ANID MR LN WK A
(52 NN MM I = FAN TN N0

Issues Within The First 7392 Of 17127 D272

Some versions of the first 71272 of M7 N272 include the PYDD: VYW 77 NN AMD
I REa %25 and some versions do not. What is the basis of this difference?
il PN DPDIN 2 (5D 3272 °D) 12 5o 2N2—18P 112D DY AN ADY N°2
210D B °93 B3 NN I NN N3 PRMA DY T AN M (1 1B DY91N) TN
PNY 57O 7Y 13929 T 99375 T INANE 210D NY23 TN 0D NIT 12NDT Ny

Npipi=/ni I uhjtjian)
Translation: The KolBo wrote: some say that it is inappropriate to recite within the first Bracha of Birkas
Hamazone the words: K Amour and the verse (Lebillim 145, 16): Poseach Es Yedecha. Instead they

simply conclude with the Bracha of Barnch Ata Hashem Ha’Zan Es Ha’Kol without reciting a verse.
The reason for that practice appears to be that they do not want to include a verse that written by Dovid
Ha’Melech in a Bracha composed by Moshe Rabbenn, 3l so the KolBo writes. I do not think that this is

a valid reason to omit the verse.

The Yemenite version of the first 7272 is the only version presented here in which the

5. Abraham I. Schechter in his doctoral thesis entitled: Studies in Jewish Liturgy, includes portions of a handwritten
manuscript that he found in the library of Turin, Italy entitled: 11373 1237 97D. He describes the manuscript as including “a
complete collection of Hebrew prayers, laws and customs and liturgical compositions (piyuttim) arranged in accordance with an

Old Ritual.”
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AN of the 1292 is different from the other versions. The addition of the word:
11172 is not a total surprise since its inclusion mimics our own custom of adding the
word: M3 to the third 7373 of |MAM N273; ie. DY PBMAN2 M2, The practice
of adding the word: 12172 to the third 272 of MM N272 was not without detractors:
AR TN PR PN aaben .0k 3, Db — 113 119°D 1255 19D
320 RO 0DH NPT RADIM PNY DRI 1AM 1113 DN @Y, Dvhene (113

J1TDN DU 1Y (12 ,R YY) DN 1EWN] BN YD oo
Translation: "The third Bracha of Birkas Hamazone is Boneh Yerushalayim. Dovid and Shlomo
composed this Bracha. 1t concludes with the words: Barnch Ata Hashen Boneh Yerushalayim. Some
recite the closing Bracha as Boneh Brachamay Y erushalayim. That version of the closing Bracha is not
accurate because Y erushalayim will be rebuilt becanse of justice as we find in the verse (Yeshayahn 1, 27):
Yerushalayim will be redeemed because of justice.
The DY N°2 disagrees with the 1252 19D
IO 3TAM N2 DS N2 M NN N2 DRM=MED 11D BT AN DY 1A
DO DN (77 22 112 79D) 12 D2 PN 12 N T 27T (197 D) Man2
LD NON D527 11320 ROZ 1D 1M NADI FINE 120D (B8 MIN 17702 75)
NN PR PN 'S FINTI 191112 TN BNY ,T7TEN BERaa 18 (12 N DY) 2°N2T
713 1320 9703 DMAMNA DORNTYT TNAW (1B N) MP212 DM NYan 1°a3 by 1308m 730w

Transtation: He concludes with the words: Baruch Ata Hashem Boneh Yerushalayim. "The Mordecha:
wrote at the end of Maseches Brachos (Siman 217) that the Maharam from Rottenberg would recite this
Bracha as Boneh Brachamay Y erushalayim. The Kolbo and the Orchos Chayim wrote that such a version
of the closing Bracha was not accurate because Y erushalayim will be rebuilt becanse of justice as we find in
the verse (Yeshayabu 1, 27): Yerushalayim will be redeemed because of justice. In my opinion, if someone
adds the word Brachamay, we need not correct him because we find in another verse that concerns the
rebuilding of Y erushalayim in Zechariya 1, 16: I will return to Y erushalayim and with compassion 1 will
build my house there.

The U‘b\?&‘ﬂ Y provides additional support for our position:
217 079 DA 202 13T ,2Y5ENTY A RRYM-15P 112D 21 AN N Y
[MY 51 F°27%2 290970 DamRa D5 (MR al i iphtalnl =) L2951 1AM 1
Do 2ohEh Snaw 2Y5EATY AN OARA RS 0B Y (20 ,8] 71992121 DRON Pown
M NFI DD DM 273 DMAYDM OMT DN T nDaw 11°2 WY 3 MA3% N3
SWON TN 21N DMAMND 770 20w DMIN DA DT AN 12 DN 1N henaw
M312 PO RN T DY DMYAPn @ NPNDY BMN R AN 1200 TR IN22T

DOHVN 1AM 312 DN DI 290 HaN Db

Translation: And he concludes with the Bracha of Boneb Yerushalayim. The Mordechai wrote in the
name of the Mabaram from Rottenberg that one should recite this Bracha as Boneh Brachamay
Yerushalayim. This is the correct language for the Bracha. We find the subject of the rebuilding of
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Yerushalayim with compassion as it is written (Y irmiyabu 30, 18) Thus says the Lord: Behold, I will
bring back the captivity of Jacob’s tents, and have mercy on his dwelling places; and the city shall be build
upon her own mound, and the palace shall stand where it used to be. In addition since we open the Bracha
with the word: Rachem, it is appropriate to refer to Rachamim in the close of the Bracha. Based on this
thinking it makes sense we do not add the word: Brachamay to the closing Bracha of Boneh Y erushalayin:
in Shemona Esrei. The fact that we say the words: V"1.i"Y erushalayim Ircha B'Rachamim Tashuy is not
a problem. The difference being that in Birkas hamazone the third Bracha begins with the word: Rachen.
There are those who have questions about this practice and they only say: Boneh Yerushalayim but the
majority of the Jewish world have accepted the practice to recite: Boneh Brachamay

Yerushalayin.

It is worth noting other instances in which the word: 11372 is added to M373 and to
other matters::

19312 158N 3O TN 1IWHT DN WY S~ 119D 119750 173 15 Y912 15D
J1935 N30 AT MM PIIAMT 7R 1IN DR 2IRDE N T 09200 U

VAT 225MI MWL D2AD T MWIN MTIAS TN T EN-D %D 1350 19D
2D 2

SN 53 5111200 0w FwYr PHMNA R NN DR ARIY-BD 1D S s
1N 1IN

DY PN TP PP S—R="PN MY o1 23 npw (D] MRk A9YENT 1D D
1IN

The Second 1292 Of W27 N2723

1IN MDY

= AN 5,70 71290 TTHM PN T MARS Ao By emh-N - T A
7PN 5P 22 AR TR 531 ,09TaY NY2N NI, DEN NG T -N
M IANZ 1M NDYON 5P 103 TOM 1 B DI AYTIT Pon 9 10y

DT MAN TN 0= bam By v 5221 1y 5oy 21 523 1m0 1NN DINDM
,APaZN NPONY , 21055 7YY 225 TN 91 53 052 A AN TN 2231am T
JIM 5P PN 5 -0 NN N2 79 1N R anR PIRT DY TE5-N - AN oA
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NI DINY 29990

NIV NHPYY TINIA OYNHIPMAN IN NONIM TPXIY NN NIV NTHN NIN DY ND-X D T2 NN
NN INPND-N N DD DY .NY D22 NMIN MDN NNNRY DY IN TON OON DY) 1D NIV 1NN DN
VN OV NIND DY NN TV OO DY TN THY TIAN .THY NX D729 0 DTN

1IR3 YYD 29 N
1R 092 51 1M I M1 FAATY A2 FTEm PN 05MT 00 1h—R 1 TR s
SIS BPY PINA 5P N T R TR AN D02 70 D Tn

VN MNN

NNNXINY DY )II) 0PN NN 1P NAND NIV NTHN NINIPIMIAND NONINY DY IPND-N - TN
INNPIN DY NTNOY THNN DY 1PV NNNNY TN DY DYTIY 1PN NIT DMINND N IND
9521 NY Y52 O 922 NN DI ¥ NNNRY P NDMIN DY NIINMNY TON JN DON DY NNYTHINY
T2 TN PII2D) T2 DTN NXIPPIN - DD DY .(NDNN) DN DDMN DY "IN (NI) .NYY
1M YN NIVN XIND DY PPON - IR NI NYIW) NDON) NI TV 0D TN N D291 7Y
VAN I NINN DY - DR T T

MMM N973 AP MY 97D 07an

D12 [T A FTE PN AN DN N5 00 13951 797231 12975-8 = Th s
YIM HY 1INT5W NN DY DYTAY N0 13NTDY DMEH PIND AN 5P Am
N9ONY MND AW NN 02721 TH DTN 1N 12T-N 2= 0910 By Ry %0
PN HY =0 AR TN 70 1N R 0 PN BY T5-N - NN N0NY nya
e 5

mo92 NN 970

NN TYTPN NPV TOONN PO TITNN INY TIN NIDN TNAWYN NN - IO 17T
PV OMNY NN 112 NANT NIV DTN NINIPTIAN NN NONPNIY OMIDIWN N T THN TI0N0N
TN 0P APIYIAL NNNNNY T2 DY .O>TAY PN NINTIY .DMINND NIND NNNNINY I

992 NN MDD NN NNNRY TNV DN TON 1N DN I NNYTINY THXTIDIN DY NNTIHY
92 TIANN WYY ND-N THN TYNP OV NX 019291 T2 DTN DX IVPOHN - 091D DY .NY 9521 OP
N2IVN NIND DY TNIY-N -2 NN DD NYAWI NDINY MIND TV D2 DY TV NI N DI
P NN OIN TNRYIYID) IIXNIWN NHPIN IPTIAN I IR IPPON T N2 NON T2 1M IWN
JION O XIND DY - AN TN .N20 TITY DONN DD DWW

=Rakai=}H
D73 [T 2 T PN AN DN N5 00 13951 797231 129758 - Th s
YIM P AINTHOW TN DY DAY N2 NI DR NN BANRDITR DY
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NDINY MNP AN D272 75 20D 1IN 1T5-N = 05913 DY Ny Tasn
PN BY =0 AR N2 .90 103 N 230 PRA 5P PrP-R =0 AN ND373) nyaen
e 5

Issues Within The Second 72923 Of 1M1 N272

The versions of the second 1373 of WA N272 that are found in BYMTD include an
interesting variation: do we recite the word N*72 alone or do we recite the word N*72 with
words that relate to 1798 %3237 The practical difference involves the issue: should women
be saying: 13732 AMAME 702 S,

The requirement to mention the words: 7N N7 in the second 272 of M7 N272 is
tound in the following:
PN AR RDZ D0 N ION 137 ,8010-2 TIBY M1 A7 MI272 No0H °233 TInn

AN T N 8D — 20527 3132 T A2 MDY PN NDT22 MM T e
YLD [N 12 AP PR VAN D 1271972 712 NP AT AN P O
WO MINI MR TIY B NN wHa FIN MY A0S D2 DR TN N
MDY RS — AMSM MDY 19N INTIA 2 MR TN VAN NN 029 .0 ey
YW 1INTT N2722 MISTIN S0 DR 51 .M 7 AT DAND Nmen 5o, nnNe
PN 2722 770 D12 N ORE 51,73 11T — 29w a2 BN N
Y27 ART,RYPIN 1295 1195 YHDI AN T RYY KD — 2D 13122 T P2 My
PN N2M23 770 1012 0N RO HD 12900 Ds NAN T2 3P0 030 TN YN

AN 0T NYY RS — DYDY 13932 T 1 NSy

Translation: 1t has been tanght: Rabbi Elazar said: If one does not say the words ‘a desirable, good and
exctensive land’ in the blessing of the land and does not mention the kingdom of the house of David in the
blessing Who builds Jerusalenr’, he has not performed his obligation. Nabhum the Elder says: He must
mention in the second blessing the covenant. R. Jose says: He must mention in it the Torah. Pelimo says:
He must mention the covenant before the Torah, since the latter was given with only three covenants but the
Sformer with thirteen. R. Abba says: He must express thanksgiving at the beginning and end of it, or at the
very least once; and one who omits to do so at least once is blameworthy. And whoever concludes the blessing
of the land with Who gives lands in inheritance’ and Who builds Jerusalen’ with the words ‘Saviour of
Israel’ is a boor. And whoever does not mention the covenant and the Torah in the blessing of the land and
the kingdom of the house of David in ‘Who builds Jerusalens’ has not performed bis obligation. This
supports R. Elay for R. Ela said in the name of R. Jacob b. Aba in the name of onr Teacher: Whoever
fails to mention covenant and Torab in the blessing of the land and the kingdom of the house of David in
Who builds [erusalens’ has not performed his obligation.
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The 2”227 clearly defines the word N*72 as referring to 179 nema:
172 BP9 I D912 12 oD P 195 /2 91D Mo1a miabn orama
ARy BOw 195y 1NN 119 M2 NI PN NDT23 DMMING PN A Nk
=351 13) PN 2T FON AN MM BHE MHY 1NN R TR DINa

J D32 '[1337‘? 22X BNAN 2772 RAN 172 N 1aR

Translation: 1t is necessary to mention in the second Bracha of Birkat Hamazone the covenant and the
Torah and to refer to the covenant before referring to the Torah. The covenant we refer to is circumcision.
We refer to it first because the word “bris” appears in that section of the Torah 13 times while the word
“bris” only appears three times concerning the giving of the Torah. These are the three times: (Devarim 28,
69) : these are the words of the covenant; (Devarim 28, 69) in addition to the covenant that was entered
into at Horeb and (29, 9, 11) You are standing bere . . . to enter into a covenant.

One can make the argument that women can say the word: N°72 in the second 1272
when the word appears alone but should not recite the words: NIADAL TNY12 plip
1372233, We can make that distinction because the word: N*92 can be a reference to
another 192 which did include women. Notice that in the following source the 9211
did not prohibit women from reciting the word: 1*92 while the 8”29 prohibited women
trom reciting the word: 1°72. Does this disagreement reflect that the 9372 followed the
version of the second 2392 found in the R”2137 that provided for the word: 172 alone
while the N"139 followed the version found in TN MDII that included: JM*723 b
hiplgninnlatninives

PENLTTIM N2 PANT ND732 o N5 ON-3 A°UD 192 12D DA AN T m‘vnw

ST 102 N KD DA DY ST NI faliini~linini=lainh] NON "D D DN

.12 52) 7303 7N 232185 720,730 0TI 133 IND DT
Translation: If one failed to refer to the covenant and the Torah in the second Bracha of Birkat Hamazone
or omitted one of those references, he must return to the beginning of that Bracha and repeat it with the
references. RANMAH: Women and servants should not recite the words: covenant and Torah because
women are not required to undergo circumcision and servants are not required to comply with the Torah.

The Third 72393 Of M7 N273

1IN MDY

25 By, 7Ma0 pown 1R Sy, 7y 2ohem By e SNAe By 10m5-N - ,onn
S0 0307 AR TR 5P TR N 2T 91Tam 1van 5, T noa
L320730 DR NI DN D2 1R 139 9=R = 135 M mnnm 135050 1upann
SN, ANDET TS BN 0D, 2RI TR KDY, 0T A nanm v h RS M58 -
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TR WIRT Y DYOWT 11327701 095 0901 KDY 2121 8O AR e
JBR D5 PN AN -0 AR TN A

NI 00Y 29 970

23 THWN TYT 102 D20 DY) T2 1OUN JON IY) TPY DIV O 7Y DXIY DY 11ND-R N 0N
INY IPTHINN NN ND MM NIITIND NDITNNN IR NPT DY THY NIPIY WITPM DYTHn Man
2NV XM DITHIN TYTP OV 123710 DNIN NVIVHI DMINNDY DT WA MNND YDY NIINN
772D NN OY TIDNM .NPNRD INNN NN TIT P2 MDD .DMN TIT 12 MYN HIPIN XN
DOV NN N NNR T .TPY PN DONN N2 NNNYI NOIND NIV THY IWND NI

NN YD 29 D

1% D1 T3 D1 9520 B3y Ty 25w Sy ey DN By 0oy 1n5-N momn
TN TNT A2 M5 0hY NP3 TR ANN N BT 21 100 5 70 o
JBR BT [N A AR TN .31102 BT NN I2Y A3 pnb

19 Y220 YLN MNN

TYT P2 TD0N 5P TTHIAD 1OWN PN I TPY DIWYD I3 THY IRIY 53 I3 DY IWPON >-> DN
1220179 IR IPYT IPYT IPAR IPPOR APV POY THY RIPIY VTP D3THN 1IN O VN

NN Y NI IPPON -2 NIINN NI DN IMIN DI NINN IDPON -2 DD NN NN IDIDD)
N2 X" AP NN YWTIPN DY DOWID 1IN <TY DDIYD ¥I12) XDY DOMXNDN YT NDY DT w2
0N OOV

07315

91737 137 HYY 7720 1ow 1 B 770 20w Sy e SN DY anh-N - omn
29D D5 FI21 120N IR AN T T MO 1OY R NP BT
22527 AN PAANA 113 0= NN N3 .NN2T NS

mo9a NN 970

TYT P2 TOON OY),TTIAD 1IWN 1PN O, TPY DOWYD I3 TRY ORIW 93 53 DY wNo-N N DN
NN IPNNIN NDI9I) 10T I INYIT IPIWN POY THY XIPIY WYTPM NTHN 12N DY THwn
DNOIN NN DNNNY,DTY WA TN OTY XD IPPON -2 NIINN INY APTIN DI NN 0D
D% NDY ¥H12) XD DNV NI D¥THN TV P DY D DRI ,NANIN NRDNN TTO NONX NN
-3 IPNIYN IR NNOY XD TN 12NN DY NIIRY 29 DY GN) .NXIN D2IYD XD)Y N DI KD

N IPDIN YOI 1NN DN NYPIL OION DX NI IPWON INY 1290 123YN DN WPON
T2 2 NINNA TPY DOV NI AP NINNA TYIT )2 MWD HNPON X NNX THI2 99N
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=Rakai=}¥

51737 102 By 7720 1o 1% By 70y 20w By Ty BN S 120m5-8 - orn
PN 713291300 mab N e T A2 Mo vhy e NP e

JAN D5 NN PN 11312 0= AN N2 0137 RND 2P DS

Issues Within The Third 172923 Of }17 D292

The third 72392 of |17 N292 is unique in that the N1 provides alternate endings for
the 11372:

DY 137295177 19323 2007 I 11327 1N-R BY B AT MO0 Noon 923 Tmbn
AN NN NON — 28D DB 1932108 DN D s DN D tmIN T 9302
299188 . 0NN DD RN AND ,RMP 27935 YOI NI 29 12 1120 ONT pns
MIN 02T ,ND 1RUNWD PAMIM PN N 137,830 PANN2 DAMNS NN INTON
VAN DD L NPDIT 1IN — M HYY 1N DY 20395 10 R DN P N
;319 WD DN — 123 SRR T ;D NPDRT IR — 1M1en B
DN NAW BT ;DTN - NI IR DN — 1D wRT SN Bpn
YONI NI NTM 5D ,0000 — DN ,NOTTNTA — RO — 2R3 NI T P — 120
NN MDA MM MR P PR 9BH — DRI PRI PN RS YD) D3
by BMNa AND 5NN P DM SR Y By DN AND iR 27 R 215
DM DN HY BMNa AND 19N BN (BM 371.2°5w1Y 3133 amn - 2ohen
YR DI DRAL T DYHRATY M2 (0D DORIN) BRI o, B0hReY a2

DIDY KN s 113 — 1 2oy aa

Translation: Our Rabbis tanght: How does one conclude the blessing of the building of Jerusalem? R. Jose
son of R. Judab says: Saviour of Israel. ‘Saviour of Israel’ and not ‘Builder of Jerusalens’? Say rather,
Saviour of Israel’ also. Rabbah b. Bar Hanah was once at the house of the Exilarch. He mentioned one
theme at the beginning of the third blessing and both themes at the end. R. Hisda said: Is it a superior way
to conclude with two themes? And bas it not been taught: Rabbi says that we do not conclude with two
themes? The above text stated: Rabbi says that we do not conclude with two. In objection to this 1.evi
pointed out to Rabbi that we say ‘for the land and for the food’? 1t means, he replied a land that produces
food. But we say, ‘for the land and for the fruits’ (in Al Hamichya)? 1t means, a land that produces fruits.
But we say, Who sanctifies Israel and the appointed seasons’? 1t means, Israel who sanctify the seasons.
But we say, Who sanctifies Israel and New Moons? 1t means, Israel who sanctify New Moons. But we
say, Who sanctifies the Sabbath, Israel and the seasons? This is the exception. Why then should it be
different? In this case it is one act, in the other two, each distinct and separate. And what is the reason for
not concluding with two? Because we do not matke religious ceremonies into bundles. How do we decide the
matter? R. Shesheth says: If one opens with ‘Have mercy on Thy people Israel’ he concludes with S aviour
of Lsrael’; If he opens with Have mercy on Jerusalen’, he concludes with Who builds Jerusalens’. R.
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Nabman, however, said: Even if one opens with ‘Have mercy on Israel’, he concludes with Who builds
Jerusalenr’, because it says. The Lord does build up Jerusalem. He gathers together the dispersed of Israel,
as if to say: When does G-d build Jerusalem? When He gathers the dispersed of Israel.

The third 2392 of 1WAM N2721 is further unique in that for NAY it had a third alternate
ending:

FIIMI3 DYDY M2 DMNn DAY -3 Y 119 A7 M373 NoD® 7007 HY 1 13030
A1 P MDY I DAnnR PR D1 7m0 LDRIND DYE DT TN
DY AN 9D TP 1R 13BN BROAM 7T N VN MY 130 BAN 2Pna
Y01 KDY 213 MINY PO MWD TN PN D 7T N 1Y Dran NI Mnmn
NI DN B 1M 00 FIMI T D2 DY5RAT 1933) F19MNn mn omaw 553 1hy
NOR DIM2 mNe om e Az b 1803 183 8D B52 12131 DA ann
1AV DY DOWINY 113131 DMN 1T DA AR P2 DT DR VAN 1w 83

SDINE NI

Translation: On Shabbos, we begin with words of consolation and end with words of consolation and
mention the sanctity of the day in between. The Rif explains that we begin with consolation and change the
words of the Bracha and say the word: Nachamenu (comfort us) instead of the word Rachenmr (show
compassion) and at the end of the Bracha after reciting Ritze: V"Ha Chalitzeinu V" Nachameinu
B’Tzi0n Ircha Ki Ata Ba’Al Ha’Nechemos say Baruch Ata Hashem Minachem Amo. Rashi explains
that it is not necessary to change the langunage of the Bracha from what is recited during weekdays and we
should not add to the Bracha at all. It is sufficient that we mention Rachamin in the beginning and the
rebuilding of Jerusalem: in the end. That is a comfort because the comfort that the Jewish people need is the
compassion of heaven and the rebuilding of Jerusalem. In other words, the Gemara did not mean to teach
us that we should change the langunage of the Bracha as it is recited on weekdays but instead the Gemara
meant to teach us that we should remember the sanctity of the day between the two references to comfort
which are the words: Rachem and Boneh Yerushalayim. 1t is the order of what is said that concerned the
Gemara.

The reason for this is because the third 72392 of 1727 N272 is viewed as a 1272 of MAMA:
5P 11975—K 9= M7 712 MMD PEhR m573—T 13972 /M5 MD1a MabT o7am
DY5RIT92 13715 =2 130 N, TS 1w 1% DYy 7Y 25wy Sy ey SN S
972 NP1 7007 205N 12230 DN vap OMam 1N 205RNT M2 112 2nm Y
AP NI D1 NN T NRY ND 11733 T 002 Mot N RYw o Dy amms e

ST 02 MabE NAtma KON R Fema PPN 729237

Translation: The third Bracha of Birkat Ha’Mazone begins with the words: Rachem . . . or Nachameinn

... and it ends with the words: Boneh Y erushalayinm or Menachem Amo Yisroel Bi'Binyan Y erushalayin.

Therefore this Bracha is called a Bracha of comfort . Whoever fails to mention the Kingdom of Beis Dovid
in this Bracha does not fulfill his obligation because this is a central theme of the Bracha in that complete
comfort will not arrive unless we have the re-establishment of the monarchy of Beis Dovid.
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In our review of the various versions of the third Bracha, notice that the theme of 1M is
much more pronounced in the version of the 2372 provided by JWR2 QIAY 29; i.e. 1AM
TV 1RA.
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7NN NNN T2 NN DY NN D .DNNNID NN KD NINN TYTP DY DHWYP NI
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513 0% 23 MM TR D1 e 01 PR’ s 53 129m5—K 11 1 e
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19 Y20 MVN MNND
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TNNIN 2¥) MNIKAN Y NI NN D TPY DY 12)22) 118 NN NI INHNND DN PN
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3 915 Ma"a Mabn o7amn

TR0, PIBND DT DT VAN M 1DM M2 DTN 02w DY) Mnawa
25217 HPY TP SR 5P TN =0 O R IN T 1R 10758 -0 3t Smnn
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NI YD IRV PON T AN TIT TN D NNNNA )IM NI HONN DN THNT NN NANNI
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Issues Within 13851 1189

Last week we learned of the position of the #]"*9 that on NA¥, the opening words and
closing 272 of the third M2372 of 1M1 N292 are different than they are on weekdays.
The basis for the §]"*%’s positon is the following:
MM 272 SRD 1N I B 27 MN—2 8P /M 77T M5T3 05 1233 TInEn
DN NS T LPND D13 11D PINT 1572 8RR 10 YR i Bk T Aywa
D173 Y37 5 10 S T 20he Sy Ty DN Sy 10 T .2owy mana
VNI DT ININ NI 27 ANT 003 11T T MIEIPN 3303 0BRM 210,20
VNN 20 M0 KPR, 210,290 23 113303 13PN AP A0t 2
D273, L1 N9, AW [1D03 TN 73 PN 992 1D L1337 10 Aaph
09D FIAMI2 DMNN ,NAWY, 290 21T ,MYa0 20580 3, 0w L iINa
STV IS FTIING FIEN NN MION 27 DRAND 1T RO INY MM
TN 20N IDNIN DD LTIBIN,TI303 DYOM 130N 0723 TN L INM 15133
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The YN TN explains why the third 7393 of (W27 D292 should not change on NAW:
121.D3MND RROAM [T DN 7 DN DM 11D AMD NARa-ID D N NN
DM NARAY ADNIT NI 12 PIYY 139397 M1 SN wDN 1) U1 3
M1 92 .00 M b D 8D PRBND D1 AT N M1 DYDMY ma
YOI M NP 25T AT 19727 NOR L T3 .02 /NN e pane
DV 1PH 7991 72521 .8 D10 12 DYDMY N 10 AN 115122 2Nnm N
PYB IR TV DYDMY AP DTN WA N 223 BN 03 0O L RYRNNI
YT KON LN MDD 73T NDT3 MR NI 5P 9N 001 DN PN
P2W2 LA RN 13PN IO QY 0 .70 a5 T s 0 DM 19970 N
ANMBE 2 1M BPENTY 13791 0SR20 AMBE I 0 NI 0D .00 v N
WNT DY 25w NN TPIN KD DN YDT0IN RS N o5 b PN (190 20hrn) 1o
AW T .DOAMBE B2 .95 MUNT AN 31 NP3 DWW 130 10 Snnny
PAWM RO 13 ORI DD T2 1MW) 1A MM OOm DR [Eyawnd DY
TR WS NI 21DD MDA ¥ NI AN 75 CANYD MY YA nne oy
SBNNT RPDD 2T M T 20 M wOw W I e on 3Py 12 MON
TRMARYY VANNT NI 1T 5D 115 5 025 9aY1 DNNT MR e D) b
TN TMYOR TR LT DMWY QU 1 AT AN N2 . DY o s
AINM 37 99T KD 23RN PINTT 230 107 DR 1A 199110 17 39M

Some additional comments concerning 1AM RN
DA MMINY R0 S 2 0N RI-TR Y NAw Ma5T 1Mt 18D
LT AW 1T T R T 3PDY 13 MYON VN, T30 NN mhea
PP DI MY 3P PO NDOWN ,DOIANT NN IS 5p1 RSm vew e
,DITTIRR T2 RO PNTD 293D =0 INDI AT L1020, B2t v R
DTN =2 3201, 200 1300 @ ar DN 913 79N 2385 DYDM 1Mapn anNY
MTT NIDN23 AW M 3PV 12 MPIN VRN 13D N 1M POmRD M Y0
YA DAY IR MW D11 T HYw DpBm N NRHAM 8% A0 180D 2013
AT DO DN 1IN 15101 MaRam 1A P 19N 1T T 1A5mD Anaw
VRL TN LT 7N RN AR D S2mNmY S Ran 1R o, nuary 115ma
5955 naw M AP 955 13 5P awn DY MIBNIY TN OR8N
BN 12 5P1.875 AYTT TR DA AN DI 0 09 100 RPN RIT D1
AR D% N1 119 NAwSY 9O R0A AR 2570 N nawa N e 5
4912 YR M5BN 15T #EN2 5aN ,NART T30 N INAT NP uRonm
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N Q1T TR NI 1RSI TR IIRI-BID 12D ATMYD MaRm — N D TN 18D
WIH—N 1393731 812 AW PIAWT O MR TR0 LA 8N 175730
NIDDDI 12PN 1D MW SPIIRT 01 MIZHIY TMIRNI BT 10MAN N
F1730m 9105 T AR 23D 000 [T T ehry 1pmb 1R MANm mnera

OM PR 521 30PN PR DINAN T 512 0% My Mot DN 1N BN P
75 2977 52 1% Pt m7ap 2100 T BN T30 e 73 Dawa My M
BN PR TS DT OBN TN LN NROAM MR DO 1WA 120 2P 11 Ao
792113 721 9977 75 A0 DA 18N 19MAN T19—N 1P—N 0 19nan

POU THW NP 2T D170 122 NN 122 13950 13MnEN T 1R wmh-N
DN 1201173 5o 105N 1 30 M 13T 1309950 129D39D 1131 100 AN
FRTRT TS NDR BANNDM T KDY DT w2 nanm S 8D 19T5-N T 10080

0P MIEPIY PRIRHI 11TP-R 7115 AR T 295 2123 KDY 300 RS

12 MA51 13 MWD 7% RIT R 5T 1 Y 00 M e D1an nawn pawn
VOMIIN D12 MNP IR TN SR IPAS-N T35 03T THRN2) I8 NI¥nD 28D
M2%11 PIBMIT SP2I MY SP2 NI ANN 03 TR Y 20 1R NBMI 1R
DL FII2Y PR DI NI 1Y DOWINY 1AM IBIPKRD MINAN s T n0a
205R7Y 332 T A2 Mo oS P

The Fourth 72923 Of 1127 1292

TIOYN MDY

J3T810 039813 INTID 370N 13090 10RO, e T 10— = AR TR
NI 01 09 52w 525 20t 23t 9, BN [N 3,200 BT e
TOMASY 1A,V 125020 N0 NI 1350 NI LID 20m NI, 200 NI, 2000
DIPTN B BMAMTY 1122521 IDIND AN I 1303, AMRRM AR MmNt vamat
3D HR 255 211 Hamy 2w 5

PN DINY 29 970

APY YYTP NYYTP NNNYI DTN NINY NPTN NINN NN AN OOWN TONIPND-NX N NN T2
22Y DN TOM N TYD NI NI NIMDN RIM NNIY VN XN DY DY 552V VN VN ToNN
20

1IN 71970 39 D
NIT 011 210 522 N 200 291 TR 195N 138712 130512 12928 5N 7N N2
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.21 521 29BANY M oM 1M TR 1 NI amy 200D 12

29 D20 YVN MNN

210N TONN ORI DY IV APY YITP IDWITR IININ NPT 1IDN0 1IN D-N 1IN Y"NA
TOND JN2 TYD 1TYA 5193 XIN INDNN XIN NINY XIN NHIY VN XN DM DY 952V 955 dOUNM
20 DY DIV DMNY 1972) NNONNY NDNM NP

1M N373 MBI MY 99D 07a!
WD 1R NI 170N 11351 13038 DR 25 70 11— - RN N2
.21 51 DAY TOM 1M 125 21 O SO 2w 2 T 3Py BT

mM92 NN 910

N TONN ,ONIY DY NPT, APV WITP NDYITP 1IN IONI DPTN 19910 IPIAN D-Ni 1IN "N
TOM N TYD NN NI DM PNY NIM NIN) XN NNDY VN NIN DM O DIV VN 21V
20 DY NN NI ONPNN AN

{=Ralkai=}H
2P BT TR 1IN 137N 13051 12038 5-Nm 25 790 129715 —K = NN A
.21 591 DM TOM 1M 122 KT BN O SO 29w 23 77

Issues Within The Fourth 171292 Of 1% N292

The fourth M272 of |MAM N372 is different from the second and third M372 of N272
MMM because it begins with the words: D9 792 13919—8 = AN M2, Why does it

do so? Is it not connected to the previous N1272°?
N33 DAMD INRDNY 2N DNY — 230D 2M—'3 /Y Y2 7T M1D73 NIDHh MDD

ONY .12 10 Dawa (NF) PR 352 mIpnaT b @ 280 RNan% TomD 8o
WO T2 9NN 1N 57,80 FARDT D ek @ 271922 DRI TN INBN N
Nanm w5 M whey neabn

Translation: Perhaps you might ask: why does the fourth /7273 of 7 11293 begin with a Bracha, is

it not connected to the Bracha that preceded it? The answer is that the fourth /72793 of T 11393 was
composed as an independent Bracha to commemorate those who died at Beitar. Perbaps you might ask:
why does the fourth /7373 of 02T 11393 not end with a Bracha? The answer is that it was composed
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as a short Bracha. After it was initially composed our Sages added the following to the Bracha: the
recitation of G-d’s hegemony three times, the recitation of forms of the word “Gomal” three times, the
recitation of forms of the word “Haitiv” three times.

MDD introduces us to another unusual feature of the M273; i.e it contains neabn phy
MR Bhe MM BHI. What are they?

YT NDY N DRI 3122 T 102 MoS N 8D 50 D71 ymaNt-1a 11°D 1350 1eD
F332W T A2 MADH 710 20w 21a Dope Mabn oS 7y 7205 nan
ST 192 M5 9O 11D DR MDD a1 RHZ RPN [N IRDT s Beow
;2T 102 MaonS Dy Mabn ARk RHE TR0 ommR 130 KD RY 25T 292 N59a
205571 T7ART 1200w 10 MMD 1 08% ,N10nam pann M Ko 10N
M195:1 7R10%m) D IN 19N DA Mabn DIOWITY 33 NOT22 PRY [10PBY N

1352 77 12 mahn NON 113 1R 07 DI T A

Translation: Our sages said: whoever does not refer to the Kingdom of the House of Dovid in teh Bracha of
Boneh Yerushalayim did not fulfill his obligation. "Therefore it became necessary to refer to the hegemony of
G-d in teh Bracha of HaI'ov V"Ha’Maitiy as a counterpoint to our referring to the Kingdom of the House
of Dovid in teh Bracha of Boneh Yerushalayim becanse it is not respectful to omit a reference to G-d’s
hegemony when you refer to the Kingdom of the House of Dovid. But to refer directly to G-d’s hegemony in
teh Bracha of Boneb Yerushalayin they did not want to do so as not to mafke it appear that G-d’s
hegemony and the Kingdom: of the House of Dovid are equal or so as to not change teh langnage of teh
Bracha since it is a Bracha that is connected the Brachos that preceded it. "The Ravad wrote that from this
we learn that we need not refer to G-d’s hegemony in the Bracha of Boneh Y erushalayin so those who add
teh words: Oo’Malcuscha Oo’Malchus Beis Dovid err since there is a requirement to mention the Kingdom:

of the House of Dovid only.
WIN DOWAT 12937 S DYHENTY 322 DR MDD 9O TN M AN 1M 1T

,71951 [ INT NON2 DI BB 21N S 21 MITM 32N 2w 2102
b Ma5m o1 3w 0eh HAN ,NNAAS moMD N 05 Mo 11298 AR NS
TR WA VD 131 PANT 1573 B MDD 10 B3 O 11305 11D 25w A
¥ nrabn by Mo meben mant Awow nrabn 1 nnm 2wna 0o

15 200 R DN 20,7935 2000 N1 D% 20w 2w Mann ety 1300
1977 By R3S TR 2D AR AT eha 150 7,5 20w KT b 20mn Nif
D32 1737201 ,12050 RIT 1503 RT3 R b s o i Thn s
LD NN 19T AR 5N 525 200am 23 91 9,190 3 19723 Y01 DY9aNT
PYTID B2 137N 5227 1P 1972 1IN 119870 MY 1M »obe N DRI
A AR N PO @ 1amaD DaNT DY Dmn 2225 19800 PAND 1973511

6. I was unable to find this 2170,
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Y1270 2N TION YIBA R TN 113 1N PN 5,000 19K Do 1 onaa
TNIN MDY O M IONE 085,07 TAN MY 002037 198 Do DmINY PPRINn NonY
YD PN DT M3 N 30 TN YA T RS 75N 173 937 71a00 NN DN
;7352 2518 2307 P7 712 13PN RO I8P pann [T 25BBM 217 MRS 1onnn
Y AN M3 3P0 RS PN s 720051 ,198M 09377 92 113 1990 72 0N
VA VAN T1DT37 ANT MR LT NS0T MR 113 D PAsw WA MnNY
ANED TPAND

The N”28°7 provides additional reasons why the fourth 292 of }W27 N272 begins with

a a3

,22UBBM 27 1572 1300 77MAPY N2 21T RN -1 978 N7AnRS Mona mobn
oW mDWY M5 e miann whe nrabn whe ma b ARy N0 NN 190
AP0 DR 110 BN, 2 51 DM 111 T 135mar K 12501 R 1201n: KT Y
A2 MPYS 73 RON N5 A9MDY 157 AR NP N33 NN NATAR [T N
D7PN 112 PPN PR 205 AAMAD mAYAMN 15727 10 B3 NI 137
S M73 WO D AN BN T80 MAYD 1D 1307 WY 1) ,ANTAN 1372 N
AMIDT2 13 RITISNRD 10

ND1179°3175 0TIR T2 MEN IN12n% 7911M0M 19732 Miab) 2112 1PN RO BYR L
NBR N272 191 Ma%n 13 oM 09 NN N97323 N¥Bn 739951, 750 oM Wi
JINTIT N57321 %50 52 MI9N2 NEpna 1o 2080

It is worth noting that all the eatly version of the fourth 2923 of }3127 N272 the 7272
ends with the words: 31 931, When were the words: 1390M° 28 9195 211 53t added?
One of the first sources to include the words is the QFTI2N 1312:
NI 20077 NI 119195 20 0mm 21 00 578 D—NM BN 7R2-23D 12D BTNAN 138
FPWBT NS 13911 PHMNY MY TOMI TS 13510 NI 15 R 1I00 N 15 200
:(M173) 1370M BN Y 1% Dove 1ow Hom Doy 1oy b ey

The Paragraphs Of 1111377 N292 Beginning: (M7
TIDWN M[DY

S 29IR 5y T R amnn
NI DAY TN NI IBM
MNP TS 133 TR, DRI MRS TR 132 ANDAN 2T TS AN RN

copyright. 20009. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 34 m9D0M AN 1A

Dby

202 1DIND NI IBM
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NIM 25T PARY T NvaYh 1301 R 1MT
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JBR BN, EORAE 52 51 105y b My N 1ma
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DB MY AR T2 0= 10wy 1y - .ond
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2dONN VM DOWIP NN NIND DY 13 NONX
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250572 .122% [ NI Y INIDND [ AR 1Y LA o ubaNy
TN 237 TN PN DR Y AR AN DY U 0270 1 RoNn .amhan 1nn
55 .0322% PBNN PN DRI MY AR T2 T IR MDY AR 1 M N A

A3229D% TOM IR AR DAY TN -2 0D .Y TV MR e e pabran

Issues Within The Paragraphs Of ]W27 D292 Beginning: 1AM

The instruction that N3 F*TVD 37 provides in his MT'D after the text of the fourth M372
of 11137 N272 clearly explains the purpose of the MM paragraphs:

AR AN TP Y5 00 rem 55000 703D 795N DNN-1ING 1TYD 29 D
MDY 12030 T35 INNTY DY 139977 503 135 MUDRY AN TINDD 12020 PN 1M 19D
MDY QWY 1AL PR 1BY AR, A0 NP 1D 7T 3N 2RI P 33900 Ao

LN by o ey N e o ey o

1INJ FPVD 2%’s brief 1251 shares a remarkable resemblance to the paragraph of mP-N
X that we recite after TIEY ANDL. Both contain personal requests and the requests are
comparable. Perhaps [INJ 7°*TVD 27 is teaching us an even greater lesson; that ML
Y and A7 N272 were cut from the same mold. Let me add one additional group of
M1272 that may have been composed using the same form; i.e the IO M2373. What
they each have in common as found in the versions included in the YD 29 MNTD is the
11572 of 2Y5NTY 2.

The fact that the }!AMA7 paragraphs represent an additional prayer has practical
implications. When should M23923 YA¥ be recited?

MY T TIND NPT P MDY TR DYIAM N2N23-TD 129D DRI A ST
¥R DW 1T o KDY, BN NP 2195 pawn o»a Hrnma o 8 anwnn
D2 PN T OANT KT, OYM A0 AN NN 109INT 7192 X139 15y nawa

,2207 TIYDN 1AM P 23 2RTT TP NPT 230N 123 B°INM D273 1203 NN
NON ,TTIVDM 2970 1398 DYINM D292 29 HaR ATYDn NN N2 10N 197

N mnS Mo S 1R 1951, 1T N 5aN 1M non2 S 013 5Y ponanT
7D

7. N5 TN 7127 2T 203N 1DTR-N TR INN (NI Tn 903 e orbyn om 13mh-N A N 13
I3 [T TP DIPIN WO MY 13PM 103 NI 1N DY DN 2T B33 (BRI T NN T3 NN 1R 0D 3
FAT T30 M ANN TN TR DN 1A FBEN Y T AR .05 AN A RN TRa L ot ma powm
2T IR0 T AN TN 2051 AN 0D T DY 50 10aN AnN o 1uh

8. Rabbi Yitzchak Zev Soloveitchik, I7”2T, uncle to Rabbi Joseph Soloveitchik, I7”2T, (the “Rav™)
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Translation: The special Brachos that we recite in honor of a bride and groom need to be recited only during
the seven days of celebration that follow the wedding. "Therefore on the seventh day of celebration it is not
enough that the meal was started before sunset of that day. The special Brachos do not follow the same rule
that is applied to reciting Ritzei on Shabbos and Ya’Aleh VY avoh on Yom Tovy i.e whether we say these
prayers depends on when the meal began. The first reason that the special Brachos that we recite in honor of
a bride and groom do not follow that rule is that once the seventh day ends, the bride and groom no longer
have a special “bride and groom” home. The only reason that we can recite those Brachos is because the
meal is taking place at the special “bride and groom” home. In addition the basis for reciting Ritzei on
Shabbos and Ya’Aleh VY avoh on Yom Tov is that we are having a meal. That is why we can recite
those paragraphs so long as we started the meal when it was still Shabbos or Yom Tov. However the fact
that we recite the special Brachos in honor of a bride and groom is not triggered by our participating in a
meal even though we recite the Special Brachos as part of Birkat Ha’Mazone. What triggered the recital of
the Brachos is the fact that we are at the special “bride and groom” home. _And so when the meal began
did not govern whether the Special Brachos could be recited.

M9 B FTIVDM IR W ,MIDTIT YWD ANIANT 713737 ,2°00 N3 AN B
W 1372792 (77 M3 51 279) 7NN PMWOn PIPT IBT N3135 Mo

JIMAM N3 5 Mane A% W NTPI 1D AN 1Y 2000 NaY7 PPDDIR
MMAM N372 9MRD A2°0 713 M3 PIW T2 1 MWK KT N7 7T 27937 DD

27 1AM N2M2% Mo mh BT D 1emnn BT

Translation: Others may not agree with my opinion. NMaran said that the Birchas Chasanim which are
recited after concluding the meal, particularly the last Bracha, are related to Birkas Ha’Mazone. He
reached that conclusion based on what he saw in the words of the Rambam (Hilchos Brachos 2, 10) who
wrote that “we add” at the house of the bride and groom. He understood the words “we add” to mean that
the Special Brachos are related to Birkas Ha’Mazone. The GRA"M related that he witnessed an
incident in which Maran recited the Special Brachos for a bride and groom immediately after Birkas
Ha’Mazone, but before the HaRachaman paragraphs. The reason he did so was becanse he held that
there was a connection between Birkas Ha’Mazone and the Special Brachos for a bride and groom.

721 119725 W ANoT 0 NPT R0am HYaS AMING 15373 03T N TR nyne
131 87 PO NI 131 NIT NOT2 77D ANOW 072003 Puwn 191,130 DN NN
T D2 MN DD I 11 .70 B3NN 1237 ,70 228 HaAN 132,70 Than MW
N572 5w 012 HY MI97a 1 UMD PNT AN ,DMIN PIRE 7773 130 DFDD DI Y
1272 03 BT N972 5w 010 Y 7135 weN Y ©7a’nn 1293 B e N

Nuihinln

Translation: 1 heard that the GRA"D said : according to Maran the special prayer of a guest sitting at his
host’s table should be recited immediately after 1.°Olam Al Yichasreinu”. So it appears from the words of
the Rambam who describes the order of Birkas Ha'Mazone; i.e on Shabbos we add Ritzei and a guest
recites as follows and in the house of a mourner this way and in the house of a bride and groom this way.
However, see what is written in a different place in the name of Maran based on what Tosaphos says in
Maseches Pesachim 102 side 2 on the words: Sh’Ain Omrim. Tosaphos writes that it is not proper to
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recite the Sheva Brachos on the same cup of wine used for Birkas Ha’Mazone. 1t would appear therefore
that the Rambam would disagree and would hold that the same cup of wine can be used for both Birkas

Ha’Mazone and Sheva Brachos.

The fact that the }AM77 paragraphs represent an additional prayer may also explain why we
find such a wide variety of texts that follow the fourth 392 of 7127 N272.
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